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PREFACE. 


Hen I firſt undertook to anſwer theſe Pa- 
pers, T little thought of writing a Book , 
but when it was writ , was more eafil 
perſwaded to make it publick ; for ſuch 
kind of Objettions as theſe, our People are 
daily aſſaulted with, and our Miniſters daily troubled to aw 

ſwer ; and therefore it will be very ſerviceable to both to print 

ſuch a plain Diſcourfe as this, which whatever defefts it ma 

have, 1 am pretty confident, does ſufficiently expoſe the Scum q 
neſs and ſophiſtry of ſuch Arguments. 

The truth is, this ought not ts be made a Diſpute, and the 
fundamental Miſcarriage ts, that our People are not taught, 
or will not learn, to rejedt ſuch captious (Queſtions as tend only 

70 Scepticiſm, and deſerve not to be confuted ; which I think,7 
may have liberty to ſay, now I have confuted them ; and to 

ſhew the reaſon T have to ſay ſo , ſhall be the ſubjeft of this 
Preface. | 

It is thouzht (and certainly it is ſo) the moſt compendious 
way to reduce Proteſtants to the Communion of the Church of 

Rome, to perſwade them, that they can have no certainty of 
their Religion without an infallible Judge, and that there is no 
Infallibility but in the Church of Rome : Now could they prove 
that the Church of Rome 1s infallible, this indeed would be 
an irreſiſtible Reaſon to return to her Communion ; but this they 
ſay little of now-a-days, this they would gladly have us take 

for granted,eſpecially if they can prove that we can have no cer- 

rainty without an infallible Judge, and therefore this they ap- 
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ply themſelves to, to rus down Proteſtant certainty, and firſt 
to make men Scepticks in Religion, and then to ſettle them up- 
on Infallibility. 

Now the way they take to do this, is not by ſhewing that the 
Reaſons on which Proteſtants build their Paith, either of Chri- 
Ntianity in General, or of thoſe particular Dottrines which they 
prife are not ſufficient. to found a rational Certainty on ; for 
this whps engagg thew in, particular Diſputes , which is the 
thing they as induſtriouſly avoid, as if they were afraid of it ; 
but inſtead of this, they declaim in general about the nature 
of Certainty ; ask us, how we know that we are Certain; if 
we rely upon Reaſon, other men dv not reaſon as we do, and 
yet think their Reaſon as good as ours; if on Scripture, we 
fee how many different and contrary Expoſitions there are of 
Scripture ; aud how can we be certain then that we only are 
in the right, when other men are as confident , and as fully 
perſwaded as we > Now all this is. palpable Sophiſtry, and no 
other direft Anſwer can or ought to be given to it , but rolet 
them knaw, that after all they can ſay, we find our ſelves very 
certain; and that their attempt to prove us uncertain without 
confuting the Reaſons of our Certainty., is very fallaci- 
ous, 

r. As for the firſt, whether I am certain or not, no body 
can tell Cut my ſelf , for it is matter of Senſe, as Sight and 
Fearing is ; and they may as well ask me, how I know that 
{ ſee and hear, as how I know that I am Certain ; 7 feel 
that I am fo, and that is Anſwer enough. E | 

2. And therefore when they. ack me, how I know that F 
am certaiy ; if this (Queſtion have any ſenſe in it , it muſt 
ſignifie on what Reaſon I found my Certainty ; for nothing can 
create Certainty in the Mind, but that Reaſon and Fuidence 
which we have of things, as we can ſee with nothing but Light. 
Now if Certainty reſults only from the Reaſon of things, it 
is ridiculous. to expett any other Anſwer to that Queſtion , 
how I am certain , than my giving the Reaſons of my Faith; 

for there 1s uo other Reaſon f 'Certainty , than thoſe parti- 
calar Reaſons , for which 1 believe any thing; And this of 
neceſ- 
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neceſſity brings the Controverſie to Particulars.There is noone 
Reaſon of my Certainty ; 'becauſe the ſame Reaſon will not 
ſerve for all things ; and therefore before 1 can give them 
my Reaſon, I a know what they require a Reafen of , and 
then I will give it them. And thus we are juſt where we 
were ; and if they will prove that we have no Certainty , 
they muſt confute all-the Reaſons of our Faith, and diſpute 
over all the Controverſies between us; a Task which they 
are not willing to undertake; and yet there is no other 
way to prove the Faith of Proteſtants uncertain , but þ 
proving that they have no certain Reaſons of their Faith. 
Tes , youl ſay, it is proof enough, that we cannot be cer- 
tain, becauſe we every day find ſo many confident men miſ- 
taken , who yet think themſelves as certain as we do, and 
therefore we may be miſtaken, notwithſtanding all our aſſu- 
rance and confidence that we are nat. Now this indeed 
would be an unanſwerable Argument , did we found cur Cer- 
tainty upon the meer ſtrenzth and confidence of Perſwaſion ; 
for men may be very confident becauſe they are ignorant ; 
and we readily grant, that an ignorant Confidence may betray 
men into the groſſeft Errors ; and therefore thouzh every 
confident man thinks himſelf in the rizht, we never think 
another man in the right meerly becauſe we ſee vim confi- 
dent, which is a plain fign that all men diſtinguiſh between-- 
Confidence and Certainty. Wiſe men, who would not be miſ- 
taken, are very careful that their Confidence do not out-run 
their Reaſon , for Reaſon is the Foundation of Certainty ; 
and no man can have greater Certatuty than he has Evt- 
dence for what he believes. Now fince men may be equall 
confident with or without Reaſon, the only way to try the 
Certainty of their Fatth, is toexamine the Reaſons whereon 
it is founded; if we can confute their Reaſons , we deſtroy 
their Certainty ; if we can't, it is ridiculcus to charge their 
Faith with Uncertainty ; for that is a certain Faith which 
is built upon certain and immovyeable Reaſons ; and if the 
Certainty of Reaſon makes men certain , and ſome mens 
Faith may be built uvon certain Reaſons , though others are- 
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-wniſtaken , then the confident miſtakes . of ſome men is no 
proof, that the Faith of all men is uncertain. 

7 am ſure all Mankind think thus , who think any thing , 
which is a good /ign that it is a wery natural thought. No 
man thinks himſelf the leſs tertain , becauſe he ſees other 
men differ from him. The Foundation of this very Argu- 
ment againſt Proteftant Certainty owns this. | 
The Argument is, That we can never know when we are 
certain, becauſe of the multitude of differing Opinions which 
are maintained with equal Confidence on all ſides. Now that 
this is no plain and convincing Argument againſt Certainty, 
is evident from the Argument it ſelf, which confeſſes, That 
wotwithſtanding all this diverſity of Opinions , all men are 
very confident of their own : which T think proves,that every 
man believes that he may be certain; nay does atlually think 
himſelf certain , though he knows that other men differ from 
tim; and that I think proves , that they do not believe 
that no man can be certain, becauſe ſome men are confident, 
and yet miſtaken. And it is equally ſtrange to me, both 
that if this be ſuch a convincing Argument ( as is pretended) 
o man ſhould believe it , and that the Advocates of Tn- 
fallibility ſhould think to impoſe upon the World , with 

ſuch a palpable piece of Sophiſtry as all men deſpiſe. 

' There 1s no way to prove the Faith of Proteſtants to be un- 
certain, but to prove that the Principles whereon we build 
our Faith are uncertain; for if there be certain means to 
know the true Faith, then though ſome miſtake , others may 
be in the rizht ; and thoſe who are in the right , may know 
they are in the right ; for the Mind dees as evidently diſco- 
ver clear and bright Truth, as the _ does the Light. He 
who feels Truth, will kumew himſelf certain , 7 no man 
can confute him, without conſuting the Reaſon of his Faith. 

This ſkews how abſurd it is to ask us, Flow we know that 
we are certain, and at the ſame time to refuſe to hear the 
Reaſons of 6ur Faith ; or to attempt to prove that we are not, 
and cannot be certain , without confuting the Reaſons which 
make us certain. For Certainty reſults from the Reaſons of 

our 
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our Faith, as fight does from lighe ; and men may as wellbe 


certain without Reaſon, as they are certain , without 
aſſigning the Reaſons which make them certain. And therefore 
the only Trial of our Certainty is by examining the Reaſons 
whereon we build our Certainty. And this is a Hin direftin 
to our People how to anſwer this captious and fophiftica{ Que- 
ſtion. As to ſhew this very briefly by way of Queſtion and 
Anſwer. 

Queſt. How do you know that you are certain, or are 
not deceived in thole things,of which!you think your ſelves 
. moſt (certain ? 

Anſw. What do you mean, 8ir > How I know that I un- 
derſtand > Or how I know a good Reaſon when I hear it > 
Truly I know this, only as 1 ; ns how T ſee; God has given me 
Eyes to ſee with, anda Faculty of Reaſon to underſtand with, 
and IT truſt my Eyes, and my Underſtanding, aud if you can 
tell me any better way, 1 ſhall gladly hear tt. 

Queſt. But do not all ann, * as you do, that they truſt 
their own Underſtanding ? And are yor not ſenſible what 
a fallible thing Human Underſtanding is 2 Do you not dai- 
ly ſee how many men are miſtaken ? And how then can 
you be ſure that you are not? 

Anſw. Tes, I am very ſenſible that many confident men are 
miſtaken; but ſure this is ndt the original fault of their Under- 
Randing , for then all men muſt be miſtaken ; and then we muſt 
either be certain without our Vnderſtandinz , which 1s to Fnaw 
certainly without knowing at all ; for there is no other Faculty 
whereby we can know, but only the Underſtanding , or elſe we 
muſt be contented to know nothing ; for that knowledge which 
has nothing of Certainty, does not deſerve the name of k/w- 
ledge. 

_ But what is this to the purpoſe, what the Caulc of 
fuch Miſtakes are ? For ler the Caule be what it will, if mn 
ave. lill miſtaken, how do you knory that you are not 
miſtaken-too ? 

Anſ(w.T1es, this is very mach to the' purpoſe ; forif the fault 
be not in the Vuderſtanding, if tlunan Underſtanding w_ 

cAf.m/e- 
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capable of knowing Truth, then it does upt follow, that becauſe 
ſome men are miſtaken, therefore all are ; nay, it does wot fol- 
low,that becauſe ſome meg are very confident in their miftakes, 
therefore no man can be certain that he is not miſtaken. - For 
if the' Underſtanding is capable: of. dijkinggaſbing betwren 
Truth aud. Error, as the Eye can diftimgaiſh its Objetts, then 
it cay” know Truth when it ſees it ; and this is the foundation 
of. Certainty. 

Queſt. But does not every man, who is in an Error, 
think that he ſces Trurh ? | 

Anſw. Tes, and ſo does a man who is ina Dream, think 
that he ſees, and talks with his Friends; but a man who is a- 
wake knows that he does ſo; and though there are a great ma- 
ny Dreamers, you can never ak a man, who is awake, 
that he is in a Dream ; and there is as much difference be- 
tween the vigor and diſtinfneſs of Perception in Error and 
Truth, as there is between the deluſions of a Dream , and the 
quick and ſtrong Perceptions of a man awake. And thus a 
man, who ſees truth, does as certainly know that he ſees it, 
as the Eye does that it ſees light. 

Queſt. And do you then reſolve all Certainty into your 
own Senſe and Feeling, which is a kind of Natural Enthu- 
ſiaſm, and in moſt men nothing elſe but the ſtrength of 
Fancy and Imagination ? 

Aniw. No, by no means ! I feel my ſelf certain indeed, but 
m) Certainty does not reſult from bare confidence and aſſurance 
that I am in the right, which men may have , who are in the 
wrong ; but from the clear and irrefffeble Evidence of Reaſon, 
which pierces the Mind,as Light does the Eye,and captivates 
the Underſtanding into a full and immoveable aſſent. I have 
ſuch Reaſons for what 1 believe, as do abundantly ſatisfie me 
#n the Truth and Certainty of my Faith,aud when [ feel the E- 
vidence and Convidtion 0 fe , 1 feel my ſelf certain. -- 

_ Nxeſt. Bur ſtill the ſame Queſtion returns, How you ate 
certain of your Reaſon? For all men pretend to ſome Reaſon 
or other for what they believe, and think their Reaſon cer - 
Lain, of clic they would nor belicye it. 
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Anſw.Right ! and will think themſelves certain ſtill, till you 
have confuted their Reaſons, and convinced them,that they are 
miſtaken : For there is no other way- of dealing with reaſens- 
ble Creatures, but to rettifie their Mi{takes,aud by ſtrong ond. 

ſolid Reaſons to confute the vain and empty appearance of it 
And if you can do this, I ſhall wery gladly hear you , and 
when you pleaſe, will give you the particular Reaſins of my 
Faith. 

Queſt. What do you mean? That I ſhould diſpure all 
the Points in Controverſies betwcen us? There is 4 Task 
mdced ! There will be no end of wrangling at this rate ; 
No, no! Since yon are not certain, and cannot be certain 
in your way, I will dire you how you may be certain, 
without troubling your ſelf with Diſputes. 

Anſw. 7 bez your Pardow, Sir, I am wery certain; or 
however you can never convince me that I am not certain, 
without hearing what the Reaſons of my Paith are, and 
proving them to be uncertain ; for my Certainty is founded 
upon Reaſon, and if my Reaſons be certain, what ſhould make 
me uncertain 2 

Queſt. Do you not ſee, that Reaſon it ſelf is uncertain ? 
How do Men difter'in their Reaſons 2 Whar contrary Ex- 
poſitions of Scripture do they give? and what Certainty 
then in this Way ? 

Anſiv. 7 hope, Sir, you will not ſay, That there is no ſuch 
thing as true Reaſon, or that true Reaſon is uncertain, or that 
Scripture truly expounded is an uncertain Rule : Now theagh 
other Men reaſon fooliſhly, and interpret Scripture perver/ly, 
what is that to me, if I reaſon right, and expound Scripture 
truly 2 as I believe I do, and ſhall believe ſo, till you can 

prove, that I dont. My Certainty 7 told you is founded upon 
certain Evidence, and you can never ſhake my Certainty, till 
You can ſhake that. It would be great and contemptible weak- 
neſs in me, to diſtruſt the moſt plain and convincing Reaſon, 
becauſe you tell me, that other Men are of another mind; if 
you can prove, that their Reaſon is better than mine , 1 will 


yield to the beſt Reaſon; but I cannot renounce my mo 
a while 
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while 1 believe it true, nor ſuſpet it, while 1 believe it 


certazn. 

Queſt, When rwo Men differ in their Opinions, and op- 
pole Reaſon to Reaſon , muſt not one of them be miſta- 
ken? 

Anſw. Tes, it may be both; but neither of them think 
themſelves miſtaken meerly becauſe they differ from each other, 
for that would end the Diſpute. If the differences in Religion 
were an Argument againſt the Certainty of all Religions 4a 
were an end of Religion; for Infallibility it ſelf could not 
E s which is denied by more Chriſtians than believe it ; 
and therefore thoſe who wauld be certain, muſt look well to the 
Reaſons of their Faith, and theſe who will prove my Faith to 
be uncertain, muſt prove that the Reaſons on which 7 believe 
are cither falſe or uncertain; and thoſe who are not contented 
with this, quarrel with the ſtate of bum.in Nature , aud may 
belp themſelves as they can. 

This, I think, is ſufficieat for a Preface to this Diſcourſe. 
Let but Proteſtants maintain their ground, and not be perſwa- 
ded, that they have no certain Foundation for their Fuith, till 
Papiſts have hacer the particular Reaſons of their Faith, 
and I dare undertake, they will never ſee any Reaſon to que- 
ſtiou their Faith, nor find any want of an infallible Judge. 

Bat yet fince ſome Men ſo deſpiſe that Certainty, whack re- 


ſults from a clear and diftinit Knowledge Ye things, in conspa- 
14 


ri/on with Infallibility, /ct us briefly conſider what the true 
Notion of Infallibility is, and how much it excels a certainty of 
Knowledge. | 

1. Firſt then I objerve, That Infallibility belongs te Per- 
[ons, not to Things, A Propoſition caniret be faflikle or infal- 
lible, but true or falſe; far Fallible fgnifies, that which cax 
be deceived, Infallible, that which caunot be deceived, aud 
therefore can. be applied only to intelligent Beings , who are 
capable of either. So that to ſay , that = Propoſition Is in- 
fallilly true, behides the imprapriety of the Expreſſion adds 
wothing to Truth; for that which is true s true, aud cav nei- 
ther bs more nor leſs true. A 
Secondly, 
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Secondly, Perfeft Infallibility is nothing elje, but an ant- 
verſal Certainty of Knowledge : As for Inſtance ; God only 
is infallible by Nature ; but lufallibility is a Negative, and 
there are no Negatives in the. Divine Nature ; and therefore 
if we would ants 4 what God's Iufallibility is , we muſt 
reduce it to ſome poſitive P erfeftion, and that can be nothing 
elſe but Infinite Knowledge ; for this Reaſon we ſay, that God 
is Infallible, becauſe he knows all things, and he who knows 
all things can never miſtake. So that it is Knowledge which 
is the perfettion , Infallibility is ouly a' mode of Speech , to 
kenths the moſt perfett certainty of Knowledge. 

Thirdly, And therefore Iefallibility 15 not "PoE to cer- 
tainty of Knowledge , with reſpett to the evidence and cer 
tainty of Perception ; for Iefallibiliry zs nothing elſe but 
Certainty, and ſuch a Certainty as reſults from the mof 
perfett Knowledge of the reaſon and nature of things , as i: 
is in God which is only true Infallibility. There is no difference 
between Certainty and Infallibility in God, and the difference 
between the Certainty of Creatures and the Infallibility of 
God is this, that the one is a finite and the other an infinite 
Knowledge ; for nothing can be by nature infallible but infi- 
nite Knowledge , but a finite Knowledge , which does not ex- 
tend to every thing, may in ſome things be deceived , but as 
far as it reaches it may be certain , and that is a kind of a 
finite Infallibility. A fallible Creature does not fignige a 
Being, which can never be certain, but a Being which has wt 
a natural knowledge of all things, and therefore may be 
deceived in thoſe things which are without the ſphere of its 
knowledge ; and therefore it is as abjurd to jay, That we 
cannot be certain of any thing , becauſe we are not infall;b1>, 
as to ſay,That we can know nothing, becauſe we do not know al 
things. 

Fourthly, And therefore Fallibility, or Infailibility, do 
not alter the nature of Certainty. What is the Certainty rf 
God, but thoſe clear ad bright Idea s of Truth in the d1rvme 
Mind; for he is not certain, becauſe he is intallthlc , but le 
7s infallible, becauſe be is certain ; and thus in proporiztnio 
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that diſtance which is between God and Creatures, our Cer- 
tainty is nothing elſe, but a clear and diſtint —— and 
perception of the reaſon and natures of things ; and where- 
ever this is, how fallible ſoever the Perſon is in other 
matters, he is certain ſo far; and to demand any farther 
Reaſon of Certainty, than the clear and diſtin knowledge of 
things, is to demand ſome other Reaſon of Certainty than 
Knowledge; and thus we may doubt of the Certainty of God, 
as well as of Men, if we do not allow a clear and diſtin 
Rnowledge to be Certainty , for there is nothing leyrnd 
this. 

Fifthly, And hence it follows, That as to thingy which are 
knowable by the tight of Nature, our Certainty reſults from 
the clear and diſtintt perceptions of our own minds, and de- 
pends on the truth and certainty of our natural Faculties. 
As for Inſtance; Thoſe Impreſſions which our Senſes make on. 
us, and thoſe Perceptions they awaken in our minds , are ſo 
ftrong and forcible, that they create a natural Certainty, and 
we cannot eloubt, whether what we ſee, and feel, and hear, be 
real or not ; thoſe nataral Idea's and Notions we have in our 
minds, thoſe firſt Principles of Reaſon and Diſcourſe, appear 
jo plain and Self-evident to us, that w? can no more queſtion 
them than our own Being,and ſeek for no other Proof of them, 
but their own natural Evidence'; As that both parts of a 
Contradiftion cannot be true; That nothins can be and not 
be, at the ſame time ; That no Power can make that never 
to have been ,- which once was; That nothing that ever was 
. uot, can be without a Cauſe. Theſe Propoſitions are ſo Self- 
evident, that the Mind afſents ts them without demanding 
any other Proof but themſelves, which ſhews, that the wery 
higheſt Certainty of all is nothinx elſe but an intuitive 
/'nowledge, or the Mind's ſeeirg and diſcerning that natural 
Evidence which is in things ; and thoſe who will n3t allow a 
clear and diſtint knowledge to be the Foundation \of Cer- 
rainty, muſt rejett all Self-evident Principles," which w2 eau 
have no other Proof of but themſelves, at leaſt ny better, 
for we cannot reaſon in nfinitum, and therefore myſt come 

to 
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to ſome firſt Principles , which are known only by their own 
light and evidence. 
Next to this , are thoſe Notions and Idea's , which are ſo 
eafie and natural to our minds, that moſt men believe them 
by a kind of natural ſenſe and inſtinft , without reaſoning, 


about them; and thoſe who have no mind to believe them 


yet cannot rid their minds of them; ſuch as the Being and 


Providence of God , and the Eſſential differences between 
Good and Evil. Theſe are the next dexree to Self-evident 
Principles, for they are natural Notions, which tndeed may 
be. proved by Reaſon, and muſt be ſo, when w2 meet with men 
who will deny them; but yet a well diſpeſed Mind has a na- 
tural byaſs and inclination to believe them, ſees them to be 
true and evident without reaſoning about them. This is very 
plain, the leſs of Reaſoning there is required in any caſe, the 
more there is of Certaiaty : Firſt and Self-evident Principles 
admit of no Reaſoning, Natural Notions require none ; and 
as for all other matters, the nearer they lie to firſt Principles 
or natural Notions, the more certain and evident they are ; 
nay, we have no other certainty of the deductions and conclu- 
frons of Reaſon , but their manifeſt connexion to ſome Prin- 
ciples and Notions, which may be known without Reaſoning ; 
which ſhews , as 1 ſaid before , That all natural Certainty 
is at laſt reſolved into an intuitive Knowledge; and the 
Certainty of Rea{on is nothing elſe, but the connefting thoſe 
things which we do not know by Nature , with thoſe which we 

do. | 
Sixthly, Where natural Knowledze and natural Certainty 
ends, there Revelation begins; but ſtill Certainty is not 1n- 
fallibility, but Evidence, and natural Evidence too: Hor 
there can be no communication beiween God and Creatures , 
as to revealing his Will, but by the mediation of our natural 
Faculties; whether the Objet be naturally or ſapernaturally 
revealed, wa hate ouly our natural Faculties to know and 
underſtand with, and therefore we can have vo more than 
natural Evidence of ſupernatural Revelations , thourh this 
Fuidence is owins lo fepernatural Cau'es. 2s for Inſtance ; 
14 
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An inſpired Prophet,though he be infallible as far as he is in- 
ſpired, yet it is not his Infallibility, that makes him certain 
that he is inſpired , but that certain Evidence he has that 
this Revelation comes from God ; which muſt either be by 
ſome external aud wiſible Signs , or by ſome ſuch vigorous 
impreſſion upon the Mind, as carries its own Evidence with 
it, which what it is-u9 man can know, but he who has it. As 
for thoſe who are not inſpired themſelves, but muſt learn from 
inſpired Men , their Faith muſt depend upon that evidence 
they have for the Revelation ; the natural Notion of Gods 
Veracity is the reaſon , why they believe what they knew is 
revealed ; they muſt uſe their own Faculties t) underſtand 
what is revealed, and they muſt judge of the truth and 
certainty of a Revelation from ſuch Marks and Charaters as 
are evident either to Senſe or Reaſon. 

So that Infallibility ſounds very big , but ſignifies very 
little in this Diſpute ; for all Certainty , whether in natural 
or revealed Knowledge, muſt be reſolved into Evidence, not 
into Infallibility. Thouzh an inſpired Prophet is an infallible 
Oracle in thoſe things which he ſpeaks by Inſpiration , yet it 
is not his Infallibility, but that Evidence he has that he is 
divinely Inſpired , which makes him certain ; much leſs can 
any man be infallibly certain, who is not infallible himſelf, how 
many infallible Teachers ſoever there are in the World, 
For w? may as well jay, That a man may be wiſe with another 
mans Wiſdom , as infallible by another mans Infallibility. 
Every man muſt know and underſtand for himſelf , and In- 
fallibility is only ſuch a perfett degree of Knowledge as is 
wot liable to any miſtakes; and if no man has any Knowledge, 
but what be has in himſelf, then he has no degree of Know- 
ledge, but what he has in himſelf, and re can never. 
_— an infallible Knowledge , unleſs he himſelf be infalli- 

te. 

Suppoſe then we ſhould grant, That the Pope , or Church of 
Rome were infallible, what advantage has a Papiſt for 
Certainty above a Proteſtant 2 Does the Infallibility of the 
Pope make them all infallible> And if every Papiſt be 

not 
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not infallitle, then they can have no more Certainty than 
fallible Creatures are capable of , and ſo much I hope may 
be allowed to fallible Proteftants. The Authority + a Re- 
velation in matters divinely Revealed, anſwers to natural 
Evidence in things knowable by the light of Nature ; as we 
cannot doubt of things which are plain and evident to our 
Underſtandings, ſo we cannot doubt of what we know is 
Revealed by God ; but then as we muſt uſe our Reaſon to 
judge of the natural Fuidence of things, ſo we mult uſe our 
Reaſon to judge of the truth, and evidence, and ſenſe of a 
Revelation , and it is the ſame Mind and the ſame Under- 
Standing which muſt judze both of natural and revealed 
Knowledge; and it our Underſtandings be not infallible, I 
know not how an infallible Judge, or an infallible Revelation, 
which are external things , ſhould beſtow an internal Infalli- 
bility on us. And therefore after all their brags of Infalli- 
bility, Papiſts themſelves muſt le contented if they can be 
certain; for if Tnfallibiltty did ſignifie ſomewhat more than 
Certainty, yet Certainty is the moſt that a fallible Creature can 
have ; for it is impoſſible for any Creature to have Infall;- 
bility, who is not infallible himfelf. And this I hope will 
make them a little more favourabl; hereafter to Proteſtant 
Certainty ; for whatever can be objeited TRATDI(: Certalnty i» 
general, as diſtinguiſhed frem Inftallibility , 117 is effect ually 
deſtroy the Popiſh, as the Proteſtant Certainty ; for P 1Wiſts 


are no mire infallible Creatures, thin Proto tiny we, 
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The Paper. 


Am not ſatufied with the Foundation of the Prote- 
ftant Religion. For if God has certainly left no Viſible 
Fudge of Controverfies ( as we aſſert) and yet grant 
that there are things neceſſary to Salvation to be be- 
lieved, as well as things to be praftiſed; and that the 
Scriptures are to a demonſtration not plain, even in what we 
dare not diſown to be Fundamentals, as the Trinity, Sc. 
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Concerning a Judge of Controverſies. 


Anſwer. 


Theſe Objeions againſt the Proteſtant reſolution of 
Faith, ſtrike not only at the foundations of the Prote- 
ſtant- Religion , but of Chriſtianiry. it ſelf. For if. the 
Diſpute were abour the truth of Chriſtian Religion , by 
ſuch Arguments as they can prove the Chriftian Religion 
to be true, we will prove the Proteſtant Religion, which 
is nothing elſe bur the Chriſtian Religion, purged from the 
Corruptions and Innovations of Popery. Naw it.would be 
very pleaſant to hear a Popiſh Prieſt in a diſpute with 
Turks or Pagans about Chriſtianity , ny the Authority 
of a viſible Judge of Controverſies; and if there be no. 
way to inſtruct an Infidel (who cannot be preſumed to 
own the Authority of any Judge) what Chriſtian Religion 
is, and to convince himof the truth of it, but; by Reaſon 
and Scripture , cither this. is a good way; or there is no 
certain foundation for Chriſtianity ; and let any Man 
ſhew me a Reaſon, why Chriſtians may not underſtand 
their Religion the ſame way , that Heathens muſt be 
taught it. This was the way which Chriſt and his A- 
poſtles rook. with Jews apd Heathens, and they had no 
other way to take with them. _ 

The Jews had a written Law, which no Authority 
could contradict ; and therefore our Saviour did not only 
work Miracles, but appealed to the Scriptures both for 
the Authority of his Perfon, his Miracles, and his Do- 
Ctrine , and left every man to his own liberty to judge 
tor himſelf, what he muſt believe; which - ſhews, rlar 
Miracles themſelyes are no Authority againſt a written 
Law, for then the Jews could have had no pretence for 
their Infidelity , and there had been no reaſon for Chriſt 
-- and his Apoſtles to have diſputed with them out of the 
Scriptures. | 
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The Heathens had no ſtanding Revelation , and there. 
fore the bare Authority of Miracles was ſufficient to 
confirm that teſtimony the Apoſtles gave of the Reſurre- 
tion of Chriſt, and the Doctrine which he preachcd ; 
and thoſe who would not believe meerly for the Miracles 
lake, were convinced by Reaſon and Argument ; for 
thus St, Paul diſputed with the Philoſophers at Athens , 
as well as with the Jews ; and thus the Primitive Doctors 
dealt with the Infidels in their days, as we learn from 
thoſe many excellent Apologies they wrote in defence of 
Chriſtianity. But then thoſe who did believe at firlt 
upon the Authority of Miracles, were particularly inſtru- 
Qed in the Faith of Chriſt out of the Law and the Pro- 
phets, which though they were originally given to the Jews, 
yer are the yenerable Records of the Chriſtian Faith, to 
which the Apoſtles had recourle in expounding the Chri- 
{tian Doctrines. 

Thus Chriſtianity was taught at firſt, and if this be 
not a ſolid Foundation, the Chriſtian Faith has none; 
neither Chriſt nor his Apoſtles (though they were Infal- 
lible) made their own Infallibility the only reaſon of 
mens Faith , but referred them to the Law and the Pro- 
phers, which they expounded to the conviction of all 
honeſt and teachable Minds; and if they would not be- 
lieve upon thele terms, they muſt continue Infidels. 

And that this way of reſolving Faith into the Autho- 
rity of a viſible Judge, was not known in the Chriſtian 
Church even in the Apoſtles days (and yet methinks 
St. Peter's Authority , if he had any ſuch Authority , 
ſhould have been better known in thoſe days, than at 
ſuch a diſtance of time ) is evident from thoſe carly He- 
reſjies, Which ſprang up in the Church. For ler any 
reaſonable man tell me, how it is poſlible there ever 
ſhould have been any Hereſie in the Church , if all 
Chriſtians had received the Authority of an Infallible 
Judge together with their Chriſtianity , Men might have 
renounced Chriſtianity and the viſible Judge GR 
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but had they then acknowledged a viſible Judge, it had 
been a contradiction ro pretend to the name of Chri- 
ſtians,and ro oppoſe the Doftrine of the Infallible Chair. 
Had there been a viſible Judge of Controverſies in the 
Apoſtles days known to all Chriſtians, it had been 
impoſſible there ſhould ever have been any Hereſies in 
the. Church , as thoſe men muſt grant, who think it ne- 
ceſſary there ſhould be ſuch a viſible Judge, ro make all 
men of a mind, and to prevent the riſe and growth of 
Herefies ; which muſt ſuppoſe , that the Authority of a 
viſible Judge would do this, or elſe this Argument can- 
not proye the neceflity - of a viſible Judge : If then the 
Appointment of a viſible Judge would certainly prevent all 
Hereſies, and yer from the beginnings of Chriſtianity 
there have been Hereſics in the Church; this is a demon- 
ſtration , there was no viſible Judge in thoſe days. 

Well, but if there be no viſible Judge of Controverſies, 
how ſhall we arrive at any certainty in our Religion? for 
the Scriptures are to a demonſtration not plain, cven in 
what we dare not difown to be Fundamentals, as the 
Dottrine of the 7rinity. 

Now, 1. Suppoſe ral are ſome difficult paſlages in 
Scripture, which are nor obvious to every common under- 
ſtanding; Can we not therefore underſtand whar is plain, 
becauſe ſome things are difficult? Can any thing be 
plainer than the firſt and ſecond Commandments, not to 
give divine Worthip to any being , but the Supreme God, 
and not to worſhip God by Images and Pictures? Can 
any thing be plainer, - than the Inſtitution of the Lords 
Supper: in both kinds ? than St. Pauls diſcourſe againſt 
Praycrs in an unknown Tonyue? Can any thing be 
plainer, than what is evident to our very Senſes, that 
Bread and Wine is not tranſubſtantiated into the Body 
and Blood of Chriſt > Men, who will believe contrary to 
the plain words of Scripture , contrary to the evidence ot 
Senſe and Reaſon, which certainly ought to be conſulted 
in expounding Seripture-, who would proyc that to be 

in 
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in Scripture which is not in ir, or that not to be in Scri- 
pture which is there , have ſome reaſon to complain of 
the obſcurity of Scripture, for the Scriptures were never 
written to prove what'they would have proved ; bur yet 
they may be very plain tro men, who only enquire what 
the Scripture reaches, without forcing ſuch Senſes upon 
it as it does not teach : Thoſe, who will prove that from 
Scripture which is not in it, to be ſure mult prove it very 
obſcurely , and then ro excuſe the obſcurity of their Ex- 
poſitions , charge the Scriptures with obſcurity. Though 
all things are not equally plain in Scripture , yet all men 
may underſtand whart is plain; and it is a ſtrange per- 
verineſs to ſay nothing is plain in Scripture , becauſe 
tome things are not plain; or that we cannot be certain 
of the {enle of plain Texts, becauſe there are ſome oblcurc 
Texts. 
© Secondly, do affirm, that every thing that i$ necellary 
to be believed is plain in Scripture; for elſe how thould 
we know that we muſt believe ir, or thar it is necellary to 
ſalvation ? Bur then by plain, I do not mean, that it 1s 
plain ro every man, and at the firtt fight; bur it is plain 
ro men who apply themſelves to the ſtudy of the Scri- 
pture , and have $kill and ability to do it; and may be 
made plain to every man, who has the common under- 
ſtanding of a man , without any bials and intereſt , who 
will attend to the Inſtructions of the Learned. And this is 
reaſon cnough to call it plain , it learned men by ſludy 
and induſtry can underſtand it, and it the unlearned may 
be taught to underſtand ir. - Thus Mathematical Demon- 
{trations are certainly plain, tor it a Demonſtration be 
not plain, nothing is; bur yet it is not every man 
can underſtand them without a Teacher ; but ſince thoſe 
who do ſtudy Mathematicks can underſtand them, 
and any man of ordinary capacity, who will attend 
ro the Inſtructions of a* skiltul Matter may underſtand 
them, we may call them plain, rhough they are not ob- 
vious at the firlt fight. For this purpole Chriit ap- 
pointed 
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pointed an.order of men in his Church, whoſe buſineſs 
it ſhould be, to ſtudy the Scriptures themſelves, and to 
teach others , not to impoſe on their Faith by their meer 
Authority, which our Saviour has expreſſly warned us 
againſt, to call no man Maſter upon Earth , and which 
St. Paul exprelly diſclaims being Lords of their Faith ; 
but to open their Underſtandings, and by eaſic ſteps to 
lead them into the true Senſe of Scriptures. Thus he 
taught his Diſciples himſelf, as appears from all his Ser- 
mons ; thus the Apoſtles taught the Chriſtians of their 
days ; and this is the only teaching I know of; for to 
teach men to belieye wirhourt underſtanding , is to teach 
them to believe they know not what nor why. 

But the Dottrine of the Trinity is not plain in Scripture, 
An Aſlertion which ſtrikes at the very Fundamentals of 
Religion, and juſtifies all the ancient Hereſies , which can 
never be contuted but out of the Scriptures. For, is the 
Doctrine of the Trinity in-the Scriptures , or not? If it 
be not there, how comes it to be an Article of Faith ? 
and if it be not plain in the Scriptures, how can any man 
tell it is there , when it is not plain that it is there ? 
The primitive Fathers, who oppoſed rhoſe ancient He- 
rcticks, wrote great Volumes to prove the Doctrine of 
the Trinity from the Scriptures , and therefore I preſume 
did think it might be proved from Scripture. 

This being a Dectrine, which can be known only by 
Revelation ; if itis not plain in Scripture , it is plain no 
where, and ſo not the Object of our Faith , unleſs they 
can ſhew us another Revelation beſides and above rhe 
Scriptures. 'The only Argument the Paper urges to prove 
the Doarine of the Trinity not to be plain in Scripture, 
is, That ſome denied the Divinity of the Son , ſome be- 
lieved the Holy Ghoſt not to be a ſeparate Perſon, but only 
an Attribute of God. That is, whatever ſome men deny, 
js nor plain; and therefore Chriſtzanity it ſelf is not 
plain, becauſe Jews and Turks and Heathens deny it. 
Is the Form of Baptiſm plainly contained in Scripture , to 
F : B ap- 
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Baptize in the Name of the Father , of the Son, aud of 
the Holy Ghoſt > and yet many of the ancient Hereticks, 
who corrupted the DoCtrine of the Trinity , would nor 
uſe this Form , which is as good an Argument, that- this 
Form is not plain, as that the Doctrine of the Trinity 
iS not: And indeed, if one be plain , the other mult be, 
_ unleſs we will ſay, that we are baptized in the Name, 
that 1s, into the Faith and Worſhip of Creatures. 


The Paper. 


And I think the aſſembling thoſe Councils we receive as | 
General , ſhews that their Oppoſers were conſiderable. 


Anſwer. 


How conſiderable2 For Numbers, or Intereſt, or Zeal, . 
or Authority ? they were inferior upon all theſe ac- 
counts: to the general Enemies of the Chriſtian Faith, 
and why ſhould not the number of Infidels be as good 
an Argument againſt Chriſtianity, as the number of He- 
reticks againſt any one Article of the Chriſtian Faith 2 Bur 
this is a fatal Inſtance to the Popiſh , as well as the 
Proteſtant refolurion of Faith, and fomewhar worle ; for 
the Scriptures never complied with Herctieks, bur the 
pretended viſible Judge did, when the Pope of Rome (ub- 
ſcribed the Arian Confeſſion. But what courſe did 
theſe Nicene Fathers take to confurte the Herefie of A4ri- 
us ; did they not alledge the Aurhority of the Scriptures 
for it? Conſult their Writings , and ſee whar their Rea- 
ſons are; and when ſuch a venerable Council thought the 
Scriptures clear and plain in this Point, is the diſſent of 
Hereticks a greater Argument , that they are not plain, 
than the determination | of ſuch: a Council, that they are ? 
That-this was the conſtant Doctrine of the © Catholick 
Church from the- time of the Apoſtles, was a-/ good con-' 
firmation that they expounded Scripture right ; bur had 
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it been poſſible that there ſhould have been a Traditi- 
ona} ;Article of Faith , which the Scriprure ſaid nothing 
of, . meer unſcriptural Tradition could be no ſufficient 
' foundation of + Faith, and that for tizis tcaton , becauſe 
we could not be ſure what the Original of tuch a Tra- 
dition was. - For the Writings of th: Evangeliſts and 
Apottles give ;zus the moſt certain Account' what their 
Faith was, and how ancient ſoever any other Doctrine 
may be, we have no rcaſon to think it came from the 
Apoſtles, if there be nothing of it in the Scriptures. 


The Paper. 


pron 


And that thoſe good Fathers did not think , after their 
witneſſing out of Scripture and Tradition the Belief hand- 
ed down to them from Father to Son, that the Chriſtians 
had fo much as a liberty of examining after them : Since 
they poſitively Anathematized all thoſe that did not receive 
their Decrees , for which if they had no Authority , the 
primitive Fathers were the greateſt Tyrants in the World 
to refuſe the bleſſed Means of Salvation to thoſe, that for 
ought appeared were as ſincere as themſelves, and the gene- 
rality of Diſſeuters made Scripture their Rule, as well as we 
do. This I de not alledge, that I know of any truly general 
Council we rejett, but this appears to me, that in the beſt of 
times there was thought a Power left in the Church with- 
out Appeal to every mans Reaſon; and the Guides of the 
Church did not think a man ſafe, though he to the beſt of his 
underſtanding did expound Scripture, if he did not follow the 


ſenſe of the Church, 
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Anſwer, 


This Paragraph is —_— to . prove, that there is a 
Power in General Councils to determine Controverſies of 
Faith without appeal to every mans Reaſon; and that the 


Fathers aſſembled in thoſe firſt Councils did belieye my 
| a 
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had ſuch a Power, that when once they had determined 
what the true Faith was, no man might cxamin after 
them. Now whatever the Fathers of the Council be- 
lieved of themſelves , it is plain other men did not be- 
lieve it. The Hereticks whom they condemned, dia not 
acquieſce in the Authority of the Council; which yet 
they would certainly have done, had it been the general 
Belief of Chriſtians in chat Age, that the Decrees of Ge- 
ncral Councils were final and concluſive, to be believed 
by all men, and to be examined by none: For the molt 
obitinate Hereticks could never have our-taced ſuch a 
prejudice as this. After the Council of Nice , the Fa- 
trhers did appzal to mens private Reaſon, if writing Books 
in juſtification of the Doctrine of the Trinicy be ſuch an 
Appeal, as is evident from the Writings of Athanaſtes , 
Hilary, St. Auguſtine , and others. Nay, it is {trange 
there ſhould be ſo many other Councils convened about 
the Arian Controverſlic after the deciſion of the Nicer? 
Fathers, if that had put an end to all farther Diſputes 
and Appeals; which is a good Argument that the 
Chriſtians did not then think that the Authority of a 
Council was fo ſacred, that no man mult queſtion it, when 
ſucceeding Councils examined , and many times reverſed 
rhe Decrecs of former Councils; nay , that Councils , 
which were not general , ſhould make bold with the De- 
crees of General Councils, which is but a degree remo- 
ved from cvery man's private Reaſon. 

But the Council anathematized all thoſe that dil nor 
receive their Decrees ; and does this prove that they de- 
nied all Chriſtians a liberty of 'examining after them 2? 
Might they not declare ſuch Dodtrines to be damnablc 
Hereſies , and rejc& ſuch men our of their Communion, 
without believing their Decrees to be (o infallible and 1a- 
cred, that no man muſt examine them 2 Do nor the Pro- 
reſtant Churches do this without pretending to ſuch an 
abſolute Authority over mens Faith? A tallible man , 
who is certainly aſſured thar any Doctrine is a damnablc 
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Hereſfie, may declare it ro be ſo; and if he have any ſuch 
Authority in the Church , he may caſt fuch men out of 
Communion; and this is all that an! Anarhema ſignifies , 
and all this may be done, and yet men diſpute on , and 
judge for themlelves ; and therefore ro dchounce an A- 
nathema, docs not prove that he that does it; has ſuch an 
infallible and uncontroulable Authority, as muſt ſilence all 
Diſputes, and captivate mens Reaſons and Underſtandings 
to his Dictates. 

As for that Paſſage, That the Guides of the Church 
did not then think a man ſafes, thouzh he to the beſt of his 
undetſtinding did expound Scripture , if he did not follow the 
Senſe of the Church, it has ſomething. of truth , bur a 
great deal of fophittry in it. Ir is fo far true , that a 
man, who embraces damnable Errors is not ſafe, how 
firmly ſoever he be per{waded of the truth of them, 
and thar it is very hazardous ro contradict the Senſe, nor 
of any Council, which may be a pack'r Conventicle of 
Hereticks,nor of any particular Age of the Church, which 
may be very ignorant, or very corrupt, but of the 
Univcrial Church in all Places and Ages; bur in this Senſc 
itis nothing to rhe preſent purpoſe: And if the meanin 
be, asicſeems to be , that it is dangerous for a man to uſe 
Lis own Reaſon and Judgment in oppoſition to the De- 
cr.es of Councils, it may ſometimes be fo , and fome- 
rt es 13: as the Council is; and whatever rhe event be, 
every man muſt judge of that; ir may prove dangerous 
ty 4 man to uſe his Rexon , if he do nor uſe it right ; 
bur yer there is no help forit, but every man muſt uſc his 
Reaſon, or aCt like a Fool. Eo 

But p>ſlibly it will be asked., What Authority then 
do we allow to Councils ? and I ſhall very freely ſpeak 
my min1 of it. 7. In Caſes that are doubtful, the Judg- 
ment of ſo many wiſe and learned and pious men 
from all parts of the Chriſtian Church , is a very pro- 
bable Argument of the truth of their Decrees; and no 
modeſt man will openly oppoſe what chey determine ; 

unle(s 
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unleſs it appears that there was ſomething of FaQtion and 
Intereſt at the bottom , or that the Reaſons whereby they 
were over-ruled, were ſo weak or ludicrous, as to render 
their Judgments contemptible: For if the Opinion of one 
learned man be fo conſiderable, much more is the delihe- 
rate Judgment of ſo many great and good men. Se- 
condly , The Authority of ancient Councils is very 
conſiderable, as they were credible Witneſſes of the A- 
poſtles Doctrine and Practice , and the conſtant Faith of 
the Church is the preceding Ages; which is a mighty 
ſatisfaction to find by theſe venerable Records, that 
what we now believe, was the Faith of the Church in 
the beſt and pureſt *Ages; before it was divided by 
Schiſms and Factions, or corrupted with eaſe or liberty, 
or wanton diſputes. Thirdly, Gegeral or National Coun- 
cils have authority to determine what Doctrines ſhall be 
publickly profeſſed and raughr in their -Churches, and 
be made the Articles of Church Communion, as it 
mult neceſſarily be , it there be any authoriry in the 
Church. For it is fit that the Faith of the Church 
ſhould be one, and rhoſe who have the government of 
the Church, muſt have the care of the Faith. Bur then 
this Authority does not oblige -any man to believe as 
the Church believes , and to receive all fuch Decrces 
without Examination ; but only it we will live in Com- 
munton with ſuch a Church, we muſt own the Faith of 
that Church , for the will allow none tro communicate 
with her, who do not. Now it the Faith and Wor- 
ſhip of ſuch a Church be Pure and Orthodox , the 
Church is in the right in requiring Obedience and Con- 
formity to her Decrces and Conſtitutions, and thoſe 
who refuſe it, muſt anſwer it borh to God and Men ; 
if her Faith be corrupt, ſhe abuſes her Power in im- 
poſing ic on Chriſtians, and no man is bound to believe 
what is falſe , becauſe the Church defines it to be true. 
If yau ask whoſe Judgment ought to take place, the 
Judgment of the Church, or of every private Chriſtian : 
2 
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[ anſwer, The Judgment of the Church of neceſſity muſt 
rake place as to External Government, to determine what 
ſhall be profeſſed and practiſed in her Communion; and 
no private Chriſtian has any thing to do in theſe Mart- 
ters; but when the Queſtion is , What is right or wrong, 
rruc or falſe, in what we may obey, and in what not? 
here cyzry private Chriſtian, who will not believe with- 
out underſtanding , nor follow his Guides blindfold,muſt 
judge for himlſelt, and ir is as much as his Soul is 
worth to judge right: For it he reject the Faith and the 
Communion of the Church without a juſt and necctia- 
ry Cauſe, he is a Heretick and a Schilmatick , liable to 
the Cenlures of the C hurch in this World, and to the 
vengeance of God in the next. If he reject an crrone- 
ous and corrupt Communion , he incurs the C2nlures of 
the Church, which in moſt Chriſtian Kingdoms are at- 
rended with fome temporal Inconveniences ; and if he 
imbrace it, he is in danger of a turure Judgment : For if 
the blind lead the blind, they ſhall both fall into the 
Ditch. Theſe are the proper limits of all Human Au- 
thority , both in Church and State ; below this there is 
no Authority, and above it, it is not Human Authority ; 
tor a blind Obedience can be duc ro none bur God., and 
he himſelf ſeldom exacts ic It we will grant Goyernours 
and Subjects to be mcn , who have the uſe of their own 
Reaion and Judgment , it 1s impoſſible to ſtate the Caſe 
of Authority and Subjefion otherwiſe than thus ; That 
the Faith and Judgment of Governours , influences and 
dirc&s their Government, and gives Laws of Faith and 
Manners co Subjects; and the private Judgments of 
Subjects direct them how far they arc to believe and 0- 
bey rheir Governours, and God himſelf Judges berween 
them, and by his Providence prevents or over-rules all 
thole Diſorders which may happen either in Church or 
State in this World, and rewards or puniſhes both Go- 
vernours and Subjects according to their deſerts in the 
next. An\ this ſuperſedes all farther Diſputes about ſome 

hard 
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hard Caſes, or the ſincerity or inſincerity of Governqurs or 
Subjects ; for every man muſt of neceſſity judge for 
himſelf, and God will govern and judge us all ; which 
there could be no pretence for,if we had not the free ex- 
crciſe of our Reaſon in the government of our elves. 


The Paper. 


But I know *tis urged, The Church of England us guided 
by Antiquity for the Interpretation of Scripture ; but eve- 
ry one knows that there 1s great difficulty in that too even 
fer Scholars, at leaſt I am told jo; for n» Church admits of 
all that is ancient, for ſeuzral Ferefies are ſo; and ſince 
we ſay, Number makes nothing for Truth, and that all 
men may err , and that there 1s no certain mark by wiſt- 
ble Succeſſion to find out which are true Believers, in this 
Confulon the Church of England muſt be very fortunate , 
not to retain too much, as the Arians and Macedonians, &c: 
ſay, we do, er too little as the Romaniſts ſay. 


Anſwer. 


The Church of England indeed has regard to the Do- 
drine of the Primitive Church in expounding Scripture, . 
not that ſhe fetches all her Expoſitions from ancient 
Writers, but that ſhe takes care not to expound Scrip- 
ture in contradiction to the ancient Faith of the Church 
contained in the ancicnt Creeds; and it requires no great 
Skill in Antiquity to know what this Faith is which we 
repeat every day in the Apoſtles Creed ; and this is: a 
good Argument that we expound Scripture __ , When 
the Senſe we give of it, is what the words and reafon of 
the Text import, and agrees with the Faith of the firſt 
and pureſt Ages of the Church. Had we no ancient 
Records, we could find out the true Senſe of Scripture 
in all. necetfary Points of Faith ; but the Traditionary 
Doctrine of the Church , where the "Tradition is plain and 
clear 
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clear ,':and cherofore 'eafie to be known, is a great con- 
firmation of thoſe Interpretations we give of Scripture in 
conformity to the ancicnt Belicf, and confurtes all the 
Evaſions and Criticiſms of Hereticks. For when the 
words of Scripture may with ſome Art be expounded to 
different Senſes, either to juſtific ſome new or ancient He- 
reſies,> or the Catholick Faith, we necd not doubt bur 
that is the true Senſe , which agrees -with the uniform 
Belief of the Primitive Church , who were the- bet 
Judges what- the Faith of the Apoſtles was, by whom 
the Scriptures were written ; and though there were in- 
deed very ancient Hereſies, yer nothing is plainer in Ec- 
cleſiaſtical Hiſtory than the diſtinCtion between thoſe an- 
cient  Herefies and the Catholick Faith, and thereforc 
Scholars cannot eaſily miſtake them ; and as for thoſe 
who arc unlearned , that ſhort and ancient Summary of 
the Catholick Faith , contained in the Apoſtles Creed, 
and .cxpounded by the Nzcene Fathers in their Crecd , 
which 1s in every bodies hands, and part of our daily 
or weekly Scrvice, is Security enough againſt all Funda- 
mental Miſtakes. 

The Chriſtians of rhe Church of Eng/and have a very 
plain and eafie Reſolution of their Faith. As for the. po- 
five Articles of Faith, we have the aficient- Creeds, which 
have been reccived in all Ages of the Chriſtian Church 
from the times of the Apoſtles; and which the moſt 
perverſe Hereticks cannot depy to have been the Ca- 
tholick Faith; and yer we do not believe theſe meerly 
upon the Authority of Tradition , but becauſe we find 
all theſe DoQtrines plainly taught in Scripture ; and for 
this the meaneſt Chriſtian need not depend wholly up- 
on the Authority of his Guides , but has liberty ro ex- 
amine their Expoſitions, and the Reaſons of them, which 
are fo phin and convincing in the great and Fundamental 
Articles of our Faith , that an honeſt man , who meers 
with a skilfal Guide, may fatisfie himſelf abour it, and 
ſee with his own Eyes. 

Now 
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Now what greater affurdtice can we' have it this Gfe, 
than the harmony ' aid conſeht, of Scripture and Tradi- 
tion, which confirm and juftifie each orher » The Apoſtles 
no doubt preached and writ the ſame things , andit is a 
good Argument, That is an uncorrupt Tradition , which 
agrees with the Doctrine of the Scripture , and that 
that is a true expoſition of Scripture, which agrees with the 
ancient Formularies of Faith , delivered down to us by 
an unqueſtionable Tradition from the firſt Ages of the 
Church. 

As for negative Articles, about which is our only con- 
troverfie with the Church of Rome , ſince nothing can be 
an Article of Faith, bur what Chriſt or his Apoſtles have 
raught, we think it ſufficient to reject all ſuch DoCtrines, 
as are not plainly and exprefly taughr in Scripture, and 
this the meaneſt Chriſtian with the help of a Guide may 
underſtand. For [as in Reaſon ir muſt be, when men 
will prove thar to be in the Scripture which is not] the 
Scriprure Proofs which are urged by the moſt learned 
Doctors of the Roman Communion , tor their peculiar Do- 
ftrines, which we reject, are ſo apparently unconcluding, 
rhat it requires very little skill ro confute them. And 
though this were reaſon enough of it ſelf to rejeRt any 
Doftrine which arrogatcs the authoriry and neceſſity of 
an Article of Faith, rhar the*Scripture does not teach ir, 
yet in moſt caſes we can ſhew , and that to the convi- 
tion of the meaneft underſtanding, which is honeſt and 
unprejudiced', that ſuch Doctrines are cither in expreſs 
words, or 'by plaih and neceſſary conſequence, rejected 
and rho in Sctiprare , which is*fomewhat more 
than' not to be rxughe there; becanle it is certaih fo 
Church can have Avurhority ro teach whar the Scripture 
condetnns. | 

And then as fot Authoricy, we appeal to the beſt Au- 
thority of the Chriſtian Church, che tlirce fiſt Ages after 
the Apoſtles, who arc the moſt credible Witneſſes (Which 
is all rhe Authority they can have ) of the Apo _— 
Doctrine 
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Doctrine and Practice, and can plainly. prove from thoſe 
venerable Reccrds, that the Dodtrines and Practices in 
diſpute between. us and the-Church of Rome, were cither 
neyer taught , or actually condemned by thoſe Primitive 
Fathers. . And though in other caſes it is a hard thing 
to prove a Negatiye, it is not ſo here , becauſe the proof 
lies all on the poſitive ſide. For thoſe, who will teach 
ſuch Doctrines and Practices ought to prove them , tor 
wichour {uch a Proof they are to be rcje&ted on couric ; 
and therefore if we can confute their Proofs, we need 
do no more; and this is a very eaſie Task , eſpccially 
with reference to the firſt three Centuries ; for ſince they 
themſelves arc now aſhamed of the counterfeit Dzony/1us, 
their Decretal Epiilles, and ſuch like ſpurious Writings , 
the wileſt of them pretend to very few: Teſtimonics from 
che firſt Writers, and thoſe which they do alledge arc 
ſ\uch lame ones, as need very little confutation. 
© Theſe are the Protcſtant Grounds of Faith , as it is 
profeſſed in the Church of Eng/and, and there is but one 
material ObjeAion againſt the certainty of this way. 
That our Diſſcntcrs pretend to Scripture as well as we, 
and ſo moſt Hercticks have always done; and as . for 
Antiquity, the Church of Rome makes a greater noiſc 
' with it than we do, and how then can a plain and un- 
lcarned man chuſe ſafely in ſuch variety of Judgments 
and Opinions ? 

Now the force of this Argument conſiſts in this , That 
becauſe ſome men miſtake, no man can be in the right ; 
or becauſe ſome men may confidently believe chey are in 
the right, when they are in the wrong,, therefore no man 
can be ſurc that he is in the right; which prerence would 
be laughed ar in all other caſes, excepting Religion, and 
here I am ſurc ir deſerves to be ſo. There is a vaſt 
difference between confidence of Perſwaſion , and cer- 
tainty of Knowledge ; rhe prejudices of Education , the 
Authority of Guides, the byaſs of Intereſt, and ſuch 
like fallacious Principles-may make men very confident , 
when 
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when they know little or nothing abour the matter , -or 
men may reaſon falſly, and think themſelves very con- 
fident, -a$ a man in a Dream does; but can no man be 
certain he is awake , becauſe ſome men very confidently 
think themſelves awake,when they are in a Dream > The 
greateſt part of the World pronounce a haſty Judgmentr, 
before they are well awake , before they have confidered 
the matter throughly , and weighed every circumſtance 
of it, and a man who has bur alf conſidered a thing, 
= with very good reaſon think himſelf certain fo tar, 
and yer - be grofly miſtaken, becauſe there is another 
half which he has not conſidered. Every man is ſenſible 
of rhis when he correts a Miſtake, for he diſcovers 
ſomething which he had not thought on before , which 
makes him alter his Judgment abour ir; and therefore 
though ſome men are confident and yet miſtaken , it 
does not hence follow, that no man can be certain when he 
Reaſons right; for Truth lies fo caſie in a mans mind , 
who has throughly conſidered things, and has ſuch a 
native brightneſs and luſtre in ir, that he can no more 
doubr of it, than'wherher the Sun be up when he ſces irs 
lighr. 

os ler us conſider this ObjeRion particularly, with re- 
ference both to Scripture and Antiquity. 

r. It is Objected , That Hereticks pretended the Au- 
thoriry of Scripture, as well as the Orthodox , and our 
Diſſenters as well the Church of Erg/and. Bur what 
then? Is the Scripture of no uſe, becauſe ſome men ute 
it ill2 Is it not poſſible to find out the rrue ſenſe of 
Scripture , becauſe ſome men pur a falſe ſenſe on ir? 
Can theſe Hereticks be confuted out of rhe Scripture, or 
not? If not, «why do we charge them with Herefie? If 
they may, how are ſuch Herefies, being fathered on the 
Scriptures , an Argument againſt ſtudying the Scriptures, 
and relying on their Authority? 'For we cannot confute 
Herefies by-the Scripture, unleſs we can underſtand the 
Scriptures; and if we may find out the true ſenſe of 
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Scripture , notwithſtanding that Kereticks put a wrong 
ſenſe on ir, then we may be as certain , that we under- 
ſtand the Scriptures aright, as we are, that others do 
miſunderſtand them. But beſides this: Though Hereticks 
pretend to expound Scripture , yet they contradict the - 
Faith of the Primitive Church , and therefore their Caſe 
differs vaſtly from the Caſe of the Church of England , 
whoſe Faith is founded both on Scripture and Apoſto- 
lick Tradition, as I obſerved before. And as for our 
Diſſenters , our Diſpute with them is not about Articles 
of Faith , but the external Modes and Circumſtances of 
Worſhip , or the Government and Diſcipline: of the 
Church; and the Queſtion between us- is, Whether we 
mult uſe no external Circumſtances of Worſhip, but what 
arc preſcribed in Scripture; or, Whether the conſtant Pra- 
tice of the Church from the days of the Apoſtles be not 
the beſt Comment on. Scripture as to the external. Go: 
vernment of it? And this, I think, is ſo battled. a Cauls, + 
that the Romani/ts arc hard put to it when they uſe that 
Argument. | © 
Secondly, As for Antiquity, the Church of Rowe makes 
great boalts of is, but they are very vain ones; and 
who can help mens pretending to Antiquity, when it is 
apparently againſt them? No man indeed. can be a com- 
petent Judge of this, but thoſe who are skilled in Anti: 
quity, and have examined their pretences; but there 
are ſome conſiderations which lye obvious to every man, 
and may ſerve to direct the unearned what Judgment to 
make in this matter. | 
1. For had true Antiquity been on their ſide, what 
need\ had they of ſpurious and counterſcit Authors to 
make ſome appearance of Antiquity with? This has been 
the. great Artifice of the Church of. Rome , though they 
begin now to be aſhamed of it, ſince the learned , Re- 
formers have diſcovered the Cheat. Who plealcs may, ſee 
{ome account of this in an Engliſh Book, entityled 
R:man Forgeries; and this is reaſon enough to ſuſpect their 
- pretences. 
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pretences to Antiquity; for no man takes Sanctuary in 
Falſhood, who has Truth on his ſide. 

2. 'Another Evidence of this is their corrupting An- 
cient Authors, and becauſe they can find nothing in them 
ro their purpoſe, to inſert ſomething which is; but the 
plaineſt and honeſteſt confeſſion of this matter is their 
Index Expurgatorius, which corrects the Fathers , and or- 
ders the leaving out of ſuch Paſſages as make againit 
them; now when they are forced to leave out and pur 
into the Fathers, it is very ſuſpicious that they are con- 
vinced, the Fathers are not on their ſide. 

3- Where they make the loudeſt Cry of Antiquity, 
the Scripture is either againſt rhem, or ſays nothing tor 
them; and though we allow the Ancicnt practice ot the 
Church in matters of Diſcipline and Government, to be 
a good Pattern for us to follow in ſuch particulars as 
are not expreſſed in Scripture, if they comply with the 
general Rules and DireCions of Scripture ; yet we do nor 
think Antiquity it ſelf to be a ſufficient juſtification of 
any Doctrines of Faith, or new acts of Worſhip, which 
either the Scripture condemns, or does not teach ; and 
this is a manifeſt diffcrence berween the Pretences of the 
Church of England, and the Church of Rome, to An- 
riquity. The Church of Erg/ant{ juſtifies her DoCtrines 
and Practices, both from Scripture and Antiquity, which 
is as ſure a foundation as we can poſlibly have; the 
Church of Rome alledges Antiquity (ſuch as it is) to prove 
ſuch Doctrines and Practices, as the Scripture cither 
condemns, or knows nothing of. Now we think the 
Scriptures have the greateſt Antiquity , and are a per- 
| fe Rule of Faith and Manners, and that no other An- 
tiquity cag controul the Authority of rhe Scriptures. 
As for Inſtance : Suppoſe rhe Church of Rome could 
prove the Worſhip of Images, Praying to Saints and 
Angels , Prayers in an unknown Tongue , and Com- 
munion in One kind, &c. to have been anciently pra: 
Ctiled in the Church ( though this they are never able 
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ro prove) yet what is this to the purpoſe, when the Scri- 
pture expreſly condemns the Worſhip of Images , and 
giving Religious Worſhip to any other Being , but to 
God only , and by their own Confeſſion ſays nothing of 
the Worſhip of Saints ; and rhat St. Pau! diſputes deſign- 
edly againſt Prayers in an unknown Tongue ; and that 
our Saviour inſtituted his Supper in both kinds , and 
commanded them to drink of the conſecrated Cup , as 
well as to cat the Bread. Though I have a great Re- 
verence for Antiquity , yet if St. Pau! in his days pro- 
nounced an Anathema againſt Angels themſelyes-, who 
ſhould preach any other Goſpel, we may ſafely renounce 
the Authority of any Church , that fhall contradi&t rhe 
expreſs Commands and Inſtitutions of Chriſt. 

To conclude rhis Argument : Were Antiquity our only 
Guide and Rule in matters of Faith and Worthip , I 
readily grant it would be a very uncertain Rule , and 
ſuch as neither the Learncd , nor the Unlearned , could 
build their Faith on; for there haye been you varicty. 
of Opinions and PraCtices in other Apes of the Church, 
eſpccially ſince the fourth . Century , (from- which the 
Church of Reame principally dare their Antiquity ) as 
well as in our own; which ſhews , what an uncertain 
Foundation the Church of Reme has for her Faith, as 
for all thoſe D6drines and Practices wherein She differs 
from us, which, have no foundation in Scripture, and at 
beſt a very uncertain one in very late Antiquity : But 
* this does not concern us, who prefer Scripture-Antiquity 
before all other, and own no Antiquity in contradiction 
> the Scripture, which is the Rule and Foundation of 
our Faith ; and by this we know, that we neither 
retain too much nor too little, becauſe we reach 
neither more nor- leſs, than what the Scripture 
teaches. 


The 
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The Paper. 


But 'tis Replied , The Church of England gives leave 
even toWomen to examine the Truth of what*they teach ; 
but certainly this is a Complement , they being incapable of 
Examination, neither indeed are Stateſmen , Lawyers , the 
Bufie , nor the ſtupidly Ignorant. For if we will be Judges 
our ſelves of theſe matters , what Life or Capacity is ſuffi- 
cient 2 for in Juſticeif I examine , I ought to hear all the 
ſeveral Pretenders to the Interpretation of Scripture, who 
make it their Rule of Faith, ſo to examine thoſe Texts that 
make againſt us, as well as thoſe for us, and the ſeveral © 
Expoſitors. For in Aﬀairs of much leſs importance People 
are thought fooliſh and partial , let one party tell his ſtory 
to a ſeeming demonſtration, not to preſerve another Ear for + 
the other fide , before he determines , if he muſt judge at 
all, 

Anſwer. 


The lightneſs of this Expreſſion of Complementing, does + 
not ſavour of a ſcrious mind in matters of ſuch vaſt im- 
portance. Did our Saviour then Complement his Hearers, . 
when he commanded them to ſcarch the Scriptures ; for - 
he had Women, and very buſic People who heard his 
Sermons ? The Poor and the Ignorant, and the deſpiſed 
People, Publicans and Sinners received the Goſpel, which 
does not {o much require great lciſure and capacity for 
ſtudy , as an honeſt rcachable Mind; and I confels , | 
think it a great reproach to the Goſpel of our Saviour to - 
make it ſo much an Art and a Myſtery , that-none bur 
great Scholars can underſtand it. Scholars indeed have 
made an Art, and a meer diſputing Art of it; and He- 
reticks, who have corrupted. the Goſpel, have endea- 
voured by perycrſe Comments to make plain places ob- 
ſcure; and the Church of Rome has more countcnanced 
this pretence , than any other Church in the World , to 
frighten : 
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frighten Pcople from Reading that Book , which is the 
moſt dangerous Book that ever was written againſt Po- 
pery. And after all their talk of the obſcurity of Scri- 
pture, their denying People the free uſe of it, is a plain 
Confeſlioft , .that they think it too plain againſt them- 
ſelves, ſo plain that every ordinary Chriſtian would be 
ablc to ſce it. 

But if ſo very few Pcople are able to judge -of the 
Diſputes in Religion, what courſe ſhall Women and other 
Perſons, whom the Paper makes ſuch incompetent Judges, 
take? Suppoſe they have been educated in the Com- 
munion of the Church of Er-gland, and arc now aſlaulted 
by Popiſh Prieſts to go overto the Church of Rome , muſt 
they make this change with reafon, or without it2 Muſt 
they judge for themſclves , or forſake one Church and 
chuſe another without Judgment? Or can Womcn , or 
Buſte, or Ignorant People more cafily find out the true 
Church and the Infallible Judge, than they can read in 
Scripture , that they muſt worſhip none but God ; that 
they muſt not worſhip Images and Pictures ; that they 
muſt pray to God in a known Tongue , and celebrate 
the Supper of our Lord by drinking of the Cup, as well 
as by cating the Bread > Whoever ventures to forſake the 
Communion of a Church , wherein he was baptized and 
educated, I am ſure ought to be able to judge,whether he 
be or no; and thoſe who confeſs they are not able to 
judge, ought to keep where they are; for it is ſafer to 
continue in a Church without Judgment, than to forſake 
it without Reaſon and Judgment. In the firſt Caſe, the 
Providence of God in our Birth and Education will make 
ſome Apology for our involuntary Miſtakes ; but if we 
wantonly lcave one Church and go to another, without 
being able to judge of cither , the Ad is wholly our own 
choice, and if we leave a better for a worſe, we muſt 
rake whar follows; and therefore this is the moſt impro- 
per Argument in the World to be uſed by one, who is 
wavcring. between two Churches ; for .if he muſt not uſe 
his 
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his own private Judgment, I-cannot gueſs how he ſliould 
cither chuſe or refuſe. Thote who challenge a liberty of 
judging for themſelves, which is the undoubted right of 
all Reaſonable Creatures, may change as they ſee reaſon, 
and at their own peril if they chuſe wrong ; bug thoſe 
who diſclaim all right and capacity of judging , muſt con- 
tinue as they arc, and take their chance , for they may as 
well chuſe their Faith as their Guide , whom they will in 
all rhings belieye. 

But ſtill the force of the Objection is not an{wered, That 
he who will judge,muſt judge upon the whole matter, and 
theretore muſt know and be able co anſwer. whatever is 
ſaid to the contrary ; which the greateſt number of Men, 
as well as Women, are not able to do; burit this be true, 
the greate(t numbers of Men as well as Women mult never 

elieve there is a God,or that Chriſt came from God to de- 
clarc his Will to the World ; for there-are very tew of them 
that ever heard,or are able to an{wer the tenth part of the 
Arguments of Athciſts and Infidels againſt the Being of a 
God, and the Chriſtian Religion ; and yer it is ridiculous 
to talk of Authority, ora Judge of. Controverlics in theſe 
matters; for we muſt firſt believe there is a God , and 
that Chriſt came from God , before we can believe thar 
they have appointed a Judge of Controverſies. So that 
we muſt either ſay, That Common .Pcople , who have 
not time nor abilities to underſtand. and anſwer all the 
Objections which are - made againſt :the Exiſtence of a 
God, ,can haye no good reaſon. ro believe rhere.is a God ; 
or we mult grant, that men may have tufficient reaſon to 
belieye ſome things , without being able ro antiver all 
poſſible Objections. which are. made againſt rheny. 

The plain account. of this matter 1s this: That there 
is. ſuch a degree .of Evidence ,. Arguments {o plain and 
clear-anJ convincing, that the Mind may ſafely acquieſce 
in them, wixhout examining or anſwering all poſſible Ob- 
jetions. which may be ſtarted. Every man finds this in 
himſelf, there are many things which he can — 

made 
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made to doubt of, though it may be he has but one plain 
Argument to prove them : Though the Philoſopher diſ- 
puted very ſubtilly againſt the poſlibiticy of Motion , he 
could perfivade none of his Scholars that Motion was im- 
poſſible, becauſe they ſaw themlelves and every thing elfe 
move every day ; which was a ſufficient confutation of 
all the Arguments that can be brought againſt motion. 
If I have any one unanſwerable Argument to prove thar 
a thing is, or that it is not, this is a ſufficient foundation 
for my Faith , thongh I cannot-anſwer all Objections a- 
gainft it: For there arc no Objeftions of any forec againſt 
2 plain and pofitive Pfoof, but fuch as weaken the Proof 
it felf, and they mdeed muſt be conſidered, bur all orher 
collateral difficulties may be rejefed ; for if I can prove 
that a thiny is, no other difficulties about the nature , 
notion, or operations of ſuch a being can prove that ir 
is not. As for inftance: We have a great many poſitive 
Proofs that there is a God; eſpecially from the vifible 
Effects of his Power and Wiſdom in making the World; 
now if this be a good Argument; and nothing can be 
ſaid againſt it, which can moye a conſidering man, then 
we may firmly believe there is a God, though there may 
be a great many difficulties objeed againſt the notion of 
a God, what he is, and haw he made the World , &c. 
which do not prove that there is no God , bur that we 
do not perfeAtly comprehend him. And yet this is ge- 
ncrally the caſe , that where there is one plain. and evyi- 
dent Proof for or againſt any thing , there is no plain 
and evident Proof on the other ſide; for then indeed 
we ſhould be in a hard caſe , could there be plain 

ſitive Proofs for both ſides of the Queſtion. It will be 
of uſe to ſhew this more particularly , how men of very 
ordinary Abilitizs may arrive to a very great certainty in 
Religion , withour being able to diſpure the Point , or 
ro anſiver all poſſible Objections ; and the beſt way tro 


explain this ro the meaneſt Underſtanding, is ta give fome 
particular Inſtances of it. 


It 
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Ic is a great Diſpute between us and rhe Church_of 
Rome , Whether the Sacrameatal Bread and Wine be 
tranſubſtanriated into the Natural Fleſh and Blood of 
Chriſt , which I think a plain man, who will believe 
his Senſes, may determine without . diſputing ; for he 
has the beſt Evidence , that he poſlibly can have for 
any thing, that the conſecrated Bread and Wine is ſtill 
Bread and Wine, not Fleſh and Blood; for all his Scn- 
{>s tell him ſo ; and he who will ſuffer himſelf ro be rea- 
{ned out of his Senſes, deſerves to be deceived; and 
very abſurdly complains of want of Evidence and Cer- 
rainty, When he rejets the moſt certain Evidence that 
God can give him. In matters ofeSenſce the "Teſtimony 
of our Senſes is certainly the beſt Evidence, and every 
man, who has Ins Eyes in his head, can ſce whether it 
be Bread and Wine or not; and therc{ore this alone is 
{ufficient to create Certainty in defiance of all Objections 
to the contrary. 

Thus the ſecond Commandment , which forbicis the 
worſhip of all Images without wy reſtriftion or qualiſica- 
tion, is a plain and expre(s proot againſt Image worthip ; 
for whatever Apologics may be made for the worſhip of 
Images, here is an expreſs Law againſt ic, in ſuc! piain 
terms , as require great Art and Sophiſtry to evade them , 
but no Art to underſtand them ; now there being a pott- 
tive Law againſt the worſhip of Images, ani no Law ci- 
ther in the Old or New Teſtament to pive the leaſt al- 
lowance to any kind of Image worſhip, any man, who 
will believe according to Evidence, muſt condemn Image 
worſhip, whatever other unſcriptural Arguments or An- 
thorities may be alledped for it: And I know no need 
there is of any diſpute in the caſe, if men will be deter- 
mined by a Divine Law. 

Thus if there be a Supream Infallible Hcad of the 
Church, he muſt be appointed by Chriſt, an! that in ſuch 
plain words, that every Body may know who he1s, an 


what his Authority is ; but Chriſt has done no ſuch ching 
E an 
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and therefore there is none ; and this alone is Evidence e- 
nough to ſatisfie the meaneſt man in this matter withour 
diſputing.For if Chriſt hath appointed no Supream Infallible 
Judge, I am ſure all rhe Arguments in the World cannor 
make one : This is ſo plain and evident,that a man,who will 
be convinc'd by Reaſon, cannot refiſt it ; for though no 
pretence of ufcfulnets or neceſſity can prove that there 
s ſuch a Judge, yet that Chriſt has appointed 
no ſuch Judge, evidently proves that there is none ; for 
he cannot be unleſs he is evidently appointed by Chritt ; 
and yer he is not evidently appointed, unleſs i: be in 
{uch plain words , as admit of no reaſonable diſpute. So 
thar this whole Conftoverſic about the Supream Head of 
the Church, and an Infallible Judge, iſſues in this one 
Point , Whether Chriſt hath appointed*ſuch a Head and 
Judge? and there is but one way to prove it, viz. by 
ſhewing where and when Chriſt has done this ; and this 
the meanceſt man without diſputing may judge of; for 
if no ſuch thing plainly appear , the want of Evidence 
for it is all the Evidence we need to have againſt it. 
And thus it is in moſt of rhe Diſpures between us and 
tha Church of Rome , efpecially where the Pcople arc 
moſt concerned, they are reduced to this one plain Que- 
ſtion; Whether any ſuch thing was inſtitured by Chriſt? 
becauſe without ſuch an inſtitution they can have no ver- 
tue in them; and whether they be inſtituted or not , rhe 
moſt unlearned man, who can read the Bible, at lcaft 
with the help of a Guide, may fatisfie himſelf. As for 
inſtance, Whether the Sacrament of the Lord's Supper 
be a Propitiatory Sacrifice for the Living and the Dead : 
whether the Laity are'not as much bound to drink of the 
Sacramental Cup as to cat of the Bread? whether it bc 
lawfu) to pray to Saints departed , and to make them 
our Advocates and Interceſſors with Ged ? whether wc 
mult pray to God in a Language which we do, or do;not 
underſtand, &c. I ſay nothing can juftifie theſe things , 
kur an inſtitution; and when no ſuch 'mſticurion appears, 
YM 
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ic iS a vain thing to attempt any other way to prove the 
lawtulneſs or uſcfulneſs of them ; eſpecially, if beſides rhe 
want of ſuch a poſitive inſtirution, we have plain evi- 
dence againſt them, and ſuch as every man may under- 
itand. When the Scripture tells us, That Chri/t has by one 
Oferin; perfetted for ever them that are ſanfified, Hebr. g. 
25,26. & 10.14 this is a dire proof againſt the Sa- 
crifice of the Maſs, wherein he is offered ten thouſand 
times every day. When Chriſt is the Prieſt as well as 
the Sacrifice, and can be offered by none bur himielt, how 
comes he to be offered by a Maſs-Prieſt , unleſs he as well 
as the Bread and Wine, be tranſubſtantiated into Chriſt? 
It is certain, there can be no ſuch thing as the Popiſh Sa- 
crifice of the Maſs, unleſs the Bread and Wine he tran- 
{ubſtantiared into the Body and Blood of Chriſt, and we 
are as ccrtain as our Senſes can make us, thad there is na 
Tranſubſtantiation. 

As for the half-Communion, it is confeſſed that Chriſt 
did inſtitute his laſt Supper in both kinds, and command- 
cd rhem all co drink of the Cup: And this may fatisfie 
any man, who does not believe that the Church of Kome 
has authority to repcal the Inſticutions of Chriſt , and to 
forbid what he commanded. 

And when St. Paul aſſures us, That there is but one 
Mediator between God and Man, the Man Chriſt Feſus, onc 
would think this Evidence enough againſt the Mediation 
of Saints and Angels, when rhey cannot ſhew one word 
for it. For as for their diſtintion between Mediators of 
Redemption and pure Intercefſion, they cannot thew it in 
Scripture, where our Redeemer is our only Advocate : And 
when Chriſt himſelf enforces and ratifics that Command 
of the Law, 7hou ſhalt worſhip the Lord thy God , and him 
only ſhalt thou ſerve ; this is a plain Argument againlt the 
Invocation of Safnes , ſince they have nothing tar it. 
And when there is no. Authority in Scripture tor praying 
in an unknown Tongue, one would think that the ab- 
ſurdity of the Practice, and ths Authority of Sr. _ ; 
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who expreſly condems it, were Evidence enough againſt 
It. 

So that though men may be art the needleſs expence of 
2 great dcal of Learning in theſe Controverſies, yet in 
truth there is. no Learning required to underſtand them , 
the meaneſt man may re. for himſelf ; for the Contro- 
verſie turns upon ſo plain a Point, and there is fo plain 
Evidence in the Caſe, that an honeſt man may have abun- 
dant evidence and fatisfaction , though he do not un- 
derſland one word of all the Learning which is loſt in 
{uch Diſpures. 


The Paper. 


In ſhirt, I think there is but Evidence or Authority to 
me us to believe. 


This is certainly true,if it be rightly undertood;rhat is, 
if by Evidence is meant the Evidence of Scnſe and Reaſon, 
and by Authority, the Authority of Scripture , which is 
the Authority of God, who ſpake by Myfes and the Pro- 
phets in the Old Teſtament, and by Chriſt and his A- 
poſtles in the New , .and the Authority of the Primitive 
Church, as credible Witnefles of the Anoſtolick Doctrine 
and Practice ; in this ſenſe we grant that our Faith muſt 
be tounded both upon Evidence and Authority , and this 
is the truc Proteſtant Refolurion of Faith; and rhen the 
only fauir of this Propoſition is, That Evidence and Au- 
thority are oppoſed ro each othcr , whereas they mult 
always go together in a true Rational Faith. But if by 
Evidence be meant all the Arguments whereby we can 
prove the truth of any thing, whether from Senſe or Rea- 
ton, or Scripture, or the Teſtimony of Antiquity , and 
by Authority be meant the Authority of a viſible Judge 
of Controyerſics, as it is underſtood in rhis Paper , rhen 

at 
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at beſt this is a very precarious Propoſition , without the 
lcaſt ſhadow of trurh, that either Evidence or Authority 
muſt move us to believe; that is, that our Faith muſt be 
reſolved cither into Evidence, or the Authority of a viſi- 
ble Judge. For how is this proved, That when there 
wants Eyidence for our Faith, we mult believe upon the 
Authority ot a viſible Judge ? It ſeems to me a more na- 
rural Conſequence, That where there wants Evidence,we 
muſt nor believe at all. If ir had been firſt proved, that 
God had appointed a viſible Judge ro dire&t thoſe who 
cannot jud7e for themlelves, there had been ſome prerence 
tor {\aying,” that we muſt believe either upon Evidence , 
or upon the Authority of a Judge; bur withour proving 
this firſt, I would dcfire any man to prove to me, that 
I am bound to hclieve what I have no Evidence fot , or 
which is all one, no fuch Evidence, as I can underſtand ; 
and if I be not bound to believe without Evidence, how 
can the want of Evidence prove that there muſt be a 
viſible Judge , into whoſe Authority I muſt refolve my 
Faith ? 


The Paper. 
Evidence to the generality of People is imp1{ſtble. 


Aujwer. 

Bur I have already proved that this is not impotl:be , 
bur the meaneſt man ,. with the help of a learned and 
fauhful Guide, may underſtand the Scriptures 1m all things 
neceſiary for a Chriſtian to know. But ſuppote art pre- 
{=nr, rhat the generality of People cannot do this, yet 
can lcarned men do'it.? And one would think, it there 
be any Evidence, at leaſt learned men may underitan. 
it ; 4or that whiet is not evident, neirher ro the learned 
not to the unlearned, I tear 1s no Evidence at ail; un ets 
there be ſuch a kind ot. Evidence ,” as is evident to na 
body : 
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body ; and. yet the Church of Rowe has brought things 
to a fine pals, if ſhe muſt be forecd to deny, that we have 
any Evidence for our Religion. 

Now tf there be any Evidence for our Rehygion , and 
learned men may underſtand it, then at lealt learned men 
may- judge for themſelves, and not depend upon the Au- 
thority of any other Judge; and thus there is no necd, 
nay there can be no uſe of a viſible Judge for the learn- 
cd part of the World ; for to ſay that learned men have 
Evidence to ground their Faith on , and yet mult not bc- 
lieve according to Evidence , but Authority, is to ſay , 
that men have eyes, but muſt not uſe them to ſce their 
own way, but muſt follow a Guide blindfold. And yer 
1f learned mcn be allowed to ſee , and judge for them- 
felvcy, a Judge of Controverſies will ſignifi very little ; 
{or it is learned men who ſtart Difficulties and manage 
Diſputes, and are the Authors and Patrons of Hereſies ; 
and if thetc learncd men, who may and muſt judge for 
themlielves, difier trom cach other, and from the Judge 
of Controverſies, what remedy is there 2 Nay, if learn- 
ed men muſt judge for themſelves according to the Evi- 
dence they have of things, and not be over-ruled by 
Authority without Evidence, there can be no viſible 
Judge oft Controverſies ; for an Authority, which may be 
contradicted (as it may be, if learned men muſt judge 
tor themſelves) can be no Authority either with + 
learned or unlearned ; for the unlearned will have no 
great Revercnce for that Authority which the learned 
may contradict. And therefore whoever will have a 
Judge of Controverſies, muſt not lay the neceſlity of 
having ſuch a Judge meerly upon the ignorance of the 
Multitude, for this does not prove that learned men mult 
have ſuch a Judge; nay , it proves that learned mcn 
need no ſuch Judge , if Ignorance only make him neceſ 
fary ; andif there be not a Judge for learned men, there 
can be no Judge of Controverſies; for there are more 
Diſputes among the learned than the ignorant. The ig- 

norance 
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norance of the People' is only made a pretence to decoive 
ig10rant People, but is no good Reaſon for a viſtble 
Juilge; for there can bez no viſible Judge, unleſs he 
judge for the learned, as well as the unlearned ; and if 
learned men muſt not judge for themſelves, ir is then a 
ridiculous thing to talk ef any other Evidence than the 
Authority of the Judge ; for what does Evidence fignific 
if no man mult uſe ic? Nay, upon theſe Principles it is 
a ridiculous rhing to diſtinguiſh b2tweea learned and 
unlearn2d men in Matters of Religion. To what purpole 
i3 it to rcad and ſtudy the Scriptures , Fathers , and 
Councils, when they muſt not exerciſe their own Rea- 
ſon or Judgment about them ? What priviledge have the 
learned above the unlearned, when they muſt know, and 
believe no more than their Judge will let them 2 


The Paper. 


And w2 are diſcouraged from the quiet way of Submiſſi 
on to the Clergies Authority, by your telling us , That 
no Aſſembly of mn have power on Earth to bind the Con- 
ſcience, | 


- Anſwer, 


How comes Submiſſion to the Clergies Authority in 
here ? For is every Prieſt the Judge into whoſe Authori 
ty we mult refolve our Faith 2 This indeed is the laſl 
Reſolution of Faith in. the ' Church ot Rome , far the 
Prieſt is the immediate Guide of every «mans Faith and 
\Conſcience; and aftor all the talk ot a viſible Judge , 
the People know nothing more what he teaches, than 
what -their.- Rrieft, tells (them , who it. may” be. himle;t 
knows little \of* the \matter. And 1'cagnor (ee what 
greater ſecurity this gives the People ot. the Roman Gom: 
munion, than what our People haye, who haye generally 
as 
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As wiſe and learned and honeſt Guides 'as they , to ſay no- 
thing more. ris. Be 2 
But who ever ſaid, That-n Aſſembly of men have power 
en Farth to bind the Conſcience» We do acknowled2: 
that the Church has power to. make Laws to bind th- 
Conſtience ; for wlatever Laws ſhe makes for the edi- 
fication and yood government of Chriſtian People, which 
contradid 'no Law of God, and are agreeable to the ve- 
neral Rules of rhe' Goſpel, do bind the Conſcience. 
Nay, in Matters of Faith, the Authority of the Church 
is fo facred , that all Chriſtians are bound in Conſcience 
quietly co ſubmir ro her - Deciſions, where there is not 
plain Evidence againſt them: Burt we ſay indeed, That 
no Man, nor Aſſembly of Men, have fuch Authority as 
to oblige us ro believe all rheir DiCtates and- Deerces 
without examination, much leſs contrary to the evidence 
of Scnſe, Reaſon, 2nd Scripture, and the Judgment and 
Practice of the firſt Ages of the Church,and therefore we 
do not require that men ſhould believe mecrly upon the 
Authority of their Teachers, without underſtanding why 
they do ſo. Bur this 1 hope is no diſcouragement to a- 
ny men to ſubmit to the Inſtructions of their Guides , 
and to learn from them what rhey arc to believe , and 
why ; and this will make them wiſer mcn, and more 
nlatenting Chriſtians , than to rely wholly on their 
Authority. 


The Paper. 


For Authority, that 'of the Church of Rome ti infinitely 
greater , who, 1t is to be feared', at leaſt has an appearance 
of Succeſſion and Viſibility, and who pretends, that God 
has left in that Church ſuch means, ſo happy and ſo eafie to 
attain to the certainty of the Truth , that our-wvery Di- 
vines wiſh, in this confuſion of things, God had ſo ordered 
it for certainty and union. 


An- 
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Anfwer. [13 99 J , 


This is a ſtrange Paragraph , that only a fear of-an 
appearance of Succeſſion and Viſibility, and: her own 'pre- 
rence that God has made her the viſible Judge of Con- 
rroverſies, ſhould render the Authority of the Church of 
Rome infinitely greater than of any ather Charch, which 
are very little things to give ſo: great an Authority, 

But we will mos. grant , «hat the Church of Rome : 
has bcen a viſible Church in a conſtant ſucceſſion of Bis: 
jhops and Paſtors, from : the Apeſtks days tilt now; 
What then? how does this give her a greater Authority 
than other Churches, which have as' viſible a ſucceſſion 
as ſhe 2 The Greek Church has been a viſible Church ; 
and prelerved her ſucceſlion from the Apoſtles trill now 5 
. the Church of Engl/axd is as viſible, and has'as good '4 
' ſucceſſion as the Church of Rome; how then does Suc-' 
ceſlion and Viſibility give the Church of Rome a great- 
tr Authority than the Greek Church , or the Church of 
England ? 

Itis a mighty weak Foundation for the Authority of a 
Judge of Controverſies (which is the marter-in queſtion ): 
that ſuch a Church has a viſtbleSucceſſjon from the” Apoſtles. 
A Judge of Controverſies, who ſhall oblige all men to believe 
his determinations,muſt be infallible ; unleſs we will (ay, 
that God has obliged us, wichour examination, to belicye 
a Judge who may err, which cannot be , unleſs we can 
{uppoſe that may oblige us ro believe a lye, for 
thus it may happen, if we are always obliged to believe 
a Judge, who may ſometimes err, as all falhble Crea- 
tures may : Which ſhews, what a poor ſhift ir is which 
ſome late Writers have uſed, (and which this Paper,which 
ſpeaks not one word of Infallibility, ſeems to imitare). ro 
{et aſide the . Diſpute abour the | Infallibility of tha 
Church, which they can make- nothing of; and to inſiſt 
only on the Authority of the Church to determine Con- 
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royerſies, as a viſible Judge ; for that only obliges men 
either to renounce the Communion of ſuch a Church , 
or to ſubmit to her Determinations, not art all adventures 
to belicye as the Church believes, as I ſhewed before : 
and therefore. this does not concern the Ditpute abour 
the Reſolution of Faith. 

Now if the Judge of Controverſies muſt be infallible , 
how does a viſible Succeſſion from the Apoſtles prove a- 
ny Church to be infallible > This is no natural effect , as 
the Romaniſts themſelves grant; for then the Succeſſors 
in all the Apoſtolical Chairs muſt be infallible, ſince all 
the Apoſtles were as infallible as St. Peter ; whereas they 
will allow this only to the Chair of St. Peter , as a pe- 
culiar Prerogative granted ro him by Chriſt ; ſo thar ir 
it is not Succeſſion or Viſibility which proves the Church 
ef Rome to be the infallible Judge of Controverſies , 
which is the thing this Paper inſiſts on , bur they muſt 
return to the good old- Arguments of 7u es Petrus, & 
paſce Oves, which I perceive the Author of this Paper 
was aſhamed of; and therefore I ſhall not take a needl:fe 
trouble ro confute them. 

If indeed they could 'prove a viſible Succeſſion of Do- 
Arine and Worſhip, as well as Biſhops, from the Apo- 
ſtles, that they believed and praiſed neither more nor 
leſs through all the ſeveral Ages of the Church to this 
day , than what St. Peter taught them, though this 
would not make them the Judge of Controverſies, yet 
they would be good Witneſſes of the Apoſtolical Faith , 
and there would be great reaſon to enquire , what their 
Faith and Worſhip is : But their meer Succeſſion to-the- 
Apoſtles does not prove that they. have neither diminiſh- 
ed nor added to the Faith of the Apoſtles; for there 
is-no natural neceſſity that thoſe who ſucceed ſhould al- 
Ways be of the mind of their Predeceſlors ; and we have 
plain Evidence, that the Church of Rome has in ſeveral 
Ages made new and ſtrange additions to the Chri- 
ſian. Faith , and their Succeſſion of Biſhops without 
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a Succeſſion of Faith and Wotſhip, is little worth. 

And yet it is much ftranget ſtill , that che Church of 
Romes pretence to the Authority of a Judge, ſhould be 
made a Reaſon to believe chat ſhe has this Authority. 
What advantage has Confidence above Modeſty over 
weak Minds! The Church of Eng/and might pretend 
this with as much reaſon as the Church of Rows, bur 
ſhe diſowning Infallibility loſes all claim to ir, and the 
Church of Rome pretending to Infallibility, it ſeems, gains 
a right to it by Poſſeſſion and Ulurpation. 

But the Argument, ſuch as it is, ſeems to be this , 

That the Divines of the Church of England with in this 
confuſion of things, that there were a Judge of Contro- 
verſies, and therctore by their own Confeſſion, a Judge 
is very uſeful and neceſſary , and therefore there is ſuch 
a Judge, and no other Church pretending ro that Autho- 
rity but the Church of Rome , therefore the alone is that 
Judge : Which is ſuch a Chain of Conſequences, as hang 
together by Magick, for they have no natural Connexi- 
on. If we did think a Judge of Controverſies uſeful , 
does it hence follow that God has appointed ſuch a 
Judge, when there is no q—_— of any ſuch thing 2 
Or if God had appointed ſuch a Judge, does the 
Church of Romes pretending to be that Judge , when 
ſhe can ſhew no Commiſſion for it , prove that ſhe 
is ſo ? 
- But the truth is, whatever Divines hey be ( if there 
be any ſuch ) who wiſh for ſuch a Judge to unite the 
whole Chriſtian Church in Faith and Worthip , take 
very wrong Meaſures of things. And becauſe the 
true underſtanding of this is the moſt effetual way 
to end this Controverſie , I ſhall diſcourſe particularly 
of it. | 

x. Firſt' then I obſerve , That an Infallible Judge of 
Controverſies, whom we are bound in all caſes ro be- 
lieve, is inconſiſtent with rke conſtitutjon of human Na- 
ture. Man is a Reaſonable Creature, and it is natural to 
| F-3 a 
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a Reaſonable Creature to underſtand and judge for him- 
ſelf, and therefore to ſubmit to any mans Judgment, how 
infallible ſoever he be preſumed to be', without under- 
ſtanding and judging tor our ſelves , .is an unnatural 
impoſition upon Mankind ; this deſtroys human Nature, 
and transforms a Man, who'is a knowing and intelligent 
Creature, into a ſenſlefs, though.intallible Machin, which 
moves by external direftion, not from an inward Principle 
of Knowledge and Life. To know, and to follow a 
Guide without any Knowledge or Judgment of our own, 
are two yery different things , the firſt is the Underſtand- 
ing of a man, the other a ſort of Knowledge without 
Underſtanding. For though I had an entire Syſtem of 
crue Propoſitions, which I mult exerciſe no a& of Reaſon 
and Judgment abour , but only receive them as the Di- 
Qates of an infallible Judge ; this is not human Know- 
ledge, this is no perfection of human Underſtanding ; 
no man is a jot the wiſer. or more knowing for all this, 
no morethan he would. be who could repeat all the Pro- 
poſitions in Euclid, and believe them ro be all true upon 
the Authority of his Maſter, but knows not how to 
demonſtrate any one of them , which is to underſtand 
nothing abourthem. Now I. can never believe, that God 
will deſtroy human Nature, by ſuſpending all the acts of 
Reaſon and Judgment, to make men infallible ; which is 
a certain way indeed to preyent Error, to let men know 
and judge of nothing, that they may not miſtake; bur 
for. my qg part I yalue Knowledge ſo much , that I had 
rather venture ſome.;Miſtakes, than forfeit my Under- 
ſtanding. If my Faith muſt be reſolved wholly into the 
Authority of an infallible Judge , though I may think I 
underſtand ſome things, yet T muſt not believe for that 
Reaſon , for then I muſt believe nothing but whar I 
do underſtand, and {ce a Reaſon 'for, which makes 
every , man his own [Judge ; but I muſt believe my 
Judge with, or without Underſtanding, without the 
exerciſe of 'my own Reafon and* Judgment , which 
may 
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may make 'us gaod Catholicks, but does alſo unman 
us. 


But you'l ſay , Are we not bound to bclieye Infallible 
Teachers, whom we know to be Infallible > And has not 
God in ſeveral Ages given ſuch Teachers to gþe World, 
Moſes and the Prophets, Chriſt and his Apoſtles? And 
mult we not relign up our Underſtandings to them > and 
does this unman us? Why then may we not reſign up 
our Underſtandings to an Infallible Judge now , as we 
ought to have done had we lived in the days of Chriſt 
and his Apoltles, and any other Infallible Teachers 2 Now 
for Anſwer to this conſider, 

Secondly, That no Infallible Teacher 'can wholly 
ſuperlede rhe exerciſe of our own Reaſon and Judgment. 
For though the immediate Authority of God muſt and 
ought in all calcs to over-rule us, _ is the beit and moſt 
rational account of our Faith, for nothing is mere rea- 
ſonable than to believe God, who is Eternal Truth ; yet 
when any man pretends to teach by Gods Authority, 
we mult in the firſt place judge of his Authority , and 
not believe every one, who pretends to come from God, 
which refolves the very Reaſon of our Faith into our own 
private Judgment, and therefore by this Rule we muſt 
at leaſt ule our own - Judgment in the choice of our 
Judge, which in our preſent caſe will infer the uſe of our 
own Reaſon and Judgment as to all the material Diſputes 
in Religion , and make ſuch a Judge ' needleſs, when we 
have found him : Of which more preſently. | 

Nay Secondly, We muſt judge of the Doctrine of ſuch 
a 'Teacher by Senſe and Reaſon ; which are the natural 
Principles ot Knowledge ; for let a man pretend never {o 
much ro a Divine Authority , if he preach any thing 
contrary to the Senſe and Reaſon of Mankind , we are 
not to heliecve him, ao not though he ſhould work Mi- 
racles. For we mult believe nothing comes from God 
which is .contrary to Senſe - and Reaſon , which are the 
natural Notices (God has given us of things ; and as Ged 
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. :annot contradiQt himſelf , ſo we can never be furer thit 
any man ſpcaks from God , than we are of what Senſe 
and Reaſon -: teaches ; and if the Church of Rome would 
bur ſuffer us to judge thus far , we ſhould have an infal- 
lible demonſtration againſt cher Infallibility. However 
this ſhews, That the moſt infallible Teacher cannot de- 
ſtroy our natural liberty of judging , for we muſt judge 
of his Doctrine by Senſe and Reaſon , and ſee that ir con- 
tradict neither, which are the only, natural Principles of 
Knowledge we have; which is therefore to exerciſe all 
the Reaſon and Judgment which God has given us. 

And, Thirdly, Though we muſt receive all Divine and 
Supernatural Truths upon the Authority of the Revealer, 
yet we muſt uſe our own Reaſon and Judgment to under- 
ſtand the Revelation; which cannot poſlibly be otherwiſe. 
For whoever it be that ſpeaks to us, whether God by 
an immediate Voice from Heaven , or a Prophet inſpired 
by God, we have no way to underſtand what is faid , bur 
by our own natural Faculties, and therefore muſt judge of 
the ſenſe of what is ſaid ; juſt as we do at other times 
when any man ſpeaks to us. And if we were not preſent 
ro hear the Prophet ſpeak, but have his Revelations de- 
liveredto us in writing, we mult rake the ſame courſe to 
underſtand ſuch a Divine Book, as we do any other hu- 
man Writing ; if there be any difficulty in ir, we muſt 
. ſeck for ſome body ro help us ro underſtand ir, bur ſtill 
we mult underſtand for our ſelves, for no body elſe can 
underſtand forus, and if we muſt underſtand, we muſt 
judge for our ſelves too. This is all that we demand or 
defire, a liberty to underſtand and judge what God would 
have us believe and do; and this the moſt infallible 
Teacher cannot deprive us of no morc than he can oblige 
us to ſee and hear with other mens Eyes and Ears, 
when God has piven us Eyes and Ears of our own. 

And Fourthly , Where there is a ſtanding Revelation, 
we muſt then judge of the Doctrine of all ſucceeding 
Prophets, how infallible ſocyer they be,by its conformity 
| ro 
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to the preceding Revelation. We muſt never ſuppoſe, 
that can contradict himſelf , and therefore though he 
may improve a former Revelation by new and more pers: 
te diſcoverins, yet he can n2ver contradict it ; and hence 
it follows, That no true Prophet can contradi&t a true 
Revelation; bur though a power of Miracles may give 
Authority to a new Propher to expound a former Reve- 
lation, and to improve it, yet we muſt be well ſatisfied, 
chat the Doctrine of this new Prophet be agrecable ro rhe' 
old Revelation; which makes us Judges of the ſenſe 
both of the old and the new Revelation : For ir is im- 
poſſible we can undcrſtand their agreement, unleſs we can' 
judge of rhe ſenſe of both. | 
This was the Caſe of Chriſt and his Apoſtles , when 
they appeared in the World. The Law of Moſes , and: 
the Writings of the Prophets were the ſtanding Revela- 
tion, which God had given to the Jewiſh Nation, where- 
by they were to try all Prophets. To the Law and to 
the Teſtimony, if fe {peak not according to this Word, 
it is becauſe there is no light in them, //aiah 8. 20. and 
therefore though Chriſt wrought more and greater Mira-+ 
cles than ever Moſes did , this alone had nor been a fuſfi- 
cient Reaſon to believe him, had not his Perſon anſwered 
the Types and PrediQtions of the Law , and his Do@rine 
been not the deſtruction, but the improvement and per- 
feion of rhe Moſaical Diſpenſation. To this trial he 
ſubmitted himſelf and his Do@trine, appeals to Moſes 
and the Prophets, requires them to ſearch the Scriptures, 
for they are they which teſtifie of me, John 5. 39. and after 
his ReſurreRion from the Dead , which one would have 
thought had been ſufficient of it ſelf ro have confirmed 
his Divine Authority , yet he proves from Scripture, that: 
thus Chriſt ouzht to ſuffer, and to enter into his Glory, and 
beginning at Moſes and all the Prophets, he expounded unto 
them (the two Diſciples going ro Emaus) the things con- 
cerning himſelf, Luke 24. 26, 27. And this courſe the 


Apoſtles took in. their Sermons. St. Peter did not only 
ecſtifie. 
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reſtifie to the Jews, as an Eye-witne(s, that Chriſt was riſeu 
from the dead, but proves, that David himſelf had pro- 
pheſicd of this, As 2. 22, &c. Thus St. Paul diſputed 
with the Fews at Rowe, to whom he expounded and teſti- 
fied the Kingdom. g{; God , perſwading them concerning Je- 
ſus, both out of the Law-of Moſes , _s out of the Prophets 
from morning till evening, Atts 28. 23. Thus his Epiſtle 
to the Romans 1S one cntire Diſpute about the obligation 
of | the Law, and Juſtification by Faith in Chriſt, from the 
Types and Prediftions of the Law it ſelf. So that Chriſt 
and his Apoſtles were certaialy as infallible Teachers , as 
evcr were in the World, yet 'they did not bear men down 
meerly by thcir infallible Authority , but appealed to the 
Scriptures, and to every mans own Judgment of them, 
and God had ordered it ſo , that it could not be other- 
wiſe; for he had given them a ſtanding Revelation , 
whereby they were to judge of all new Prophets, what- 
ever they were ; bur if they muſt have relied on the bare 
word of ſuch: Prophets, whom they were to try by this 
Revelation, for the Senſe and Interpretation of it, this had 
been the ſame thing as to take their own word without 
any trial. | 

Now if Chriſt himſelf never pretended to any ſuch 
Authority, that all men ſhould believe him upon his 
own word , without examining his Doctrine by thg Scri- 


- ptures, or exerciſing their own Reaſon and Judgment , can 


we think, that he ſhould give any ſuch Authority to 
Se. Peter > Nay, when it 1s evident, that St. Peter never 
had any ſuch Authority, and never could exerciſe it, how 
can St. Peters Succeſlors have that in his right, which he 
never had nor could have himſelf? For though he was an 
infallible Teacher, yer every man had a liberty to examine 
what he taught, and to judge. of it by its conformity to 
id the Prophets. 

Burt you'l ſay , Could not Chriſt appoint an infallible 
Judge of Controvyerſics in his Church to decide all Dil 
putes, and to prevent Hereſtes and Schiſms> That rn 
| as 
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has not done this-, I ſhall take for granted , till I'(ee 
ſome better Proofs of -it than I have yer met with; and 
I.haye ſome reaſon to think ſuch a Judge could not be 
appointed, whom we ſhould be obliged to rely on with an 
implicit Faith without examination-, or any uſe of our 
own Reaſon and Judgment; and thar is, becauſe ir was 
impracticable to appoint a Judge, upon whole bare Au- 
thority we are bound to believe the truth of Chriſtianity 
it ſelf: Chriſt and his Apoſtles did not aſſume ro them- 
{elves to be ſuch Judges in their days , for there lay an 
Appeal from them ro Moſes and rhe Prophets, as you have 
already heard, and fo there does to this day; and if [I 
muſt not take any mans word for the truth of the Chri- 
{tian Religion, I muſt nor take his word neither for the 
truth of any Doctrine in Chriſtianity. If I may to this 
day examine the Goſpel by the Law and the Prophets, as 
the Jews did in our Saviours days, then I muſt judge for 
my ſelf too as they did, and not believe any prerence of 
Infallibility againſt my own Senſe and Reaſon. I cannor 
compare the Doctrine of the Law and the Goſpel, unlc(s 
I underſtand them both, and I can underſtand and judge 
only with my own Underſtanding ; and if I muſt have 
done thus, though I had lived in our Saviours days, 
ſurely I muſt do ſo now,, whatever infallible Teachers 
there may bein the World; which I think is a demon- 
ſtration, that there neither is nor can be any ſuch infallible 
Judge, whom I am bound to belicyc purely upon his own 
Authority. 

But it may be Objeed , That this proves roo much, 
and undermines even the Proteſtant reſolution of Faith 
into the Authority -of Chriſt and his Apoſtles, and the 
Writings of the New Teſtament as an infallible Rule of 
Chriſtian Faith and Manners. For it ſeems , though we 
pretend to own thicir Infallibility, yet we muſt examine 
their/DoQtrine by the Law,and not believe-them to be in- 
fallible, rill we have ſer- in Judgment on their Dotrine, and 
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approved it as azrecable ro a more infallible Rule ; and 
thus we believe their Infallibility , becauſe we like their 
Dotctrine; not belieye their Doftrine , becauſe rhey are 
infallible. | 
Now there is ſo -much- Truth in this Objeion, that 
I cannot bclieve that Chriſt and his Apoſtles are Teachers 
come from God , unleſs I be farisfied that they teach 
nothing contrary to any former Revelation , which God 
has made of his Will; for God cannot contradi&t him- 
ſelf, and therefore whoever contradifts what God has 
before taughr, can be no true Prophet. And therefore 
though Miracles alone were ſufficient to give Aurhority 
ro Moſes, who was the firſt Prophet, by whom God 
madea publick Revelation of his Will, yet Miracles alone 
were not ſufficient to give Authority to any ſucceeding 
Prophets, bur their Doctrine alſo muſt be examined by 
its conformity to the Law; for though Miracles gave 
them Authority to make new Revelations , yet not to 
contradict the old. So thac ro examine the Dodrine of 
Chriſt and his Apoſtles by the Law, fo far as to ſee thar 
they do not contradict ir, is no more than to examine , 
whether they be true Prophets or not, as all men ought 
to do before they believe any pretenders to Prophecy ; 
but when it appears that they do not contradict the Law, 
then that power of working Miracles, wherewith they are 
endowed, obliges us to believe them in every thing elle 
upon their own Authority. And thus we own Chrift 
and his Apoſtles ro be infallible Teachers, ( and conſe- 
quently receive the Writings of the New Teſtament as 
an infallible Rule of Chriſtian Faith) becauſe they were 
men endowed with ſupernatural Powers , and did not in 
their Preaching contradid any former Revelation of Gods 
WHI. And this is all that we do, or nced affirm, to deftroy 
the Pretences of an infallible Judge; for if I muſt till 
judge for my ſelf, whether the Doctrine of the Goſpel do 
not contradit the Law, then I muſt judge for my "nr 
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both of the ſenſe of the Law and the Goſpel , or elſe 1 
cannot judge, whether they agree or diſagree ; and there- 
fore there can be no Infallible Judge, ro whom I muſt (ub- 
mit my own Reaſon and Judgment in this Inquiry , for 
that were to own their Infallibility, before I know wherher 
they are infallible or nor. 

Though I muſt believe whatever an infallible Judge 
teaches, yer I muſt not believe him till I know him to 
be infallible ; and I ſhould think no pretender to Infalli- 
bility ſhould exempt himſelf from ſuch a rrial, as all 
Prophets after Mvſes, even Chriſt and his Apoſlles them- 
ſelves ſubmitted to; rhat is, to have their DoEtine tried 
by a ſtanding Revelation. Now ſuppoſe the Pope , or 
Church of Rome ro ſet up for this infallible Judicature ; 
before I can own their Infallibility , I muſt at leaſt exa- 
mine, whether what they teach do not contradict rhe 
Law and the Prophets, for thus I may and muſt examine 
the Goſpel it ſelf, and if in any one thing they plainly 
and diredtly contradict the Law, I have nothing more to 
do with their Infallibility; for no man can he infallible, 
who miſtakes in any one thing. 

The Church of Rome then teaches , That we may give 
Religious oP to Saints and Angels, and Images. Ha- 
ving the Law of Moſes in my hand; I turn to it, and 
according to the beſt of my Underſtanding I find this 
Worſhip expreſly forbid in the firſt and tecond Com- 
mandments. No, ſay they, this is your miſtake, we are the 
Infallible Judges, and you muſt not truſt your own under- 
ſtanding, but take the ſenſe of the Church in it, By your 
favour Gentleman, ſay I, you are a little-roo haſty with 
your Infallibility ; when I am ſatisfied you are infallible, 
I will truſt you , but I am now inquiring whether you 
arc infallible or not, and therefore as yer we are upon 
cven _w—_ and I muſt rruſt my own Judgment rill 
I find one morc infallible. Now, I ſay, you contradict 
the firſt and ſecond Commandments, and therefore are 
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not infallible, and you' wonld prove , that you do not 
contradict theſs Commandments from your pretended 
Infallibility, which is the thing yer in queſtion. Chriſt 
and his Apoſtles permitted men to judge for themſelves, 
whether they contradifted the Law and the Prophets, and 
therefore ſuffered them to judge of the Senſe of the Law 
too; and fo muſt you do allo, unleſs you pretend an 
exemption from all Trial and Examination , which Chriſt 
and his - Apoſtles never pretended to. This ſhews , that 
even to this day no pretence of Infallibility can exempt 
men from having their Doctrine tried by the Law and the 
Prophets; for x 4 Goſpel it (ſelf may ſtill be thus tried, 
and therefore there can be no ſuch Infallible Judge as has 
any Authority to oblige us to believe any Senſe they put 
upon the Law contrary to our own Senſc and Reaſon ; for 
then ſuch a Judge as this could nor be tried by the Law : 
For if he-alone has Authority to interpret the Law , no 
body can try him but himſelf; And this plain Inſtance 1 
have given of their contradicting” the firſt and ſecond 
Commandments, utterly overthrows their Infallibility, rill 
they can prove, not by their pretended Infallibility , bur 
by plain Reaſon and Argument, that they do not contra- 
dit them. And we defre no more'than to ſet aſide their 
Plca of . /ufallibility , and we will reaſon the Cafe with 
them when they pleaſe. 

And beſides this, by a parity of Reaſon this Argument 
reaches much farther: For if the DoErine of Chriſt and 
his Apoſtles muſt be tried by the Law and the Prophets, 
b:cauſe no man can haye any Authority againſt a ſtand- 
inz Revelation ; then by the ſame Reaſon, whoever ſhould 
now ſet up for an infallible Guide , his Doctrines muſt be 
cxamincd by the Writings of the Evangeliſts and Apoſtles, 
which is now an infallible Rule tous. And if the Doctrine 
of Chriſt and his Apoſtles might be examined by the Law 
and the Prophets, for the very ſame Reaſon the Doctrine 
of all ſucceeding Biſhops muſt be tried by the Writings 

of 
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of the Evangeliſts and Apoſtles ; for they are" as much a 
ſtanding Revelationto the Chriſtian Church, as the Law 
and the Prophets were to the Fews. Nay indeed , there 
is more reaſon now to examine the DoQrine of all 
Teachers by the Writings of the New Teſtament, than 
there was under the Jewi/h Diſpenſation ro examine them 
by the Old ; becauſe the New Teſtament is the laſt and 
moſt perte Revelation of God's Will, and we muſt ex- 
pe and receive no more; for St. Pau! pronounces an 
Anathema againſt Angels themſelves , ſhould hey preach 
any other Goſpel, Gat. 1.8, 9g. whereas the Law it ſelt gave 
expectations of a more excellent Propher than Mes, 
and of a more perfect Revelation ; and therefore as they 
were to receive no Prophet. who contradicted the Law 
of Moſes, fo we mult receive none who Preach any thing 
elſe, than what Chriſt and his Apoſtles have taught. 
Now it the New Teſtament be all that, and more than 
that tous, which the Old Teſtament was to the Jews, 
then we mult have the ſame liberty of judging under the 
New Teſtament, which the Fews had under the Old : 
For there can be no more danger in our judging of the 
Senſc of the Goſpel , and examining the Doctrines of all 
men by it, than rhere was in allowing this liberty ro the 
Jews, we have the ſame natural right to it which the Jews 
had ; a Right, not owing to a poſitive Inſtitution , bur ro 
the rcaſon and neccſlity of the rhing. 

Bur to ſer aſide this Diſpute about the poſſibility of 
ſuch an Infallible Judge of Controverſies, this very Con- 
ſidcration proves, that Chriſt never intended-it; wiz. That 
he has given us the Goſpel in Writing as a ſtanding Rulc 
of Faith and Manners, and has appointed an Order of 
Men to ſtudy rhe Scripture themſelves , and to inſtruct 
others in the truc Scnl(e and Interpretation of ir. 

1. Becauſe he has given us the Goſpel in Writing , 
which is now tous a ſtanding Rule of Faith and Worſhip, 


as the Law and the Prophets was ro the Jews. Now the 
ulc 
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uſe of a written Law is for every body to underſtand it, 
and direct their Faith and Manners by ir. This was the 
uſe-the Fews were required to make of the Old Teſtament, 
and certainly the New Teſtament was writ for the ſame 
end, or elſe I know not why it was writ: If then we muſt 
learn from the Scriptures what we are to believe and pra- 
tice , this inevitably proves that our Saviours intention 
was, that we ſhould judge for our ſelves ; for no man can 
learn any thing froma Writing, unleſs he'be allowed to 
underſtand it, and judge of the ſenſe and meaning of it : 
Now is not this a plain Proof, that Chriſt never intend- 
cd ſuch a Judge of Controverſies, whom we mult be- 
lieve with an implicite Faith? If I muſt receive my 
Faith upon the Authority of a Judge, then there is no 
nced of a Rule which I muſt, and can make no ule of; 
if I muſt follow my Rule , there is no room left for a 
Judge, for I muſt judge for my ſelf: To relfolve my 
Faith into the Authority of a Rule and of a Judge,arc as 
inconſiſtent as judging and not juaging , and thereforc 
Chriſt could not appoint both ways, becauſe they con- 
rradict cach other ; one requires the exerciſe of my own 
" Reaſon and Judgment , and the other forbids it ; and 
therefore ſince Chriſt has given us a written Rule, we may 
reaſonably conclude he has appointed no Judge. For 
though a Law, and a Judge to execute that Law, arc 
very conſiſtent in Civil Government, where the Sen- 
tence of a Judge does not oblige mens Faith , but only 
authoritatively determine a JiGence, yet they arc two 
m_ contrary , and therefore inconſiſtent Reſolutions of 
Faith. 

Secondly, As Chriſt has given us a Rule, ſo he has 
appointed an order of men to ſtudy this Rule themlelyes, 
and to inſtruct other Chriſtians in the meaning of it , 
which is an Argument he intended we ſhould under- 
ſtand it. For why ſhould we be raught the Scriprure , 
but that we may underſtand it; and ro what end ſhould 
wc 
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we underſtand it, but to make it our Rule> To teach 
and inſtruct, and to determine as a Judge, are two very 
different things; the firſt reſerves to usa liberty of judg- 
ing; the ſecond determines us to believe the Dictates of 
our Judge. Now what need of both theſe? If Chriſt hath 
appointed a Judge , whom we muſt in all things believe, 
what need of Teachers to inſtruct men in the Knowledge 
of the Scriptures? If the Scriptures have no ſenſe, bur 
what the Judge gives them , what an impertinent trou- 
ble is it to ſtudy the Scriptures? Who can interpret them 
but this infallible Judge > And how then can there be 1o 
many Teachers , if there be but one Judge? Or it the 
Scriptures may be underſtood, and may be taught, what 
uſe is there of a Judge, unleſs it be ro unteach what he 
has not a mind to ? and then he may make all other 
Teachers uſeleſs when he pleaſes. Nay , it the greateſt 
Apoſtles were no more than Teachers , where is the 
Judge? and yet this is the only Commiſſion Chriſt gave 
ro all the Apoſtles, and to Peter among the reſt, to 
teach thoſe things which he had commanded them. The 
Charge Chriſt gives to Peter is, to feed his Sheep, and 
his Lambs, which is the ſame St. Paul lays on the Elders 
of Epheſus, Take heed unto your ſelves, and to all the Flock 
over which the Holy Ghoſt hath made you ON , to 
feed the Church of God, which he hath purchaſed with his 
own Blood, Acts 20. 28. that is, to inſtruct and teach 
them; which is the reaſon St. Pau! aſſigns for thoſe dif- 
ferent orders of men in the Church. Z/e gave ſome Apo- 
ſtles, and ſome Prophets, and ſome Evangeliſts , and ſome 
Paſtors and Teachers, for the perfetting of the Saints, fir 
{le work of the Miniſtry, for the edifying of the Body of 
Chriſt, till we all com# in the Unity of the Faith , and of 
the knowledge of the Son of God, to a perfett Man , unto 
the meaſure of the ſtature of the fulneſs of Chriſt, Ephel. 
4. 11,12, 13. Here is no Judge of Controverlies men- 
tioned amony all theſe , though he had been worth x 
all, 
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all, and indeed had made all the other uſeleſs , if there 
had been any ſuch Office. Bur that which I obſerve is, 
That the work of an Apoſtle was to inſtru& men in the 
Faith, ro teach them Knowledge and Underſtanding, what 
they arc to believe, and why ; which is very incon{i{tenc 
with the Office of a Judge. For he who inſtrudts men, 
helps them to underſtand and judge for themlelves ; but 
a Judge only impoſes upon the Faith and Underſtanding 
of men without any liberty of judging. If we muſt nor 
underſtand our Religion , nor uſe our Underſtanding 
in judging between Truth and Error, there can be no uſe 
for Teachcrs, and therefore that Chriſt has appointed 

men to inſtruct his Church, is a proof that he intended 
_ they ſhould believe with their Underſtandings ; and it all 
the Apoſtles, even St. Peter himſelf had no other Com- 
miſſion but to Teach, then their Authority could not 
extend farther than their Teaching ; that is , they could 
not oblige men to believe more than they could make 
them underſtand the reaſon of. 

Well , but if Chriſt have not appointed a Judge of 
Controverſies, what certainty can we have of our Reli- 
gion? and what care has Chriſt taken of the Unity of 
the Church? Theſe arc two Pojnts which muſt be conſi- 
dercd, and if we can pive a fair account of them withour 
a Judge of oat! = there will be ſo litrle need of 
tuch a Judge, that there will be no great Reaſon to con- 
tend about him. 

Firſt, As for certainty ; why cannot we be certain of 
our Religion, as well as of other Matters, without an in- 
fallible Judge 2 Does any man want an infallible Judge to 
make him certain of the ſenſe of a plain Law, or any 0- 
ther intelligible Writing? ro underſtand the difference be- 
rween true and falſe reaſoning? ro know what kind of 
Evidence he may rely on as to Matters of Fat , which 
were done in a remote Country , or before he was born? 


Now if we can be certain of any thing without an in- 
. fallible 
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fallible Judge, then Certainty does not depend upon 
Infallibility, becauſe we can he certain without it : Cer- 
trainty of Knowledge depends upon the cerrainty of E- 
vidence. What we have certain Evidence for, we may 
be certain of; and what we have not certain Evi- 
dence for, we can never be certain of. To depend upon 
Authority, though ir be ſuppoſed infallible, is but one 
lort of eyidence , and one kind of certainty , v/z. the 
certainty of Authority; and therefore if there be other 
kinds of evidence and certainty fce our Religion , be- 
ſides the Authority of an infallible Judge, then we may 
be certain ſtill, though there were--no infallible Judge ': 
For where therc are more means of certainty than one, 
che taking away one does not deſtroy all certainty ; 
now I would fain ſee that man, who will venture to 
lay, that we haye no poſſible way to be'certain'of ' the 
cruth of Chriſtianity , or what Chriſt and his Apoſtles 
raught, but only the teſtimony of':an -- infallible Judge ; 
for then there is no way left to. make. men' Chriſtians , 
unleſs they. will own an infallible Judge , before they be- 
lieve Chriſtianity , which will argue great goed nature in 


them. | | 
Well! but ſuppoſe. there were other poſſible vs to 
attain a certainty in Religion , yet there is none ſo caſe, 
none {ſo certain as an infallible Judge; which delivers us. 
from tedious Inquiries, and doubtful Diſputes, and makes 
all men Orthodox whether: they will or no: Now for 
this very Reaſon I reje an infallible Judge , becaule it is 
very plain Chriſt never iritended ſuch a degree of Evi- 
dence as this. Faith is a 'Chriſtian Grace and Vertue , 
and therefore muſt be an a&t of the Will, as well as of 
che Underſtanding , which | ſuppoſes that rhe Evidence is 
not irreſiſtible ; for it is no.. Vertue to belicye that the 
Sun ſhines when we ſee it. - Such Evidence as forces an 
aſſenr, is inconſiſtent with the nature of- Faith , conſ*i- 
dered as a Verzue , \which is a _ and yolunrary aſſent , 
| upon 
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upon {ach Evidenec as is ſufficient to ſatisfie an honeſt 
man, .but not to. compel an obſtinate Infidel or Here- 
tick to believe. Of this nature 1s that Evidence we have 
for the truth of Chriſtianity. Miracles alone, as I ob- 
{crved before, did not prove Jeſus to be the Meſſias or 
Chriſt; for rhen all men, who faw his Miracles, muſt have 
belicved' him, as they did Moſes ; but befides this, they 
were to. inquire whether his  Pcrſon anſwered the Chara- 
Cters the'Prophets had given of the Meſſias, and whe- 
ther his Doctrine were reconcileable with their Law ; and 
here rhe Paſſions and Prejudices and Lufts and Intereſts 
of men might interpeſe and corrupt and byaſs their Judg- 
ments, and - whether they would believe, or would not 
belicye, .did very. much depend upon the temper and dif- 
poſition of their minds. Hence our Saviour attributes the 
Infidelity of the Scribes and Pharifecs to their Pride and 
Covetouſnels, and ſuch |:ke evil Cauſes, and requires an 
honeſt 'and 'redchable-mind to prepare and diſpoſe men to 
receive the Goſpel. 'Such he calls his Sheep ; 7e believe 
not, becauſe ye ate not of my Sheep , as I ſaid unto you, My 
Sheep hear my woice, and I know them, and they follow me, 
John 19,2.6,27. Now if this be all the Evidence he has af- 
fordedThe World of his own being the Meſflias, which is 
the very Foundation of the Chriſtian Relipion , the Su- 
peritructure cannot be more firm and certain than rhe 
F ion is, and therefore the fame kind of Evidence 
which Chriſt thought ſufficient to: prove himſelf to be the 
Meſiias, muſt be ſufficient alſo for all the ends of Re- 
ligion. Chriſt has no Diſciples 'but finccre honeſt men , 
and therefore has given us ſuch a degree of evidence and 
certainty, as —_ a trial of our honeſty. Ir is of no 
concerniment, whether bad men be Infidels or Hereticks ; 
aud then if there be ſufficient evidence and certainty ro 
ſatisfic honeſt men, it is enough, and there is abundant 
Evidence for this. purpoſe without an infallible Judge , 
and therefore there can be no need of him. ; 


And 
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| And beſides this,our. Saviour has promiſed the aſſiſtance 
of his Spirit, nor only to work. Faith in all well dif 
poſed Minds, but to enlighten their Underſtandings , and 
ro guide them in the diligent uſe of thoſe Means he has 
preſcribed to find out Truth ; which though it does not 
make them abſolutely infallible , which there is no need 
of to carry men to Heaven , yet it preſerves them from 
all great and fatal Miſtakes. Now I would deſire any 
man to tell me, what need there had been of the inter- 
nal Illuminations of the Spirit ro dirc&t us in our inqui- 
rics after Truth, if Chriſt had provided ſuch an external 
infallible Means as a Judge of Controverſies. 

And though honeſt men are not infallible , yer they 
have this ſecurity as to their ſpeculative Miſtakes , which 
have no ill influence upon their Lives ; that the Mercies of 
God do as well extend to the infirmities of our Under- 
ſtanding, as of our Wills. For if an involuntary Igno- 
rance will be ſome Excuſe even to bad men, to leſſen their 
puniſhment, much more may we prelume- it will excuſe 
good Men. 

To demand ſuch a degree of Evidence and Certainty, 
as God has not thought fit ro give us, does great miſchief 
ro Religion; for this makes | fome men Arheiſts , and 
others Infidels. The Infidel thinks , :that ſeeing there is 
not Evidence enough for' the>Chriſtian [Religion co force 
an Aſſent, therefore they are nor bound to believe it ; 
the Church of Rome owns this , © Thar: there is not ſufh- 
cient certainty without an infallible Jugs ; and hence they 
argue, That there: muſt be an infatlible' Judge', andthacr 
the Pope, or Church of ' Rowe ,/is that Jatlge Now:\erthe 
Infidel and the 'Rowanif Uifpure (it-out ; which wt rrheſe 
two is the beſt conſequence; that fince we cannot be 
certain of our Religion , whether weithould wholly 'reject 
it, or ſet up a Judge of Controverlies ; and in -my:Opi- 
nion the Infidel ſcems to have the berecr. of ir; for-it is a 
natural and immediate--conſequence not to-belicye what 
H-2 we 
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we arc nor certainof;, but-] can ſee no connexion in the 
World: between the want of GCertainty , and the neceſſity 
. of an Infallible Judge; ſomething to be ſure muſt come 
between to unite them together, and the leaſt we 
can think of..is this ; That it is neceſſary we ſhould bz: 
certain in matters of. Reljgion , and that there is no way to 
make us certain, but an Infaltible Judge; and Bina 
ſince there is no |certainty in Religion without ſuch a 
Judge, we muſt 'grant that there is one. But now if this 
be granted, that there wants Evidence to make Chriſtia- 
nity certain, how do they prove, thar it is neceſſary we 
ſhould be certain of it ? -Which ſignifies, that it is neceſſary 
we'ſhould be certain of that, which is not certain; and 
methioks it wants a little proot roo, that -a Judge of 
Controvyerhies is the only pollible way to make men cer- 
rain. I would adviſe all Papiſts nor to preſs this Argu- 
ment of the uncertainty of Religion too far, leſt when 
they come. to conſider it throughly, it make them Inh- 
dels. _ | | 

But if men will be but reaſonable, what greater certainty 
can thcy .defire than we have; The Revelation of the 
Will of God, containcd in a plain and intelligible Writing, 
which all-honeſt and diligent Inquirers , at jeaſt with tac 
| help of a;Guide , :may underſtind 3n all things neceſſary 
to Salyation; the promiſ004:'the- Divine Spirit to ___—_ 
our Minds to ——— the Scriptures, and to perſwade 
us of-the reafon and certainty - of our Faith, and the Mer- 
.cies-of. God. to patdon involuntary Millakes, 
-. Secandly ;: The-next :Pretence for an Infallible Judge is 
- Unify:;; For we Hee by, fad Expcrience:,, that: while eyery 
- man jijudges for himſelf, rhe Chriſtian Church is divided 
into Sects and Partics , who firſt differ in their judgment 
- of things, and then ſeparate ſrom cach others Commu- 
.-ni0n/;. and thus it neceflarily muſt and will be , rill all 
\ ſubmic to one: Sovereign Authority , and unite in one 
-'Vifble Head. And thereforc ſince it' is ma a" 

| Ir 
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Chriſt intended rhat all his Diſciples ſhould live in Unity 
with each other , which he fo ſtrictly enjoyns , and fo 
paſſionately recommends; we muſt conclude, That he 
has appointed ſome effeAtual means to cnd all Contro- 
verlies, and to unite them in one Communion , which can 
be no other than an Infallible and Governing Head. Now 
in Anfiwer to this I conſider, 

J.That a Supreme viſibleHead,as ſuppoſe the Pope of Rome, 
is not neceſſary and eſſential to the Unity of the Church; for 
if all Chriſtian Churches lived in Communion with each 
other, they would be one Church, though they were all 
equal, without owning the Supremacy of one oyer the reſt. 
And therefore that Chriſt inſtitured but one Church , and 
requires all the ſeveral parts of it to live in Communion 
with cach other, does not prove the neceſſity of one 
Viſible Head , becauſe they may be one without ſuch a 
Head; and-it is caſie to prove, that this is all the Unity ' 
Chriſt intended; bur of this in Anſwer to the following 
Papers. 

2. Though Chriſt has made Unity neceſſary with 
the neceſſity of Dyty , it does not hence follow, - 
that he has appointed infallible and neceſſary means 
of Unity. I ſuppoſe all men will grant, that Chriſt 
has made Holineſs as neceſſary as Unity, and yet 
he has appointed no neceſlary and infallible Means 
to keep men from Sin; but we (ce the ſtate of the 
Church ſuffers as much by the Wickedneſs , as by the 
Diviſions of her Members; Unity is a- neceſſary Duty, 
and fo is Holineſs , but the praftice of both is the Objet 
of our own choice and liberty ; and if the Commands and 
'Exhortations of the Goſpel, and the hopes and fears of 
another World, with the aſliſtances of the Divine Grace, 
will not make men do their Duty , I know of nothing 
elſe that can; and I do not ſec, how\ Chriſt is more con: - 
cerned for the Unity, than for the-Ffolineſs of his Church. 


For ! 
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3.For, Thirdly,I think it a great Miſtake,to attribute all 
diverſities of Opinions to want of Evidence , and all 
Diviſions to diverſities of Opinions ; for it is plain, that 
the Luſts and Intereſts of men have a great hand in 
both, or elſe both Hereſies and Schiſms are more innocent 
things than I took them to be. All the World cannot 
preſerve men, who have any Intereſt to ſerve by it, from 
being Hereticks; for Intereſt will make men teach Here- 
ſies without believing tnem , or believe them without 
reaſon ; and Intereſt and FaQtion will divide the Church, 
where the Faith is the ſame, of which the Donati/ts of 
old are a fad Example. And there is a preſent and ſen- 
ſible Example of this , which the Romanifts muſt own; 
and yet if they own it, it utterly deſtroys all their Pre- 
rences to Infallibility and Supremacy , as ſuch certain 
and infallible Remedies for Hereſie and Schiſm. For, they 
muſt ſay, as they do , That Chriſt has veſted St. Perer 
and his Succeſſors , the Popes of Rome , with the Supre- 
macy of the Church ; here then is their infallible Cure of 
Schiſm : How then come all thoſe Schiſms that are in the 
Church? For there. are a good number of them , not- 
withſtanding the Popes Supremacy , and ſome more for 
that Reaſon; Has not Chriſt appointed an Head of Unity > 
Yes; but other Biſhops and Churches won't ſubmit -to 
bim. How ? not to Chriſts Vicar? How comes this to 
paſs? Why, they diſpute his Authority : And has not 
Chriſt plainly given him this Authority > Yes; but the 
won't fee it: But is this inculpable Ignorance , or Price 
and FaQion? If the firſt, then they muſt grant, there 
wants certain Evidence for this infallible Head ,, and this 
or” muſt nor ſay; if the ſecond, then the Vices of men 
il make rhe Inſticution of a Supreme Head as ineffe- 
Etual ro prevent Scliſms , as the Commands of our Sa- 
vioue-are; and iritiqhies a good degree of Afſurance in 
the Church of Rome, to pretend the neceſſity of - = 
- allible 
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fallible Head and Judge of Controverſies , to prevent 
Herefies and Schiſms , when though they ſay , Thar 
Chriſt has appointed ſuch a Head and Judge, yer the 
Experience of the World for Sixtcen hundred years, 
tells us, That there arc never the fewer Herefies nor 
Schiſms for it ; by which jc appears , That this is nor an 
infallible Remedy againſt them. Well! but it would be 
ſo, .if all men would fubmic to the .Authority of this 
infallible Judge: Very right! and ſo any other way 
would do, in which all men would agree, for then I 
gueſs they would be all of a mind ; but this gives 
no advantage to an infallible Judge above any other 
means of Union , and therefore the neceſſity of Unity 
does not prove the neceffity of an infallible Judye. 
For if the Romani/ts be in the right, that Chriſt did ap- 
point fuch a Judge, and ſuch a Tetiningd an infallible 
Means of Unity , we ſhould have had no diſpute abour 
it at this day; and therefore they muſt be out in one, 
cither Chriſt has appointed no fuch Judge , or this can- 
not prevent Schiſms in the Church. 


® 
4. Fourthly, There is an eafie and effetual way of 
curing Church Diviſions without a Judge of Controyer- 
ſies, nay, without making all men of a Mind in every 
thing ; which muſt never be expected in this World : And- 
that is, not to make the nece ary Terms of Communion 
ſtreighter and narrower than Chriſt has made them ; 


nothing but whart is- plainly revealed in Scripture , and is 
eſſential - ito Chriſtian Faith and Worlhip. For ſuch 
matters moſt . Chriſtians agree in , and though they may 
have ſome private Opinions of their own, this ought not 
ro divide Communions , while they do not impoſe them- 
upon the Faith of .others, nor introduce any new and 
ſtrange Worſhip into the Chriſtian Church. | 


As. 
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As for Example: The Church of Ergland believes and 
.pratices whatever was thought neceſſary in the Apoſtles 
days, and for ſome Ages after ; and there is little or no 
diſpute about theſe matters between us and the Church 
.of Rome, ſo that we could to this day, without a Judge 
of Controyerſies, maintain Communion with the Church 
of Rome upon the ſame Terms , that the Apoſtolick 
Churches maintained Communion with each other , for 
we both agree in all things which are neceſſary and 
eſſential to Church Communion. So that the Schiſm 
between us and the Church of Rome is not for want of a 
Judge of Controverſies, for without owning ſuch a Judge, 
we agree in all rhat is neceſſary, in all x Jo Chriſt and 
hi® Apoſtles required ro make us Members of the Chri- 
ſtian Church. Bur this will nor ſatisfie che Church of 
Rome, which will receive no other Churches into her 
Communion, without owning her Soverain and Supreme 
Authority, nor without believing many Doctrines mani- 
feſtly abſurd in themſelves, and never taughr in the beſt 
.and pureſt Apes of the Church ; nor without joyning .in 
ſuch @ Worſhip , which they themſelves dare not fay is 
neceſſary (for they do not pretend that for their Praying 
to Saints, and Worſhipping Images , and Prayers in an 
Unknown . Tongue ) and which we think is Sinful. If 
theſe things were remoyed , we could gladly Communi- 
cate with them upon true Catholick Principles. There 
is no need of a Judge, but only to determine thoſe Con- 
rroverſies , which She her ſelf has made in contradiQion . 
to the Primitive Faith of Chriſtians ; and therefore I can- 
not but commend her policy , that She will allow no 
body to be Judge of theſe Diſputes but her ſelf. Would 
all men ſubmit ro the Church of Rowe, it would certainly 
reſtore Peace and Unity to the Church , but to the great 
prejudice of Truth , and hazard of mens Souls, and we 
muſt not purchaſe a meer external Unity at this rate. 
Thoſe men oyer-yalue Unity, who part with Truth for , . 
or 
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for certainly the Unity of the Church is not more con- 
ſiderable than the purity of its Faith and Worſhip. | 


The Paper. 


Theſe Reaſons make me think a viſible Judze abſolutely 
neceſſary. | | 


Anſwer. 


What I have already diſcourſed, I hope, may occaſion 
ſome new and different thoughts of this matter ; bur 
ſince Certainty is the great and prevailing Argument, ler 
us turn the Tables, and fee what Certainty a Roman 
Catholick has. His Faith is rcfolved into the Authority 
of a viſible and infallible Judge. This I confels bids very 
fair, for he that follows an infallible Guide cannot err ; 
but whoever conſiders this matter carefully , will find all 
this talk of 7:f1//ibility dwindle into nothing. For, 

Firſt, Suppoſe there be an Infallible Nacdae: betore we 
can with certainty and aſſurance rely on him, we muſt 
certainly know who he is; for it is the ſame thing to 
have no infallible Judge, and not to know where to find 
him. And this is a Tifficulry which thoſe Perſons little 
conſider, who pleaſe themſelves fo much with the fancy of 
[ufallibility. For, 

1. Papiſts themſelves are not agreed about this matter. 
Some will have the Pope to be Infallible , as Peters Suc- 
ceſlor, and in his right. Others, the Church aflembled in 
a General Council; Others, neither Pope nor Council 
diſtin&tly and ſeparately conſidered , but a Council con- 
firmed by the Pope: Others, none of all this , but Tra 
dition is infallible. Infallibility they all agree to , bur: 
know not where this Infallibility is ſeared. Now what 
ſhall a doubting Proteſtant do , who has a mind to be as 


Infallible as any of them , did he know where to _ 
[ lus 
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this Infallibility 2 May he not as caſily chooſe his own 
Religion, and what Church he will live in Communion 
with, as which of theſe infallible Judges to follow 2 
Which ſoever of theſe he rejects ; he has a conſiderable 
party of the Church of Rome on his fide ; the only dit- 
ference is , that he is ſo far ſatisfied with their Reaſons 
againſt each other , that he rejects them all ; and he has 
good Reaſon for it ; for if God had intended to appoint a 
Judge to end all Diſputes, certainly he would have done 
this ſo manifeſtly, that there ſhould have been no dif- 
pute who this Judge is: For methinks a doubtful and 
diſputable Judge is not a very proper Perſon to end all 
Diſpures. 

2. Nay, according to the Dodtrine of the Roman Di- 
vines, it 15 not poſſible to prove either that there is ſuch. 
a Judge, or who this Judge is. For-if there be ſuch a 
Judge, he muſt be appointed by Chriſt, and then we 
_ look for his Commiſſion in the Goſpel; and yet the 
Church of Rowe will not allow us to know what the 
Goſpel is, or what is the Senſe and Interpretation of ic, 
bur from the infallib'e Judge. And thus it is impoſlible 
tro find out either the Judge or the Scriptures, becauſe we 
have no place to begin at. If we begin with the Judge , 
we are a little too 45" becauſe we have not yet found 
him ; and if we begin with the Scriptures, that is as bad, 
becauſe we cannot underſtand them before we have 
found rhe Judge ; ſo that we mult take one of them for 
granted without any proof , and by that find out the 
_ other, and thar is neither better nor worle, than to take 
them both for granted , which is an admirable Founda- 
tion for Infallibility, at all adventures to chooſe an in- 
fallible Judge , and then to believe him at all advyen- 
rures | 


Concerning a Judge of Controverſies. 59 


So that though men , who have always been broughr 
up in the belicf of an infallible Judye, may in time grow 
very confident of it, and take it for a firſt Principle , 
which needs no proof; yet I wonder how any Protc- 
ſtant, who has been taught otherwiſe, and if he acts 
wiſely and like an honeſt man, cannot believe ir, rill ir is 
proved to him , can eyer entertain ſuch a thought ; for 
let his Adverſary be never ſo ſubril, if he refolyes ro 
believe nothing but what he ſees proved , he may main- 
rain his Ground againſt him. As to repreſent this briefly 
in a Dialogue between a Papi/t and a Proteſtant. 

Papiſt. / pitty your Conditzon, Sir, to fee you live at 
ſuch uncertainties for your Religion, and obſtinately refuſe 
to conſult that living Oracle and infallible Judge , whom God 
hath placed in his Church, to decide all Controverſies in Faith 
and Worſhip. 

Proteſt . Sir, I thank you for your Charity ; and though 
I do not find my ſelf fo uncertain, as I perceive you think 
I am, yet I ſhould be glad of ſuch an infallible Guide as 
you talk of, if I knew where to find him. 

Pap. He is to be found in the Church of Rome ; for that 
is the Church which is the Pillar and Ground of Truth ; 
there is St. Peter's Chair, whom Chriſt made the Supream 
Governour of his Church, whom he commanded to feed his 
Lambs and his Sheep ; that Rock on whom Chriſt promiſed * 
to build his Church, and that the Gates of Hell ſhould not 
prevail againſt it ; and therefore in Communien with this 
Church, and in obedience to the Supream Paſtor of it, you 
cannot err. 

Prot. But pray, how ſhall I be ſure of this? 

Pap. Do you ask that now, when 1 have referred you ts 
ſuch plain Texts of Scridture for the proof of it 2 

Prot. Will you allv'y me then to interpret theſe Texts 
according to my own privace Judgment ? and why then 
may I not uſe my judgment in other matters ; for I think 
all the Articles of my Orced, are as plain in Ns 04; as 

I 2 that 
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that the Pope or Church of Rome is the Supream infalli- 
ble Judye ; and indeed if I muſt ſtand to my own judg- 
ment in this matter, I can find no ſuch thing in theſe 
Texts you have alledged. 

Pap. 7rur own judament ! no by no mean, this cau'es a! 
the Herejies in the World , that men will preſume to jude 
for themſelves. 

Prot. What courle muſt I take then? 

Pap. 10x muſt ſtand to the judgment of the Church , 
which cannot err; and whatever Hereticks ſay, ſhe will 
tell you, that theſe Texts prove the Churches Infalli- 
Vility. 

Prot. Hold Sir, what is it wc arc to. prove ? 

Pap. That the Church is Infallible. 

Prot. And this I muſt prove trom Scripture. 

Pap. es. 

Prot. And muſt not rcly on my own judgment neither 
for the ſ{cnſc of Scripturc, but on rhe interpretation of the 
Church. 

Pap. Rizht ! This is the true Catholick IV ay. 

Prot. That is, I muſt take the Churches word that ſhe 
is Infalliblc. 

Pap. No, Tou muſt believe the Scripture, which ſays ſo, 

Prot. But I muſt believe the Scripture, not becauſe I: 
_ underſtand this to be the ſenſe of it, but becauſe the 
Church ſo expounds it. 

Pap. Right! For Hereticks expound it otherwife. 

Prot. And. what is this then bar.to take the Churches 
word for her-own Infallibility 2 What difference is there. 
between taking the Churches word at the firſt or ſecond 
rcbound? To belicyc it, becauſe ſhe ſays it her ſelf ; or 
to believe it becauſe ſhe makes the Scripture ſay it? And 
thcrefore if this be all you have to ſay, I muſt c'en keep 
where I am, and rather content my felt without an in- 
fallible Judge, than pleaſe my ſelf with a meer imagina- 
tion of Infallibility without any Foundation to rely on, 
Thirdly, 
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Thirdly, And therefore the moſt learned Advocates of 
the Church of Rome are forced to grant , that we. haye 
no infallible Aſſurance of Infallibiliry ; for we cannot be 
infallibly certain which the truce Church is. The only 
way they pretend to find out the true Church, is by 
Marks and Notes of a Church , which they ſay indeed 
have a Moral certainty , though they arc not infallible - 
For according to their Principles, they mult not allow of 
any Infallibility without the ſentence and definition of an 
infallible Judge , for then Proteſtants may cr up for In- 
fallibility withour a Judge of Controverfies; and rherc- 
forc ſince there can be no infallible Judge ro determine 
who is the Judge of Controverſies, they muſt content 
themſelves in this matter with Moral certainty ; and this 
brings them to an even level with poor fallible Proteftants. 
They deal very hardly with us , if they will not allow 
that we may have at leaſt as much certainty of the Au- 
thority of Scripturc, and the true Senſe and Interpretari- 
on of it, as they can have of the Notes of the true 
Church, which muſt be owned for the infallible Judge; 
and if they be modeſt, and underſtand the weaknels of 
their own Caule, they ought to be very thankful to us, 
if we will allow them as much ; and may not we. then 
be as infallible as they ? For indecd it is impoſlible chat 
any Moral certainty thould grow up into Infallibili- 
ty. 
for inſtance : No man can be more certain of the 
Deciſions of an infallible Judge, then he is of his Infall:- 
bility ; and therefore if he have not an infallible certain- 
ty of the Infallibility of the Judge , he can't} have an in- 
allible certainty that he defines infallibly : And thus the 
wholc Faith of a Papiſt , afrer all their - brags of Infalli- 
bility is reſolved into Moral certainty ; juſt as the Fairlx 
of a Proteſtant is; only not with {o+ much reaſon. Let 
us take any one Article of our Faith, whercin Papiſts and 
Proteſtants agree, and ſee how much greater afſurance "y 

pitts . 
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piſts have of it than Proteſtants : As ſuppoſe that Feſus 
' Chriſt is the Eternal Son of God. A Proteſtant believes 
this, becauſe hz has all the Evidence that we can have 
for any thing of that nature; that the Scriptures of the 
New Teſtament were writ by infpired men, and that the 
words of Scripture in their moſt plain and obvious ac- 
ceptation ſignifie this , and therefore that this is the Do- 
&rine of Chriſt and his Apoſtles, who were infallible 
Teachers : So that the laſt Refolurion of our Faith is into 
the Infallibility of Chriſt and his Apoſtles, which we 
have all the Evidence of which Senſe and Reaſon can 
give us. On the other hand ; a Papiſt believes that 
Chriſt is the Etcrnal Son of God , becauſe the Church , 
which is infallible, teaches fo ; and he finds out the true 
Church by ſome Notes and Marks of a Church , which 
he thinks morally certain; and when he has found the true 
Church, concludes her to be infallible without more ado. 
Now it the Infallibility of Chriſt and his Apoſtles, be as 
good a Reaſon of Faith as rhe Infallibility of the Church 
or Pope of Rome, and if we have as good Evidence that 
the Goſpel was writ by inſpired men, and that ſuch 
words are contained in the Goſpel, as prove Chriſt to be 
. the Son of God, is they have of their Marks and Notes 
whereby they find out the true Church , then we have 
to the .full as much certainty and infallibility as they 
have. They have but a Moral Evidence at beſt of the 
Infallibilirty of their Church , and therefore are but mo- 
rally certain that their Church reaches right ; and there- 
fore if we have as much certainty as they have (and God 
forbid we ſhould have no more) our Faith is built upon 
as ſure a Foundation as theirs , without making a noiſe 
with Infallibility, which at laſt dwindles into ſome Arbi- 
trary Notes and Marks of a Church. 
And yer Fourthly, not to trouble our ſelycs at preſent 
with all the Notes and Marks which Cardinal Be/armine 
and others give of a truc Church, there is one Mark, 


without 
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without which it is impoſſible we ſhould be certain which 
is the true Church, and that is, that ſhe profeſles the 
rrue Faith and Worſhip of Chriſt. For this is eſſential to 
the Church, and there can be no Church without it : all 
other Marks may deceive us; for whatever other Marks 
there be , if there be not the true Faith and Worſhip 
of Chriſt, there cannot be the true Church; and there- 
fore when the ſtate of the Church, as it is at this day, 
is broken and divided into different and oppoſite Com- 
munions, whoever will find out the true Church , muſt 
examine her Doctrine and Worſhip. Be/larmine himſelf 
makes the Holineſs of Doctrine one eſſential Mark of 
the true Church, and yer Truth is antecedent to Holi- 
nels , and cqually eſſential. Now this is ſuch a Mark 
of an infallible Church, as makes her Infallibility uſelels, 
when we have found her. For we muſt underſtand the . 
rrue Religion before we can know the true Church , and 
can be no more certain , which is the true Church, than . 
we are which is the true Religion-; and therefore cannot 
reſolve our Faith into the Authority of the Church , be- 
cauſe we can know the true Church only by the true 
Faith, and therefore muſt have ſome other means of 
finding out the true Faith antecedent to. rhe Churches 
Authority ; for that which is a Mark to know ſomething 
clſe by, muſt be firſt known it ſelf. So that whereas 
the Churches Authority is thought ſo compendious a 
way to make men infallibly certain of their Religion, _ 
and to deliver them from thoſe uncertain Diſputes that 
are in the World , we cannot be certain which the truc 
Church is on whole Authority we mult rely , till we 
have examined that diverſity of Opinions which divide 
the C hriſtian Church , and have ſatisfied our ſelves on 
which ſide the Truth lies; and when we have done this, 
it is too late to appeal to a Judge, unkis we will un- 
do all we had done betoxe, and then we ſhall be to ſeek 
azain Which is the true Church. And what — 
then . 
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then has the Papiſt above the Proteſtant in the point of 
Certainty 2 When they cannot know which is that Church 
which they may ſafely truſt, without examining the truth 
of herReligion, and judging for themſelves, juſt as we do. 
We are concerned indeed to know which is the true Ca- 
rholick Church, not that we muſt receive our Faith upon 
her Authority ; for in order of nature we muſt know the 
truce Faith , before we can know the true Church , but 
becauſe we are bound to live in Communion with the true 
Catholick Church of Chriſt. 

Fifthly, And yet if they could find the Church wirh- 
out all this trouble , and Proteſtant uncertainty , where- 
ever they place their Infallibility , whether in the Pope 
or @ouncil , according to their own Principles , they 
cannot have ſo much as a Moral ccrtainty of it. As for 
the Pope , - though for Arguments fake we ſhould grant a 
true Pope to be infallible, yet it is impoſſible that any 
man can be certain , that there is a true Pope. For the 
Church of Rome teaches, That the intention of the Pric(t 
is neceſſary to the Sacrament ; that though he perform all 
the external part of it, yet if he do not intend to apply 
the Sacrament to ſuch Perſons , it is not applied. Now 
according to theſe Principles, who can tell whether this 
preſent Pope were ever Baptized , or ordained Prieſt or 
Biſhop; for if the Prieſts or Biſhops that did this did nor 
intend to do ir , he is fo far from being a true Pope , 
that he is no Chriſtian. Nay, if the Prieſts and Biſhops 
which Baptized and Ordained him , did intend to apply 
the Sacraments to him, yer if thoſe who Baptized and 
Ordained them did not intend to do it, then they were 
no Chriſtians nor Biſhops themſelves, and therefore could 
not confer Orders on him , and ſo upwards ſtill , which 
reduces the matter to the greateſt uncertainty in the 
World; for how is it poſſible to know any mans private 
Intention , when neither Words nor Actions ſhall be al- 
lowed a ſufficient declaration of it : And beſides this, if 

| a 
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a Pope be Simoniacally premoted, or Ordained by a Simo- 
niacal Pope, here is an Invalidity in his Orders, and then 
what becomes of his Infallibility > Nay , what ſhall we 
ſay of that long Papal Schiſm , when there were three 
Popes together, John 23. Gregory 12. and Benedif 13. 
who were all Depoſed by the Council of Corftarce, and 
Martin 5. choſe > Was there never a true Pope among all 
the Three > If there were, What Authority then had the 
Council to Depoſe them all, and chuſc a Fourth? And 
who knows to this day from whence the ſucceeding 
Popes have derived their Succeſſion? which may very 
much call the Popedom and Infallibility into queſtion. 
And then as for Councils , which conſiſt of Biſhops, 
there is the ſame incertainty about them, whether they be 
true Biſhops or not , as there is about the Pope; and be- 
ſides this, there are ſo many Diſputes, what makes a 
General Council when it is regularly called , and when 
they act Conciliariter, in ſuch a manner as a Council 
onghr to act, to procure the infallible Diretions of the 
Spirit, and to give Authority to their Decrees , that if 
Women and buſie Pcople cannot underſtand the Scri- 
ptures , and the Reaſons of their Faith, I am ſure they 
are much leſs able to underſtand what Councils they may 
ſafely rely on. 

But ſuppoſe we did know who this infallible Judge 
is, whether Pope or Council , and this Judge ſhould 
give us an infallible Interpretation of Scripture, and 
an infallible Deciſion of all Controycrſics in Religion , 
which the Church of Reme never could be perſwaded to 
do yet, and I believe never will, witneſs thoſe many 
fierce Diſputes which are among men of their own Com- 
munion ; and I think no man is cvcr the more infallible 
for a Judge, who will not exerciſe his Jnfallibility ; yet if 
rhis Judge ſhould infallibly determine all the Controverſies 
in Religion, we muſt cither hear ir from his own Mouth, 
or reccive it in Writing, or take it upon the report of 
K others. 
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others. As for the/firſt of theſe, there is not one in the 
World at this day , (that was preſent at the Debates of 
any General Countil, or heard them pronounce their. 
Decrees and Definitions , and I believe as few ever heard 
the Pope determine any Queſtion ex Carthedra, which - 
what it mcans, either they donot well underſtand, or have 
no mind to tell us. As for Writing ; when we ſee the Decrees . 
of a Council wfitten, we can have only a Moral aſſurance 
that theſe are the Decrces of the Council; and when we 
have them, it may be they are much more obſcure, and ſub- 
je to as many different Interpretations as the Scriptures 
are; that we can have no better aſſurance what the ſenſe of 
the Council,than what the ſenſe of rhe Scripture is; as Expe- 
rience tells us it isin the Council of 7rent,which the Roman 
Doctors differ as much about, as Proteſtants do abour the. 
ſenſ of Scripture; and rhough the Pope of Rome be made 
the Judge of the Senſe of Councils, yet it he will not de- 
rermine-it, what are we the better: .If one Pope approves 
Cardinal Be/armin's Expofition of the Council , and 
another M.de Meaux, though directly oppoſite to each 
other, as we ſte at this day, how ſhall we ever come to 
an infallible Certainty what the Counal has determined 2? 
Has not a Proteſtant, who ſtudies the Scripture , and uſes 
the beſt Reaſon and Judgment he has to underſtand ir, 
as much Certaimy and Infallibility as this comes to ? 
And yet how few are there, that have Time or Learn- 
ing to Read the Councils , which is a little more difficult 
than to Read the Scriptures in rhe Vulgar Tongue; and 
all rheſe Men- muſt truft entirely to the honeſty of their 
Prieſt, who, if ' he be honeſt, may be very ignorant , and 
yet the laſt reſolution of the Peoples Infallibility is into 
the honeſty and skill of their Prieſts; for how infallible 
{oeyer the Pope or Council be , they know no more of 
the matterthan what their Prieſts tell them , which is ſuch 
an Infallibility as the meaneſt Proteſtant. has no reaſon to 
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This I think is ſufficient to ſhew, how vain all this 
Talk of 7»fa4:bility is in the Church of Rome : though 
Proteſtants own themſelves ro be fallible Creatures, yer 
they are too wiſe to change their Moral Certainty for the 
Popiſh Infallibiliry. Had the Church of Rome as good 
Evidence for their Faith as the Church of England, it 
might admit of a Diſpute , whether they ſhould reject 
both , or caſt Lots which to chuſe ; but thanks be to 
Ged , there is no compariſon between them, and while 
we feel our ſelyes certain , let who will boaſt of being 
Infallible. 
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To ſome other 


ARGUMENTS 


Contained in the 


PAPERS. 


Aving thus largely conſidered the main ſup- 
port of the Roman Cauſe at this day, v2. 
the Pretence of an infallible Judge of Con- 
troverſies, the remaining Arguments will be 
more briefly anſwered , which I ſhall ſer 

down in order as I find them. 


The Paper. 


I don't know, ſuppoſing the Roman Errors not ' damnatle , 
how the Reformers can juſtifie themſelves ; and if they were 
fo, I can't make it agree with the Promiſes of the Gates of 

Hell 
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| Hell never prevailing , &c. except there were ſome other 
. Church in which Purity of Faith was preſerved ; which if 
there were , 1 wonder for Unities ſake ſo much commanded 
in Scripture, we did not joyn with that pare Church. 


Anſwer. 


In anſwer to this ſhort Paragraph , there are ſeveral 
things to be conſidered: * x. ' Whether the Exrors of the 
* Church of Rome be damnable. - 2. If they be not damna- 
ble, what Authority had the Church of Eg/ard to reform 
them. 3. If they be damnable , how - does Chriſt keep 
his Promiſe to his Church, 7hat the Gates of Hell ſhall 
not prevail againſt it. - 4. Concerning the Purity of Faith 
in other Churches, and our Union with them. 

1. As'for the firſt, Whether the Church of Rome be 
guilty of damnable Errors : If by damnable Errors be 
meant ſuch Errors as put men into a ſtate of damnation, 
this I dare not ſay : For this would out-do the Church 
of Rome herſelf in uncharitableneſs, to aſſert that all the 
Churches in the Roman Communion, and every Member 
of them as ſuch, arc in a ſtate of damnation. Bur if by 
damnable Errors be meant ſuch Errors as are very dan- 
gerous to mens Souls, and will greatly hazard their Sal- 
vation, or ſuch Errors as involve a Sin in them, as being 
a dire&t Breach of ſome Divine Law, and ſo aredamnable 
as cyery Sin is damnable , in this Senſe we do fay that 
the Church of Rome is guilty of damnable Errors. For 
to name no other at preſent, we do affirm and prove too, 
That the Worſhip of Saints and Angels and Images are 
expreſs Violations of the firſt and ſecond Commandments, 
and therefore arc great Sins againſt God. 

Now if you inquire , what the difference is between 
being guilty of damnable ſins, and being in a ſtate of 
, damnation, the Anſwer is plain and eaſy: For a ſtate 
of damnatien is ſuch a ſtate wherein, if a man cammit 
| damning 


damning fins, he has no right and title to Pardon , For- 
giveneſs, and Salvation,though he repent of all his known 


and unknown ſins. This is the condition of all thoſe - 


who are not received into the Chriftian Church by Faith 
and Baptiſm ; for the Chriſtian Church only is a ſtate 
of Salvation ; For there is no other Name given under Fea- 
ven, whereby men can be ſaved, but only the Name of Chriſt. 
So that thoſe who are out of the Church and Goſpel Co- 
venant , are not only guilty of damning ſins, but are in 
a ſtate of damnation , for they have no Covenant-right 
to Pardon and Salvation. But thoſe who believe in Chriſt, 
and are in Covenant with him by Baptiſm, though they 
may be guilty of damning ſins, yet they are not in a 
ſtate of damnation , becauſe they have a right to Pardon 
upon their Repentance ; and this is the Condition of the 
' Church of Rome; they profeſs the true Faith of Chriſt, 
' and are in Covenant with him by Baptiſm, and there- 
fore though they may be guilty of damning Errors , yer 
they 'are in a ſtate of Salvation, that is, they are: not 
excluded from the Covenant of Grace ; and therefore the 
Members of that Communion, who live- vertuous lives , 
and heartily repent -of all their known and unknown ſins, 
may find Mercy with God. Thus Sr. Paul! rells as of 
thoſe who ho/d the Foundation , that is, Faith in Chriſt 
Feſus, that if they build Hay and Stubble upon this Forn- 
dation, that- is, falle and erroneous Dottrines and Wor- 
thip, /uch a man ſhall ſuffer loſs in that his Work ſhall be 
tarnt, yet he himſelf jhall be ſaved, yet ſo as by fire,x Cor. 
3: IT, 12, 13, 14, 15. where Fire catimot refer to the-Fire 
of Purgatory, becaule it is the Fire of the day of Judgment, 
which is called the day that ſhall be revealed by Fire , 
verſe x3. and the. Works which ſhall be burnt, is. the #/ 

ant] Stubble which is built on the Foundation ; that is, thoſt 
erroneous Dodtrines or corrupt Worſhip which men re- 
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tan ropether with the Faith of Chriſt ; thefe Works ſhall 


be 'burnt , that is, condemned in that day which is re- 
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vealed by Fire, which conſumes thoſe Works,as Fire does 
Hay and Stubble: And as for the Perſons themſelves, the 
Apoſtle tells us that they ſhall ſuffer loſs , that they ſhall 
be ſaved, but ſo as by fire. Where to ſuffer loſs is oppo- 
ſed to receiving a Reward ; if a man's Work abide , he 
ſhall receive a Reward ; if any man's Work be burnt, he 
ſhall ſuffer loſs; which plainly ſignifies , that ſuch erro- 
neous Chriſtians ſhall not receive ſuch a Reward as is 
prepared for ſound and orthodox Believers: And that 
Phraſe, to be ſaved, but ſo as by fire, at leaſt ſignifies , 
that at the day of Judgment ſuch men ſhall very difh- 
cultly eſcape burning with their Works, though they 
ſhall be finally ſaved by their Faith in Chriſt. But whart- 
ever be the meaning of ſome particular Phrales in this ob- 
ſcure Texr, ſo much is very plain in it; that men who 
build Hay and Stubble upon the Foundation, 7.e. who be- 
lieve in Chriſt , though with a mixture of many vain 
and hurtful Superſtitions , ſhall yer, it their lives be ho- 
ly and vertuous, be ſaved by the Faith of Chriſt, though 
with ſome loſs and hazard ; which makes the caſc of ho- 
neſt men, who live in very corrupt Communions , not 
perfetly hopeleſs. And in this ſenſe it is that we grant, 
That Salvation may be had in the Church of Rome ; 
though this is no Reaſon for any man to chooſe the Com- 
munion of a corrupt Church, becauſe there is a poſſbili- 
ty of Salvation in it. However, this ſhews what a great 
miſtake this Paper is guilty of , where it is ſaid , That 
the beſt Chriſtians in the Church of Rome , which believe 
ſuch damnable Doftrines , can be ſaved only by Ignorance, 
which moſt Proteſtant Divines believe the Pagans them- 
ſelves may be. For though invincible Ignorance is an e- 
qual Excuſe for Pagans and Chriſtians, yet when this Ex- 
cuſe is allowed , Pagans have not ſuch a right to Salva- 
tion as Chriſtians haye. Ignorance may excuſe, but can- 
not ſave. It is only Faith in Chriſt ſaves us, which corrupr 
Chriſtians have,and Pagans have not, which is an eſſential 
diflerence. Secondly, 
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Secondly, Suppoſe the Errors of the Church were not 
damnable, why - might not the Church of England re- 
form ſuch Errors as are not damnable ? Suppoſe they on- 
ly obſcure the Glory of Chriſt's Mediation, and are dan- 
gerous temptations to fin, or hinder the Edification of 
the Church, or betray men to falſe Notions of God and 
of Religion, though they are not in themſelves damnable, 
why may not ſuch Errors as theſe be reformed 2 If the 
Church of Rowe were convinced that ſhe were guilty of 
ſuch Errors, ought ſhe not to reform her ſelf? And is 
not every Church in duty bound to preſerve her Faith 
and Worſhjp as pure and uncorrupt as ſhe can? And 
why then is not the Church of Eng/and bound to do ſo? 
If indeed the Church of Rome had a Supream Power over 
the Church of Frg/and , that nothing could be done 
without her Approbation and Order, then we would 
grant, that in caſe of tolerable Errors, ſuch a dependent 
Church could not reform it ſelf , without the conſent 
of irs Superiour ; as no private Chriſtian can reform the 
Church whercin he lives, without the conſent of the Go- 
vernours of it. But we ſay, that every National Church 
has the Supream Independent Power within her ſelf, and 
therefore may correct any abuſes and corruptions which 
are crept into her Communion, without _y leave of 
the Biſhop of Rome, or any other Church in the World ; 
and this juſtifies the Reformation of the Church of Eng- 
land, if ſhe reformed nothing but what was erroneous , 
though the Errors were not damnable; for all Errors 
ought to be reformed when they are known, if rhe Re- 
formers have juſt Authority to do it ; and fuch Errors 
as are damnable, will juſtific any man to reform him- 
ſelf, and all that he can convince of fuch Errors; for c- 
very man has Authority to ſave his Soul. 

Thirdly, If the Church of Rowe be guilty of damnable 
Errors, how docs Chriſt perform his Promiſe to his 
Church, That the Gates of Hell ſhall -m prevail againſt 
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jt 2 Now the difficulty of this Objection conſiſts only in 
the ſound of thoſe Phraſes , the Gates of Fel/;by which 
ſome underſtand, that the Devil ſhall never be able to 
corrupt the Faith of the Church , for if he can do that, 
then ſay they , he prevails againſt the Church. Bur 
mA «Ay ſignifie only deſtruQtion ; for Fades is pro- 
perly the ſtate of dead men , who are laid under ground, 
and appear no more in this World ; and therefore when 
our Saviour promiſes, that rhe Gates of Hadcs ſhall not 
prevail againſt his Church , the meaning is, rhat there 
ſhall always be a Church in the World , profeſſing thar 
Faith which here Peter had*profeſſed , and whereon Chriſt 
promiſed to build his Church, viz. That Feſus Chriſt is the 
Son of the living God. And ſuch a Church there has been 
in the World ever ſince; and the Church of Rome it ſelf, 
notwithſtanding all the Corruptions that are in it, is ſuch 
a Church. 

Bur that the Church may be over-run with great and 
damning Errors , is evident from St. Paul's Prediction of 
the Apoſtacy of the later days, When the Man of Sin 
ſhall be revealed , the Son of Perdition; who as God, fit- 
teth in the Temple of God , ſhewing himſelf that he is God, 
2 Thelſl: 2. 3, 4. For whofoeyer this Man of Sin is, he 
ſits in the Temple of God, that is, in the true Church of 
Chriſt; and while the Man of Sin fits in the Church, we 
need not doubr, but he brings ſome damning Errors with 
him; and yet it is the Temple of God, even when the 
Man of Sin fits there. 

Fourthly,” As for the laſt thing mentioned , it is ſuM- 
ciently known, that there were a great many Chriſtian 
Churches in the World , at the time of the Reformation, 
who did not own the Uſurpations of the Church of Rome ; 
and though they might have Errors of their own , yet 
not of ſuch fatal conſequence : But if- all rhe Chriſtian 
World had bcen equally corrupted at: that time ,. it had 
been the ſame, thing-to us ; for Corruptions ought to be 
re: 
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reformed, and we had Authority to reform our ſelves. 
And as for joyning in Communion with other pure 
Churches, we do fo ; we own all pure Churches , nay, 
are ready to communicate with Churches which have 
ſome Corruptions in their Conſtitution, if they be tole- 
rable, and do nor render their Communion ſinful, which 
is all the Obligation we have to communicate with any 
Church: For if by Communion they mean , that we 
ſhould have put our ſelves under the Government and 
Authority of any other Church, ( which is the Senſe of 
Communion in the Church of Rome , which thinks no 
Church in Communion with her without ſubmirring to 
her Authority ) we beg their pardon for that ; we will 
communicate with other Churches, as Friends and Equals 
and Brethren, but not as Subjects. 

Secondly , The next Argument for a viſible Judge , 
which the Paper inſiſts on, is, That without ſuch a Judge, 
we canuot know that every particular Book of Scripture is 
Canonical. And- here are a. great many Objections ſtarted 
againſt the Authority and certainty of the Canon, which 
much more become Scepticks and Infidels, than Chriſti- 
ans of any Communion. I do not think them worth 
tranſcribiag , for this Argument may be anſivered with- 
out anſwering theſe Objections, which the Church of 
Rome is as much concerned to anſiver, as we. For thoſe 
who originally made theſe Objetions, will not be pur 
off wi the Authority of a Judge, without a rational 
Solution of theſe. Difficulties ; and thoſe, who grant,thar 
there is no-other Anſwer can be given to them , bur to 
reſolve the credit of the Canon into the Authority of a 
Judge without any other Reaſon, give up the Caufe of 
Chriſtianity to Infidels , who deſpiſe the vain pretences of 
ſuch a Judge. 

If we cannot know what is Canonical Scripture with- 
out a Judge , how ſhall we know whether there be a 


Judge 2 For there is no way to know this but by the 
L 2 Scriptures ; 
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Scriptures ; if rhere be no ſuch Judge appointed in Scrip- 
rure, we have no reaſon to own him, and if we cannot 
rell what Scripture is without a Judge, how ſhall we find 
the Judge by the Scriptures 2 And though. che Objection 
be made only againſt ſome particular Books of Scrip- 
rure , yet in truth it cqually lies againſt the whole 
Canon. For if we can know any one particular Book of 
" Seripture withour a Judge, why: not the reſt? No ! 
ſome of them have been doubred of ; Right! by ſome 
Churches, who did not know them , till they were fatis- 
fied by thoſe Churches, which kept thoſe Sacred Records, 
that they were true and genuine. But the Queſtion is , 
Whether a Book, which has been doubted of, when that 
doubr is removed , have not as certain Authority as the 
reſt. If it could not then, and cannot to this day, be 
proved to be genuine, why is it reccived 2 What Obli- 
gation are we under to own it ? If any Books, which we 
call Canonical , were ſtill doubtful, it is more natural 
* and reaſonable ro rcjet them, than to {ſet up a Judge 
wirhour any Authoricy , to give Authority to them. 
For whether any Book of Scripture be Canonical is matter 
of Fact, and-the Doors of the Church of Rome them- 
ſelyes do not extend Infallibiliry to matters of Fat ; and 
then by their own confeſſion , there can be no infallible 
Judpe of the Canon of Scripture , but we mult content 
our ſelves with ſuch Moral certainty as:may be had, And 
if Catholick Tradition be ſo uncertain , that we- cannot 
learn-the Canon of Scripture from it, what becomes of 
the Authority of all their* unwritten Traditions , which 
they ſo much boaſt of 2 Thus ſome men, it they can 
bart make a ſhew of ſaying any thing , never attend to 
Conſequences , nor conſider whether their Objections do 
not make as much againſt themſelves, and common Chri- 
ſtjanity, as againſt Proteſtants. 


Thirdly, 
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Thirdly , The laſt Argument is, That the Author of 
the Paper can't make thoſe Articles of the Niceze Cerced, 
One Holy Catholick Apoſtolick Church, the Communion 
of Saints , agree with the Proteitant Religion. Here is a 
little blunder in - cafling this the Niceze Creed , though 
caſily pardonable; for it is a jumble of the Apoſtles and 
Niceue Creed together. The Holy Catholick Church, the 
Communion of Saints, is in the Apoſtles Creed ; One Ca- 
tholick Apoſtolick Church, the Nicene Creed. And why 
does not this agree with the Proteſtant Religion 2 For we 
profeſs to believe both theſe Creeds as ſincerely , as the 
Church of Rome. | 

No! How can they be One, who diſagree by adding 
in Faith, or diminiſhing from it, who do not communi- 
catc together in Prayer or Sacraments, when they are not 
agreed in the Eſſential things, how are they One 2 Right ! 

hurches which differ in Eſſentials are not One , bur 1 
hope rhere are few Churches do that; I am ſure they 
can never prove, that we deny any Eſſential and Fun- 
damental Article of Faith. If this proves any thing , ir 
proves, That all the ſeparate Communions of Chriſten- 
dom are not one Church; and what then? How is the 
Church. of Ezg/aud more concerned in this, than the 
Church af Raome 2 Cant. we believe one Church in the 
Creed, as well as the Church of Rome, notwithſtanding 
all the Diviſions of Chriſtendonr? Do the meer Diviſions 
of Chriſtendom prove the Chureh of Rome to be that 
Qne Church, or that the Church of Eg/and is no Mem- 
ber of this One Church in the Creed ? The Church is 
but One, from the firſt planting of ic by the Apoſtles ta 
the End of the World, and the Church of Rome, as well 
as We, muſt own, that it is but one Church ', notwith- 
{tanding the ſeveral Diviſions that have been in it in the 
firſt Ages of the Church as well as now ; and therefore 
the Unity and Communion of the Church muſt not be 
eſti by any one Ape of the Church ; bur way or 24 
lLOUCK. 
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ſtolick Age muſt be the Standard of Catholick Unity and 
Communion, as it is'of the Catholick Faith. 

Suppoſe all rhe Churches of the World at this day 
were in Communion with the Church of Rome,. excepting 
the Church of- Exg/and. Why then, youll ſay, it would 
be plain the Church of England were ſeparated from. the 
whole*Church of Chriſt, and from Catholick Commu- 
nion. Right! from the Church of this Age; bur the 
whole Church of this Age is bur a very little part of 
the Catholick Church , were it found and Orthodox ; 
for I hope they will allow the Apoſtolick Churches, and 
the Churches.of the three firſt Ayes, to be the beſt and 
pureſt parts of the One Catholick Church , and that we 
muſt ſtill maintain Communion with them; if then the 
Church of England were ſeparated from all the Churches 
of this Age, yer if ſhe be in Communion with the A- 
poſtolick and Primitive Churches, ſhe is in Catholick 
Communion ſtill, if the Apoſtles themſelves were in 
Catholick Communion. To know then, whether the 
Church of England be a true Catholick Church, and in 
Carholick Communion , we are not ſo much concerned 
to enquire what Churches ſhe communicates with now, 
as whether ſhe be in the Apoſtolick Communion; which 
is the Fountain and Original of Catholick Communion. 
Now 'if the Conſtitution of the Church of E»g/and be 
ſuch as to Doarine, Worſhip, and Government , that the 
Apoſtles themſelves would hve owned our Communion, 
had we been in their days; how do we come to be 
Schiſmaticks now , and out of Catholick Communion ? 
For-if Catholick Communion be the Communion of the 
whole Catholick Church, from the Times of Chriſt and 
his Apoſtles to the End of the World, which is but one 
Church ; and the Apoſtolick Churches are the true Mea- 
ſure-and Standard of 'true Catholick Communion , then 
thoſe Churches , which to this day are in Communion 


with the Apoſtles, are in true Catholick Communion. 
And 
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And this Teſt we will ſtand by, though I would nor 
adviſe the Church of - Rome to dot ſo. T 

Let us conſider, whether the Apoſtles would have re- 
jected our Communion for thoſe Reaſons , for which the 
Church of Rome now rejects 'us? Would St. Paul have 
rejected our Communion , becauſe we will not worſhip 
God in an Unknown Tongue ? which he himſelf Forbids, 
x Cor. 14. becauſe we will not worſhip Saints and An- 
gels, and Images? which the Romani/ts confeſs, was nei- 
ther Commanded-nor Practiſed in thoſe days, and which 
we ſay was Forbid then, and underſtood to be fo by all 
Chriſtians. For not owning the Supremacy of Peter, 
when St. Paul himſelf withſtood him as much, as we do 
the Pope of Rome, and upon a much leſs occaſion, Gal. 2. 
11,&c.2 And the African Churches long after, in-the 
days of St. Cyprian, and by his Authority , forbad all 
Appeals to 6 Biſhop or Church of Rowe. In a word, 
Would the Doctrine of 7ranſub/tantiation , the Sacrifice of 
the Maſs, Indulgences , Purgatory , Communion in one kind, 
private and ſolitary Maſſes, and the like, been thought a 
juſt Reaſon in the Apoſtles days ro deny Communion to 
all choſe Churches, which _— them ? 

The Church of England. is in Communion with all 
thoſe Churches from the Apoſtles days till now , who 
never owned nor impoſed thoſe DoCtrines and Practices, 
for which we now Separate from the Church of Rome, as 
neceſſary Terms of Communion , which upon Inquiry 
will be found a much more Catholick Communion , than 
that of the Church of Rome ; for we Communicate with 
more Ages, and with more Churches than they do. The 
Church of Rome, as now conſtituted in all its parts and 
proportions, is no Older than the Council of 7rent, which 
is ſome time ſince Luther; that we may with more Reaſon 
ask them , Where their Church was f Pos the Council of 
Trent 2 than. they. ask us , Where our Church was before 
Luther > We find our Church in irs Doctrine, Worſhip, 
and 
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and Government, in the Apoſtles days; but their Church 
' was not made all at a time, but one Age brought in one 
. Corruption, another another. Some aſpiring Popes began 
the Encroachments upon the Liberties of other Churches, 
-and others kept the ground their Predeceſſors: had got, 
. and as they had opportunity made new Conqueſts , and 
thus by degrees it grew up into a Papal Omnipotency. 
Some thinking Monks ſtarted ſome uncouth Opinions, 
which were toſſed about for a while in Diſputes, and it 
they were ſuch as might be of 'uſe to advance the Power 
of the Pope, or of the Prieſt, they began to be counte- 
nanced at Rome, and that made honeſt men cautious of 
Oppoſing ; and then they grew up into received Dodctrines , 
and when it was ripe for that purpoſe, they were dubbed 
Articles of- Faith ; andar length were digeſted into method 
| and order, refined and poliſhed , and received their laſt 
. Authority from the pack'd Conventicle of 7rent. And 
' will any man call this Catholick Communion , the di- 
viding Terms of which were wholly unknown to the 
beſt and 'pureſt Ages of the Church ,- crept in by degrees 
in ſeveral later Ages, and neyer received its accompliſh- 
ment and perfection till ſince the Reformation it ſelf, and 
is now already in the wane , and almoſt expounded into 
Proteſtant Hereſie (at leaſt ſo they would perſwade us) 
by the Biſhop of Meaux , and our Modern Repreſenters. 
However this ſhews, how among all the Diviſions of 
Chriſtendom, we can prove our ſclves to be a Catholick 
Church, and in Catholick Communion , which is all that 
we at preſent are concerned for ; and letthe Church of 
Rome do as much for her ſelf, if ſhe can. Upon theſe 
Principles ſhe now rejects us , it is plain, ſhe muſt have 
| pln Communion to the Apoſtolick Churches , and I 
am ſure they would have denied Communion to her; and 
What is become then of her Catholick Commumon, which 
{huts out the Apoſtles and Apoſtolick Churches ? 


; The 
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The Paper. 


And, how in the Communion of Saints > For that which I 
think makes a Corporation become a Body of Men , us the 
Obligation impoſed on thoſe who live in that Corporation, to 
be Thief to the peculiar Laws and Government there eſta- 
bliſhed for even f thoſe that make Scripture their Rule of 
all thoſe Churches. 

Anſwer. 


I ſuppoſe the latter part of this is cither falſe or haſtily 
writ: If the meaning be, that the whole Chriſtian Church 
is ſuch a Corporation as is under the ſame individual 
Government, or one governing Hcad, who mult give Laws 
to the whole Church ; this we utterly deny, _ it ought 
to have been proved. Chriſt at firſt commirted the planr- 
ing and governing his Church to Twelve Apoſtles , who, 
as St. Cyprian affirms, had all cqual Power and Authority, 
though Chriſt named Peter only in beſtowing the Apoſto- 
lical Power,not to give'Peter any Superiority over the reſt, 
but only to ſignifie, That Unity and harmony of conlent, 
which ought to be among them in exerciſing the Apoſto- 
lical Power,that they were all to act as one Man. The Apo- 
ſtles left their Power to the Biſhops of the ſeveral Churches, 
who had the immediate InſpeQion,and Soverain Power over 
their own Churches,as the ſameFather trequently aſlerts,but 
yet were to govern their ſeveral Churches with mutual Ad- 
vice an& Conſent.So that the Unity of particular Churchcs 
conſiſts in their Obedience and SubjeQion to their Biſhop, 
and in the Communion of all the Members of it in all acts 
of Worſhip and Diſcipline ; and thoſe who ſeparate from 
the external and viſible Communion of the Church wherein 
they live, without neceſſary and unavoidable Reaſons, are 
Schiſmaticks , who cut themſelves off from the Body of 
Chriſt. The Communion of the Catholick Church con- 
M FO 
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and Government, in the Apoſtles days; but their Church 
' was not made all at a time, but one Age brought in one 
. Corruption, another another. Some aſpiring Popes began 
the Encroachments upon the Liberties of other Churches, 
-and others kept the ground their Predeceſfors- had got, 
. and as they had opportunity made new Conqueſts , and 
thus by degrees it grew up into a Papal Omnipotency. 
Some thinking Monks ſtarted ſome uncouth Opinions, 
which were toſſed about for a while in Diſputes, and it 
they were ſuch as might be of 'uſe to advance the Power 
of the Pope, or of the Prieſt, they began to be counte- 
nanced at Rome, and that made honeſt men cautious of 
Oppoſing ; and then they grew up into received Doftrines , 
and when it was ripe for that purpoſe, they were dubbed 
Articles of- Faith ; andar length were digeſted into merhod 
. and order, refined and poliſhed , and received their laſt 
. Authority from the pack'd Conventicle of Trent. And 
' will any man call this Catholick Communion, the di- 
viding Terms of which were wholly unknown to the 
beſt and pureſt Ages of the Church ,- crept in by degrees 
in ſeveral later Ages, and neyer received its accompliſh- 
ment and perfection till ſince the Reformation it ſelf, and 
is now already in the wane , and almoſt expounded into 
Proteſtant Hereſie (at leaſt ſo they would-perſwade us) 
by the' Biſhop of Meaux , and our Modern Repreſenters. 
However this ſhews, how among all the Diviſions of 
Chriſtendom, we can prove our ſelves to be a Catholick 
Church, and in Catholick Communion, which is all thar 
we at preſent are concerned for ; and letthe Church of 
Rome do as much for her ſelf, it ſhe can. Upon theſe 
Principles ſhe now rejects us, it is plain, ſhe muſt have 
denied Communion to the Apoſtolick Churches , and I 
am ſure they would have denied Communion to her; and 
What is become then of her Catholick Communion, which 
{huts our the Apoſtles and Apoſtolick Churches ? 
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The Paper. 


And, how in the Communion of Saints > For that which 1 
think makes a Corporation become a Body of Men , is the 
Obligation impoſed on thoſe who live in that Corporation, to 
be Tied to the peculiar Laws and Government there eſta- 
bliſhed for even od thoſe that make Scripture their Rule of 
all thoſe Churches. 

Anſwer. 


I ſuppoſe the fatter part of this is cither falſe or haſtily 
writ: If the meaning be, that the whole Chriſtian Church 
is ſuch a Corporation as is under the ſame individual 
Government, or one governing Head, who mult give Laws 
to the whole Church ; this we utterly deny, a it ought 
to have been proved. Chriſt at firſt commirted the planr- 
ing and governing his Church to Twelve Apoſtles ,* who, 
as St. Cyprian affirms, had all equal Power and Aurhority, 
though Chriſt named Peter only in beſtowing the Apoſto- 
lical Power,not to give'Peter any Superiority over the reſt, 
but only to ſignifie, That Unity and harmony of conlent, 
which ought to be among them in exerciſing the Apoſto- 
lical Power,that they were all to act as one Man. The Apo- 
{tles left their Power to the Biſhops of the ſeveral Churches, 
who had the immediate InſpeQion,and Soverain Power over 
their own Churches,as the ſameFather trequently aflerts,bur 
yer were to govern their ſeveral Churches with mutual Ad- 
vice an& Conſent.So that the Unity of particular Churches 
conſiſts in their Obedience and SubjeQion to their Biſhop, 
and in the Communion of all the Members of ir in all acts 
of Worſhip and Diſcipline ; and thoſe' who ſeparate from 
the external and viſible Communion of the Church wherein 
they live, without neceſſary and unavoidable Reaſons, are 
Schiſmaticks , who cut themſelves off from the Body of 
Chriſt. The Communion of the Catholick Church _ 
M is 


82 Concerning a Judge.of Controverſies. 

ſiſts not in the SubjeCtion of one Church to another, bur in 
the Profeſlion of the ſame Faith , - and in the — 
and Concord of . their Biſhops , in owning each others 
Churches, and maintaining Communion with them upon 
Catholick Principles, and governing their Churches, as far 
as is expedient, by common Rules of Worſhip and Diſci- 
pline. This then being the Conſtitution of the Catholick 
Church, ler fs briefly conſider, what it is that unites pat- 
ticular -Churches in Catholick Communion. 

x. Every particular Church which profeſſes the true Faith 
of Chriſt, is part of the Catholick Church, and by virtue 
of rhis Catholick Faith is ſo tar in Communion with the 
whole Catholick Church ; and thus we own the Church of 
Rome her {elf to be part of the Catholick Church ; for ſhe 
profeſſes the truc Faith of Chriſt, though with a-great:mix-. 
ture of dangerous Errors. 

2. The Communion of particular Churches does not 
conſiſt in uſing the ſame Liturgies, or external Rites of 
Worſhip, if their Worſhip be a true Chriſtian Worſhip, and 
agreeable to the general Laws of the Goſpel ; for every 
Church has Authority within her ſelf to dire and model 
her own Worſhip; and therefore if there were no fault in 
it, yet the Church of Fxg/axd is not bound to receive her 
| Liturgies and Worſhip from the Church of Rome, but 
may uſe her own-. without being charged with Schiſm for 
doing {o. 

3. Every Catholick Church is. bound to receive cach 
others Members to Communion , when they come among 
them, which makes them all but one Church, one Society 
and Body, the Members of which have a mutual right and 
intereſt in cach other; and therefore it is a Principle of 
Catholick Communion, not to adhere ſo ſtiffly to the Rites 
and Uſages of our own particular Churches,as not to com- 
municate with other Churches,who uſe different Rites from 
opr own, it they be innocent. Thus far all things are 
plain and eaſie ; bur-the difficulty 1s, how we ſhalkmain- 

tan 
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tain Communion with thoſe Churches , which teach-yery 
erroneous Doctrines , or uſe very corrupt -and ſufpetted 
kinds of Worſhip. And therefore, | 

Fourthly,How corrupt ſoever any Church be, if ſhe ſtill 
retains the true Faith of Chriſt, we muſt own her for a 
Chriſtian Church, though a corrupt one, which is one de- 
gree of Communion with her , to own her of the ſame 
Body with our ſelves, though as a ſick or rotten Member. 
This was the Charge againſt the Nowatians and Donati/ts, 
not only that they had ſet up a diſtin and ſeparate Com- 
munion, bur that they Un-churched the Catholick Church, 
and therefore Re-baptized thoſe who had been Baprized in 
the Catholick Communion, as if they had been Infidels 
before. So that if there be any true Church in the World 
beſides the Church of Rome, the Church of Rome muſt ne- 
ceſſarily be Schiſmatical, becauſe She Un-churches all other 
Churches but her ſelf, and therefore can have no degree of 
Communion with them, as with Chriſtian Churches ; 
whereas we own the Church of Rome her ſelf to be a truc, 
though a very corrupt Church,and therefore maintain ſome 
degree of Communion with her. 

Fifthly, For it is evident, Thar if any particular Church 
do teach any erroneous Doctrines, we muſt not maintain 
Communion with herin her Errors: for no Man is bound 
ro believe that which is falſe. But then we muſt diſtinguiſh 
between Errors; for a Church may be guilty of ſome ſpe- 
culative Errors, which may do no great hurt tro common 
Chriſtianity,and then we may very ſafely communicate with 
that Church,if they do not impoſe on us the belict of thoſe 
Errors; which few Churches do, but upon their own im- 
mediate Members, excepting the Church of Rowe. As for 
Inſtance; The Lutheran Dodtrine of Conſub/tantiation is as 
falſe and groundleſs, though not altogether as abſurd as the 
Popiſh DoQtrine of 7 ranſubſtantiation ; but yer I would 
make no ſcruple of communicating with aL«theray Church, 
where I may do it without vottitig my belief of Con- 
M 2 ſubſtantiation ; 
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Julantiation ; and upon theſe Principles the Lutheranand 
Calviniſt Churches may communicate together , keeping 
their private Opinions to themſelves without impoſing 
them upon each other. Butif any Church which profeſſes 
{ome ſpeculative Errors, willnot admit us to Communion 
without profeſſiag the ſame Errors, we muſt own them for 
true Churches ſtill, and profeſs our readineſs ro communi- 
cate with them in all as of Worſhip,if we may be allowed 
ro do it without owning their Errors; and this makes us in 
Communion with that-Church, and that we do not actu- 
ally communicate is none of our faulr, but the fault of thoſe 
who deny it. If the Errors be ſuch as are not meerly ſpe- 
culative, bur corrupt their Worſhip , then indeed we muſt 
not only diſclaim their Errors, but we muſt nor joyn in 
thoſe acts of Worſhip, which arc corrupted by them ; as 
the Popiſh Mas is by the DoAtrine of 7 ranſubſtantiation. If 
their Worſhip be partly pure, and partly corrupt, then not- 
withſtanding their Corruptions, we muſt be ready to joyn 
with them in all thoſe ats of Worſhip, which are not cor- 
rupted, If their Worſhip be generally corrupt, as it is in. 
the Church of Rome, by their Latin Service, and Maſs, and 
Ave-Maries, and frequent Addreſſes to Saints and Angels in 
thoſe very Litanies, wherein they pray to God and Chriſt, 
we muſt wholly abſtain ; but admoniſh and pray for them: 
25 Brethren, and excrciſe all other acts of Chriſtian Com- 
munion, if they will admit of any. 

By this we ſee, that there are ſeveral degrees of Commu- 
nion between diſtin particular Churches , and therefore it 
does not preſently follow , that becauſe Churches divide 
Communion in acts of Worſhip, they do. not belong to 
the ſame Body. The true Catholick Faith, whatever Errors 
and Corruptions they arc guilty of, makes them ſo far Ca- 
tholick Churches, and while we own them Members of 
the ſame Body, to which we our ſelves belong, though we 
do not communicate in their Errors and Corruptions , we 
arc {till in Communion with them; and upon theſe —_ 
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ples, notwithſtanding all the Diviſions of Chriſtians , 
there is but one Church ſtill , ro which all Churches be- 
long, who profeſs the true Faith of Chriſt , unleſs any 
exclude themſelves from this Catholick Unity, by wholly 
cxcluding others. 


Secondly, The next Inquiry in the Paper is, How the 
Church can be called Fly, if for ſo many hundred years, 
as our Church teaches in the Flomily againſt Idolatry, the 
whole Church of Rome has been guilty of Tdolatry) This 
being the whole of the Argument, I ſhall not tranſcribe 
the words. Now ſuppoſe the Church of Rome were the 
whole Church, and had tor ſome Centuries been guilty 
of Idolatry in the Worſhip of Saints and Images , and 
the Virgin Mary; yet they belong to the Holy Church , 
juſt as they belong to the Church ; by retaining the true 
Faith of Chrift , they are a true Clurch , though the 
many Errors they have added, make them a very cor- 
rupt Church : And thus by profeſſing the holy Faith,and 
. owning the great Principles and Dodtrines of Holineſs, 
they arc a Holy Chureh , though their Holineſs may be 
far from being perfect, intire, and uncorrupr, as well as. 
their Faith. | 

When Holine(s is attributed ro rhe viſible Church , it 
cannot ſignifie Internal Holineſs and Sandtification , for 
good and bad men are intermixt in the Church; and if 
the Church muſt be holy in rhis ſenſe, all the Members 
of it muſt be impeccable as well as infallible. But Holi- 
neſs ſignifies either their State or their Profeſſion. That 
they are in Covenant with God, and fo his holy and pe- 
cular People, as the Jews were under the Moſaical Cove- 
nant, who are therefore upon this account often called a 
holy Nation, even when they. were guilty of Idoſatry in 
worſhipping the Golden Calt, and had few viſible Marks 
of Holineſs in their Lives ; and for the ſame Reaſon the 
Chriſtian Church, which now ſucceeds into the Priviledg- 
cs. 
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" £8 of the Jewiſh Synagogue, are called Saints, the Elef 
and Choſen People of God, to ſignifie that now God owns 
none for his People, but thoſe who are admitted into the 
Chriſtian Covenant. And in this ſenſe no Church can 
ceaſe to be a holy Church , without ceaſing to be a 
Church. 

' But then the Chriſtian Church is holy by Profeſſion too, 
and that in a more eminent manner than the Jewiſh 
Church, becauſe ſhe profeſſes a more perte& Holineſs ; 
and whatever Church teaches the holy Commands of 
our Saviour,and requires and profeſles Obedience to them, 
is ſo far a holy Church by Profeſſion, though ſhe may 
reach other things, which ſhe may think holy, but indeed 
are not ſo. If Holineſs ſignifie an External and Viſible 
Relation ro God, and the Profeſſion of a holy Religion, 
then that Society which profeſſes the true Faith' of Chriſt, 
and Holineſs of Life, ſo as to: continue a Covenant Rela- 
tion to Chriſt, is in this ſenſe a holy Church, whatever 
Corruptions ſhe is guilty of, either in Faith or Practice , 
Which do not Un-church her. 

-Thirdly, As for what remains in the Paper, it has been 
anſwered already upon other Occaſions. Schiſm we con- 
fels is a damning ſin, and thank God that we are not 
guilty of it. We caſt off the Roman Yoke, which Chriſt 
never laid upon us, and to deliver our felyes from the un- 
juſt Uſurpations of Foreign Churches is no Schiſm , no 
more than it is Rebellion to oppoſe rhe Invaſions of a Fo- 
reign Prince. We reformed our own Communion , and 
that is no Schiſm, for we had full Authority to do it; 
and our Reformation is ſuch, that they may communi- 
cate with us, though we cannot communicate with them, 
for there is nothing ſinful in our Communion ; and whart- 
ever they pretend , they can never prove that there is a- 
ny thing wanting in it, neceſſary to Salvation ; and when 
we deny Communion to no Church that will communicate 

'with vs, and require no ſinful terms of Vn , 
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which can juſtifie a Separation from us, let them tell me; _ 
wherein our Schiſm conſiſts. 


The Paper. 


I can't think thoſe glorious Promiſes ſufficiently fulfilled ; of 
the holy Spirit's leading them into all Truth,and abiding with 
them, and that for ever. 


Anſwer. 


Pray why nat ? That Promiſe of /eading them into all. 
Truth, was made to the Apoſtles, and was fulfilled in 
them, and extended to no others in that degree of Infal- 
libility ; as is evident from the manner how the Spirit 
was to lead them into all Truth, viz. by bringing to their 
remembrance all things which Chriſt had {aid to them , 
which can belong only to thoſe Perſons, who heard the 
Sermons and Diſcourſes of Chriſt himſelf. For though a 
man may be taught what he never knew before, yer he 
cannot be ſaid to remember what he never heard before. 
Burt when it is added, that this Spirit of Truth ſhall abide 
with them for ever, thar for ever muſt be appropriarcd to 
the Apoſtles, as it relates to an infallible Direction ; and 
their for ever, ſignifies no longer than they lived ; for it ir 
muſt be extended to all the Succeſſors of the Apoſtles , 
then there muſt be as many infallible Judges as there arc 
Succeſlors to all the Apoſtles, in the ſeveral Churches 
founded by them, which will not ſerve the Deſigns of the 
Church of Rome. 

As for what follows about the Gates of Fell not prevail- 
ing againſt the Church ; I have already given an account of 
that ; for the Gates of Hel! never prevail, while there is a 
Church, which profeſles the Faith which St. Peter ther. , 
PFO-4 
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. profeſſed, That Feſus Chriſt is the Son of the living God , 
which the Church of Rome her ſelf has done in her grear- 
eſt Corruptions, excepting Pope Liberius his Subſcription 
to the Arian Confeſſion, 

And whereas the Paper concludes with a deſire to know 
how the Church of Erg/and is Catholick and Apoſtolick, 
the Anſwer is very plain, Becauſe her Doctrine, Worſhip, 
and Diſcipline is Catholick and Apoſtolick. 


THE 


CONCLUSION. 


I_ — 


An Addreſs to wavering Proteſtants , 
ſhewing what little Reaſon they have 
to think of any Change of their Rell. 


201, 


Hat I have now diſcoarſed in Anſ\yer to theſe 
Papers, ſcems to me ſo very clear and plain , 
that I ſhould not much queſtion its good Effect, 
cven upon honeſt Papiſts, would they imparrially read and 
conſider it, much morc upon wavering Proteſtants, if it be 
only ſome Scruples, not Intereſt, which ſways them. 
But the better to fix ſuch People, and that in ths Modern 
faſhionable way, without diſputing all rhe Points in con- 
troverſy, I ſhall deſire them to conſider , How much more 
Certainty and Safety they have in Communion with the 
Church of' England, than they can have by going over 
to the Church of Rowe. And I think this is home to the 
purpoſe'; it being the ſame Argument, wherewith che 
Roman Prieſts endeayour to pervert our People ; and which 
is the principal deſign of theſe Papers. 
1. Firſt then I obſerve, Thar all the poſitive Articles of 
the Proteſtant Faith are owned and belicved in the Churcly 


of Rome ; we do not. believe all that they belicye, but yet 
N they 
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they believe all that we do ; for our Faith is contained in the 
ancient Creeds, the Apoſtles, rhe Nzcere, and the Athana- 
ſian Creeds, which the Chutch of Rome owns, as well as 
we. And though we -do not build our Certainty on 
the Authority of the Church of Rowe, bur on the ex- 
preſs RevElations of Seriftute, which &ontain afl the Arti- 
.cies of our Ffithy ahd is asfruch Certfinfy as We deſire ; 
yet methinks even a modeſt Romaniſt ſhould bluſh to 
cliarge our Faith wirh Uncertainty , when our Faith, as far 
as it reaches, is the ſame with theirs. Surely they muſt 
grant, that in theſe matters, which we all conſent in, our 
Faith is true ahd orthodox ; they muſt grant, rhar the 
laſt Reſolution of our Faith into the Authority of Chriſt 
and his Apoſtles, is ſound and orthodox alſo ; for thus 
they reſolve their own Faith : They muſt grant that the 
Univerſal Conſent of the Church in all Ages, nor, exclu- 
ding the Church of Rome it ſelf, as a part of the Catho- + 
lick Church, is the beſt External Teſtimony of the Chri- 
ſtian Faith. Now when we believe the ſame things Which 
the Church of Rome dots, upon the Authority of Chriſt 
and his Apoſtles, whoſe Dofrine is contained 'in the 
Writings of the New Teſtament, and expounded by the 
General Faith of the Chriſtian Church in all Apes, what 
appearance of Uncertainty can be charped oh ſuch a 
Faith 2 We rej: indeed rhe infallible Authorſty of the pre- 
ſenr Church of Rome ; but what then 2 Will not a trae 'or- 
thodox Faith fave us, unleſs we believe in Chriſt upon'the 
Authority of a particular Church, which had no being , 
when Chriſtianity was firſt planted ih the World 2 
But I think, Ineed not infiſt on this; for I cannot be- 
lieve that any Member of the Church of Evg/and goes 6- 
ver to the Church of Rome, becauſe he cannot beheye his 
Creed in the Church of Zrg/anud. Bur then I would de- 
ſire them to conſider what Thar Uncertainty is which they 
complain of in the Church of England ; for if the poſitive 
Faith of the Church of Eng/avd is certain, as it muſt age 
rac 
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the Faith of the Church of Rome, as to theſe Matters, be 
certain, why do they leave us for want of Certainty , 
which is now the Popular Argument to ſeduce men from 
our Communion 2 If they think, we do not believe e- 
nough, let them fay ſo, and make that the cauſe of their 
departure from us; bur if, as far as our Faith goes , we 
have certain and evident Reafons of our Faith, how does 
our Faith come to be uncertain ? 

As for thoſe particular DoQtrines, which are in diſpute 
between us and the Church of Rome, we grant we have 
no certainty of them ; nay, more than that, we ſay na 
man can be certain of them,how confident ſoever he is ; for 
they are founded neither on Reaſon nor Scripture , nor a- 
ny good Authority, (for we da not take the Authority of 
the preſent Church of Rome to be good Authority ) and 
it this be all they mean by our uncertaiuty, that we have 
no certainty for the worſhip of Saints and Images and 
Relicks , for Tranſubſtanziation, and the Adoration of 
the Hoſt, for Prayers in an unknown Tongue , for Maſſes 
for the Liying and the Dead ; for a Judical Abſolution , 
and thoſe New Sacraments they have introduced ints the 
Church, we readily grant it; but think this a very ſtrange 
ficaſoa far Proteſtants to deſert our Communion, becauſe 
we haye no certainty of things , which we believe to be 
falſe. We do nat only canfeſs, that we can find no cer- 
rainty for theſe things, but we aſſert that we have poſi- 
tive and certain Evidence againſt them ; and thoſe who: 
have 3 ming te belicye fuch Dodtrines as theſe, muſt go 
over 9 the Church of Rowe to enlarge and imprave their 
Faith , for we ſhall never believe them. Bur if they can 
be contented with-the Faith which the Scriptures teach , 
and which the Primitive Church profeſſed , we have as 
much Eyidence and Certainty for that, as the Church of 
Rome her elf has; and how they can better themſelves by 
going over to the Church. of Rowe , as to theſe Points, L 
cannot tell, ſince we. bclieye as orthodoxly as they. Fa 
N 2 _ 
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Secondly, As for thoſe Doftrines and PraCtices which 
we reject, becauſe we have no Evidence for them , bur 
only- rhe Authority of the Church of Rome , which is no 
Evidence to us, becaule it is not. evident it ſelf, we think 
our ſelyes much ſafer in rejecting , than we could | be in 
owning them ; and that tor this plain Reaſon, that though 
we ſhould be miſtaken in rejecting ſuch DoCtrines (as we 
are very certain we arc not ) yet they arc ſuch Miſtakes, 
as do no Injury to common Chriſtianity, no diſhonour to 
our common Saviour, and therefore cannot be dangerous 
to our Souls; whereas if the Do@rines and Practices of 
the Church of Rome be, as we lay they are, Innovations 
and Corruptions of Chriſtianity, they arc very dan- 

erous and fatal Corruptions. As to ſhew this in ſome 
ew Inſtances. 

Whar Injury is it to Chriſtianity , not to believe the 
Infallibility of the Pope or Council , while we believe 
Chriſt and his Apoſtles to be infallible , which is Infalli- 
bility enough to dire the Chriſtian Church 2 For while 
we adhere to what they taught, we can neither believe 
too little nor too much ; but if we believe the Infallibility 
of the Pope, we are bound to ſtand to his Authority , 
and to receive all his Dictates without examination , 
and how. dangerous is this, if he ſhould prove not to 
be infallible, for then he may lead us into damnable 
Errors , and we have no way to get out of them. 

While we own the — of our Saviour, who is 
the Head of his Church , and of all Principalities and 
Powers; and the Autherity of Biſhops and Paſtors to 
_ the Church under Chriſt ; what does the Church 
uffer by denying the Supremacy of the Pope,when Sove- 
rain Princes and Biſhops may govern their ſeveral Churches, 
as well or better without him? This indeed deſtroys the 
Papal Monarchy ; but Chriſt is King ſtill, and the Church 
is never the worſe Church , becauſe it is not an univerſal 
Monarchy, which Chriſt never intended it ſhould be. Bur 
if 
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it we give the Supremacy to the Pope, and he has no right 
ro it by Chriſt's Inſtitution ; this is an invaſion upon the 
Right of all the Chriſtian Biſhops in the World , makes it 
impoſlible for them to govern or reform their own Churches, 
whatever occaſion there be, without leave from the Pope, 
which very thing has hindred the Reformation of the 
Church of Rome it ſelf theſe laſt Ages, when it has heen (6 
carneſtly preſſed both by Chriſtian Princes and Biſhops of 
that Communion ; witneſs the management of Afairs in 
the Council of 7ren?. Nay,this is an invaſion on the Rights 
of Soverain Princes, to ſer a Superior over them in their 
own Dominions, who can command their Subje&s with a 
more Sacred Authority ; and how fatal this may prove ro 
Princes, and what a Snare and 'Temptation to Subjects, 
ſome Examples of former Ages may fatisfie us. | 
Suppoſe we ſhould be Be fon about the lawtfulneſs of 
Praying to Saints , the Church of Rome her ſelf does not 
wo that it is neceſlary to doit , and therefore we 
want nothing neceſſary to Salvation by not doing it ; and 
certainly our Saviour cannot think it any injury to his 
Mediation , that we ſo wholly rely upon hits Interceſſion, 
that we deſire no other Advocates, and that we are fo 
jealous of his Glory, that we will not admit the moſt glo- 
rious Saints to the leaſt Partnerſhip with him; and this 
will make him our Adyocate indeed, when he ſees we will 
have no other : But if he be our only Mediator and Advocate 
by God's appointment, and his own purchaſe , let thoſe 
who unneceſſarily apply themſelves to ſo many other 
Mediators , conſider how our only Mediator will like 
it. 
- Suppoſe it were lawful to worſhip God or Chriſt by mages, 
which we think expreſly forbid by the ſecond Command- 
ment; yet will they fay, That it is an affront or injury ts 
God and our Saviour, to worſhip them without Images If 
that lovely Idea we have of God in our minds; if the rec- 
membrance of what Chriſt has done and ſuffered for _ 
make 
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make us truly and ſincerely, and paſſionately devout,wha 
need have we of an Image, which is pretended only ro be 
a help ta Devotion, and therefore of no uſe to thoſe; who 
can be deyout without it ? But he who conſiders what Gods 
Jealouſie means, muſt needs think it dangerous to warſhip 
rhe Images of God and Chriſt,and the Saints, for fear they 
thou!d be forbid by the ſecond Commandment, which 
all the Wit of man can neyer prove , that they are 
not. 

Though Latin Prayers were lawiul in Engliſh Cangre- 
gations,- who do not underſtand them, yet is it unlawful 
ro Pray in Eng/i/h2 Is it any diſhonour to God, any in: 
jury to Religion, rhat men Pray with their Underſtandings 2 
If erye Worlhjp begins in the Mind, and our Underſtand- 
ings muſt gaycrn our Afﬀections, I ſhauld fear, that to 
Pray withqut underſtanding what I prayed, would not be 
accepted by that God, who is the Father of Spirits, and 
mult be wor/bipped in Spirit and in Truth. | 

If we believe, That Chriſt's,once offering himſelf upon 
the Croſs, was a ſufficient Sacrifice, Propitiation and Saci(- 
faction tor the Sins of the whole World, what injury do ye 
to the Sacrifice of Chriſt, though we do nat believe, that 
he-15 offercd again every day in ten Thouiapd Mafles? It 
we belicye, rhat in the Supper of our Lord we cat the Sa- 
cramental Body,and drink the Sacramental Blood of Chriſt, 
which by his own Inſtitution do as really and effeually 
convey to us all the benefits of his Death and Paflion , as 
if we could.cat his Natural Eleſh, and drink his Blood, what 
injury. does the Church ſufter by denying 7ranſub/tautia- 
tron And if when we approach his Holy Table, we 
worſhip Chriſt in Heaven, fitting on the right Hand of God, 
Is not this as true an Honour to our Saviour, as to wor- 
{ſhip him under the Species of Bread > But if 7rauſul/tan- 
tiation be falſe, what a hazard does that man run, who 
worſhipsa piece of Bread, which the mpft learged Kowa- 
as chamltives grant to be Idolatry. * 
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If we believe, That Chriſt alone has a Judicial Power 
to forgive Sins, and that the Church has a Miniſterial 
Authority, to take in or fhur out of rhe Church, which is 
the only ſtate of Pardon and Salvation , and therefore is a 
Miniſterial remirting or retaining Sins , and ſufficient ro all 
the ends of Eccleſiaſtical Authority , is not this as much 
Pardon and Ig as any Chriſtian has need of, 

, that the Prieft has a Judicial or Pretorian 
Authority to forgive fs, which'is not compatible to any 
Creature? For what can any man deſire more, than to he 
put into a ſtate of Pardon and Forgiveneſs in this World, 
and to be finally acquitred and ablolved in the next. Bur 
if the Prieft have no ſuch Judicial Authority to forgive 
Sits, what a fatal Miftake is it for men to rely on ſuch 
an ineffectual Abſolution 2 Whar a miſerable ſurprize will 
it be, for thoſe who thought chemſelyes pardoned by the 
Pricft to be condemned by Chriſt ? 


Though we deny ſuch a place as Pargatory, is not the 
fear of Hel as pood an Argument to bring men to Repen- 
tance? Or does it leſſen the Mercies of God, er the hope 
of Sinners, to ſay, That God remits all future Punith- 
ments, when he remits the Sin? Burt if the hopes of 
expiating their ſms in Purgatory, and of being prayed out 
of it, ſhould embolden any man in fin , what a ditap- 
2 — pep would ir be 'to find their Purgatory to be 
Hell ? | 
This is ſufficient to ſhew, That we can ſuffer nothing 
by denying ſuch Dottrines as theſe , unleſs the cauſlels 
Anathema's of the Chureh of Rome can damn us; but the 


hazard is (b valtly great on the other ſide, the Miſtake 


will prove ſo fatal, jf®they be in a miſtake, that nothing 
leſs than an infallible Cerrainty can juſtifie the-Prudence 
of ſuch a Choice, and rhetefore it is nor fit for ſuch falli- 
ble Creatures, as we own our ſelves to be, to yenture on 


them. We are ſafe as we are, and we think it w_ ro 
cep 
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keep our ſelves ſo, though we had no other Reaſon for 
it, but that it is good to be ſafe. 

"Thirdly , Safe I ſay we are in rejecting theſe Doqrines, 
unleſs they can prove, that by rejefting them we want 
ſomething An on to Salvation. There are two things 
eſpecially, wherein the Romaniſts think they have the 
advantage of us, and for the ſake of which ſome Prote- 
ſtants are perſwaded to forſake the Communion of the 
Church of Eng/and, for that of Rome. That they eat the 
natural Fleſh of Chriſt in the Sacrament, and receive a 
Judicial Pardon of all their ſins by the Abſolution of the 
Prieſt ; which we confeſs we do not. Now ſuppoſe it 
were neceſſary to 'Salvation to cat the Natural Fleſh of 
Chriſt, and that Chriſt would not forgive any man, who 
was not before forgiven by the Prieſt, yet if theſe be 
the Inſtitutions of Chriſt, we have them as well as 
they ; and no man need goout of the Church of Eng/and 
tor them. 

[f the words of Conſecration, This is my Body, do by 
the Inſtitution: of Chriſt tranſubſtantiate the Bread into 
the Natural Fleſh of Chriſt, theſe words muſt have 'the 
ſame effect, when pronounced by a Pricſt of the Church 
ot England, as of the Churchof Rome. And therefore if 
this were the Intention of our Saviour to give us his Na- 
tural Fleſh to cat, . we doeat it as much as they ; for weeat 
the conſecrated Elements, which are, whatever Chriſt in- 
tended ro make them by the words of Conſecration. For 
our not believing Tranſubſtantion cannot hinder the vir- 
rue of . Conſecration , if Chriſt have ſo appointed it ; for 
the Inſtitutions of our Saviour. do not change their Nature 
with mcns Opinions about them. Thus Penitents in the 
Church of Eng/aud may confeſs theit fins to a Prieſt , if 
they pleaſe, and reccive Abſolution ; *and if by the Inſticu- 
tion of our Saviour , this -is a Judicial- Abſolution , then 
they have it, and need not go to the Church of Rome 


for it, 


There 
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There are but two Objeftions , that I know of, that 
can be made againſt this; either that we have no true 
Prieſts and Biſhops in the Church of England , and there- 
fore we have no Conſecration of the Elements; or that 
the Intention -of the Prieſt is neceſſary to Cenſecration, 
and nothing more is done, than what the Prieſt intends to 
do; and therefore no Prieſt can Tranſubſtantiare, bur hc 
who intends to Tranſubſtantiate. | 

1. As for the firſt of theſe; If there be no true Prieſts 
and Biſhops in the Church of Eng/and , there are none in 
che Church of Rome ; for our Biſhops and Prieſts derive 
their Succeſſion from thoſe Biſhops , who received Orders 
in the Communion of the Church of Rome , and there- 
fore have as good Orders as they could give, and as they 
themſelves had ; and if we have as true Biſhops and Prieſts 
as the Church of Rome , we muſt have as perfect Sacra- 
ments as they alſo. 

2. As forthe Intention of the Prieſt,That in the Church 
of Rome ſignifies no more, than to intend to do what the 


Church does; and why is not intending to do what. 


Chriſt does, as good and perfe&t an Intention as this ? 
And thus we all intend to do what Chriſt did ; which is 
all the Intention that can be neceſſary to Conſecration , 
unleſs the private Opinion of the Prieſt can alter the na- 
ture of the Inſtitution. Burt the Truth is, If the Church 
of Rome depends upon the intention of the Prieſt for 
Conſecration, no Papiſt can ever be ſure that the Bread is 
conſecrated,and then to be ſure it is not tranſubſtantiated ; 
and therefore, I think, they may compound this buſineſs, 
and allow us 7ranſubſtantiation , if we will allow it them. 
We want it not indeed , and care not for it; bur thoſe 
who lay ſo much ſtreſs upon it , need not forſake the 
Communion of the Church of Erng/and for that Reaſon ; 
at leaſt have no Reaſon to ſay , That we want any thing 
neceſſary to Salvation. 
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Let-us. bur oblerve-the Iaftturion of our Saviour, and 
we need not fear , -but we ſhall receive all the Spiricua] 
Bleſlings, which Chriſt intended to convey to us in that 
Sacrament ; which thoſe can. never be ſure of , who do 
not obſerve the Inſtitution , but receive only a part of 
the Lord's Supper inſtead of the whole. 

Were theſe things well conſidered , I perſwade my 
ſelf, no man would ſee any cauſe to forſake the Com- 
munion of the Church of Exg/and, where he has all 
things neceſſary to Salvation , without oppreſiing his 
Faith with Doqrines hard ro be believed , or endan- 
pcring his- Soul by doubtful and ſuſpicious Practices at 
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